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PREFACE

The present volume (covering the period May 25 to July
31, 1947) marks the final break with the Cabinet Mission’s scheme
and whatever chance it offered of keeping the country whole, and
the inauguration and working out of what came to be described
as the Mountbatten Plan, with its mixed blessings of freedom,
partition and bloody turmoil unparalleled in India’s history.

Except for a short visit to Hardwar, Gandhiji spent this
period in Delhi after his return from his pacification mission in
riot-torn Calcutta and Bihar. At the end of July he left for
Kashmir, where the Maharaja had been giving a hard time to
Sheikh Abdulla and his National Conference (p. 54).

The Mountbatten Plan, though formally announced on June
3, had been in substance before the Indian leadership since early
May. On the Congress side there had been distress at the frank-
ly communal approach envisaged, also misgivings about the fu-
ture, but at the same time there had been the realization that,
given the situation in the country, it was perhaps the only way
out. So, with a sigh, they had given their approval to the prin-
ciples underlying it. But Gandhiji had not been reconciled.
Even as late as May 26 he was imploring: ‘I would therefore
urge every patriot and certainly the British Power, irrespective of
the worst kind of violence, to leave India under the Cabinet
Mission’s document of the 16th May of last year. In the pre-
sence of the British Power today we are only demoralized by
the orgy of bloodshed, wanton killings, arson and worse” (p.
13). And on May 27: “The very idea of partitioning the coun-
try is frightening. Our concern today should be to bring about
an agreement in a peaceful manner to ensure that the country
is not partitioned and still the British leave” (p. 14). Then
on May 29, writing to Kripalani he said: “If you think that the
Congress should accept the two-nation theory, it is a very serious
matter” (p. 32). And at the prayer meeting in the evening of the
same hay he was even more outspoken: “It will be an act of
betrayal if they (the British) do not stand by the proposals of
the GCabinet Mission. . .. The Constituent Assembly is sitting
in terms of the May 16 paper....I do not take the cables
from London seriously. I must cling to the hope that Britain
will not depart by a hair’s breadth from the letter and the spirit
of the Cabinet Mission’s statement of May 16 ...” (p. 39).
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He even suggested, as a transitional arrangement, that power
could be handed over either to the League or to the Congress, but
the Congress Working Committee rejected this suggestion. Gan-
dhiji would not mind a free and friendly decision by the Indian
leaders for separation after British withdrawal. Once the British
Power was withdrawn, he hoped, “we would have the wisdom
to think coherently and keep India one or split it into two or
more parts” (p. 13). It was a dispute between brothers and
partition should take place, if at all, ‘“‘through mutual agree-
ment”’ without third party intervention (p. 14). Moreover, it
would be fatal cowardice to yield to the violence of the League
and accept Pakistan under ‘‘threat and intimidation” (p. 39).
Refusing to be cowed down by violence, he said, they should
“tell the turbulent elements in the country firmly and boldly
that there can be no departure from the document of May 16
until they stop the sanguinary strife” (p. 39).

It soon became apparent not only that the May 16 scheme
was dead but that the Congress leadership had watched the bu-
rial. The Working Committee had been persuaded that the only
way out of the impasse was for them to accept the inevitability of
the partition of the country along communal lines. In a talk with
Manu, Gandhiji gave vent to his agony: “[Even the Sardar and
Jawaharlal] think that my reading of the situation is wrong. . .
They did not like my telling the Viceroy that even if there was
to be partition, it should not be through British intervention. . .
They wonder if I have not deteriorated with age” (p. 50). Gan-
dhiji foresaw the heavy price that would have to be paid. He
said: “I see clearly that we are setting about this business the
wrong way. We may not feel the full effect immediately, but I can
see clearly that the future of independence gained at this price is
going to be dark. I pray that God may not keep me alive to
witness it”’ (p. 51). He continued: “I shall perhaps not be alive
to witness it, but should the evil I apprehend overtake India and
her independence be imperilled, let posterity know what agony
this old man went through thinking of it. Let not the coming
generations curse Gandhi for being a party to India’s vivisection™
(p. 52).

Page after page of the volume documents this wide diver-
gence of views on the most momentous political questions between
Gandhiji on the one hand and the Congress leadership on the
other. This had become so marked that at one stage Gandhiji
felt constrained to write to Nehru : “The more I contemplate the
differences of outlook and opinion between the members of the
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W. C. and me, I feel that my presence is unnecessary even if it
is not detrimental to the cause we all have at heart” (p. 113).

But Gandhiji would not oppose the Ileadership. Though
deeply distressed over the impending tragedy, he had no desire
to launch a struggle against what now looked like an accomplish-
ed fact (p. 63). And once the Congress Working Committee had
accepted the June 3 Plan Gandhiji defended it in public and
advised the A.I. C. C. to endorse it (pp. 73,75, 84-5,97-8, 118, 153-7).
He sensed that the country was not with him but with the
C. W.C. He felt that he and the Congress lacked the strength to
resist partition non-violently. Above all, his loyalty to the Con-
gress and his friendship for Nehru and Patel prevented an open
breach with them (pp. 66, 150, 342, 394, 446). As he put it :
“. .. If I rebel against the Congress, it will mean that I am re-
belling against the whole country . . . > (p. 85). Again : “When
I said that the country should not be divided I was confident
that I had the support of the masses. But when the popular
view is contrary to mine, should I force my own view on the
people? . . . the general opinion is not with me, and so I must
step aside and stay back” (p. 118).

Therefore, though Mountbatten never really succeeded in selling
him the partition scheme, Gandhiji tacitly acquiesced and made
available equally to the leaders and to the Viceroy his counsel and
co-operation in working the scheme. His chief concern through-
out was to see steps taken that would help diffuse the mounting
tension between Hindus and Muslims in the most sensitive areas and
to have issues settled through negotiation rather than confrontation.

This is illustrated by Gandhiji’s approach to the problem of
N. W.F. P., where the Muslim League’s agitation against the Con-
gress ministry led by Dr. Khan Saheb had assumed the character
of widespread communal rioting and where a referendum had
been contemplated under the Mountbatten Plan to determine
which of the two Constituent Assemblies the province would
join. Gandbhiji first proposed that the Viceroy should prevail upon
Jinnah to visit the province and talk things over with the Govern-
ment leaders there and present to them his picture of Pakistan
so as to help them make up their minds (pp. 88-9, 126-7), and in
the event of Jinnah not co-operating—which of course he did not
— he further proposed that the Frontier ministry should resign
in protest against the contemplated referendum (pp. 94-5) and
that the Pathans should refrain from participating in it (pp. 276
-7). It need hardly be mentioned that the Congress leadership
entirely disagreed with the steps proposed (pp. 483-5).
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Gandhiji had been as much opposed to the partition of
provinces as to that of India as a whole, but when in Bengal it
became apparent that the M. L. A.s representing the non-Muslim
minority areas would vote for the division of the province,
Gandhiji lent his full support to the step. He said: “The people
. . . have the right to act as they desire. My individual opinion
cannot thwart the opinion of many” (p. 109). Therefore when
Sarat Bose, with the support and connivance of some Muslim
League leaders worked out a scheme for a United Socialist Bengal
and started lobbying for it, Gandhiji took him severely to task.
At a prayer meeting he said : “Who would not be happy if
Bengal was spared partition and could remain one undivided
whole? But I cannot join hands with anyone who talks of pre-
serving unity through falsehood, fraud and bribery” (p. 123).
He was equally outspoken in writing to Bose and sternly told
him to *“‘cease to disturb the atmosphere that has been created for
the partition of Bengal” (p. 103).

Even more upsetting than the partition of the country was
the division of the army which Gandhiji deplored as a ‘‘terrible
mistake’” and potentially the most dangerous part of the plan
(pp. 287, 297, 335, 341). While accepting, however reluctantly,
the political division of the sub-continent into two ‘‘states’’, he
refused to consider the people of India and Pakistan as two
“nations”. He feared and expressed the fear that the British were
leaving a “‘legacy of war’ and even “reproved’” Lord Mountbatten
for using the word “nations’ instead of “States or Countries”
(pp. 489-90). In speeches and letters he persistently preached
the lesson that geographical division should not mean ‘“‘sundering
of hearts’.  If Britain and India could remain friends, why not
Pakistan and India? (pp. 125, 130, 163, 204). He appealed in
particular to the Hindus in India to disprove the ‘‘two-nation”
theory by themselves practising ‘“‘the generosity of true Hinduism
(p. 155). He reminded the Hindus that the minorities should
enjoy perfect freedom and equality in the Indian Union, as he
“who makes slaves of others himself becomes a slave” (p. 425).
By respecting the religious sentiments of others Hindus would
exalt and ennoble Hinduism (pp. 285-6). In any case he expected
and exhorted Hindus to be both courageous and self-restrained
and never to answer with violence against Muslims the violence
practised by Muslims somewhere else (pp. 37-8, 145, 215).

The old order was thus decisively changing, yielding place
to the new, but the old problems remained and were even aggra-
vated: chronic poverty, shortages, economic disparity and conse-
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quent social tensions and scramble for loaves and fishes. Gandhiji
addressed himself to these too. Writing in Harijan he said : “As far
as the economic question is concerned it has to be solved in any
case. . . . There can be no Ramargjya in the present state of
iniquitous inequalities in which a few roll in riches and the
masses do not get even enough to eat” (p. 2).

Disregarding the political division and communal differences
people should bend their energies, he said, to build a better India by
discharging the duties pertaining to their station. This appeal was
made to businessmen (pp. 55-6); to doctors, engineers and scientists
(p. 62), to Government servants (pp. 67-8) and to students (pp. 77-8).

Communists and socialists were regarded by Gandhiji as co-
workers rather than as enemies, as “one could not clap with one
hand”. Hence he took every opportunity of explaining to them
his ideal of a socialist order based on truth and non-violence to
be established by personal example rather than propaganda (pp.
14-8, 96-7, 107, 262, 283, 324).

With similar wisdom Gandhiji advocated the utilization of the
talents and experience of non-Congressmen and deprecated the
tendency of Congressmen to regard others as lacking in the
spirit of patriotism (pp. 72, 235, 347).

The change of mood from active participation to detached
observation is clearly seen and cheerfully accepted by Gandhiji.
He tells Rajagopalachari : “I see no place for myself in what is
happening around us today” (p. 4). He writes to an Ashram
inmate : ““ All of you . . . should arrange your lives as if I was
no longer in your midst” (p. 10).

The “witness” would not shut his eyes or withdraw from the

scene, however terrible. He tells Manu, *“ . . . I am experiencing
an ineffable inner joy and freshness of mind. I feel as if God
himself was lighting my path before me . . . the Himalayas of

my penance are where there is misery to be alleviated, oppres-
sion to be relieved. There can be no rest for me so long as
there is a single person in India . . . lacking . . . clothing, educa-
tion, food and shelter of a decent standard” (p. 51). In this time
of trial, he sees it as a sign of God’s grace that he keeps his physi-
cal strength, maintains his serenity in the midst of daily shocks
and turmoil and remains happy and cheerful (p. 121I).

Unable to convince even close friends that ‘“love alone can
prevail against anger’”, he concludes : “God is humbling my
pride. I am being severely tested. But still my heart is full of
joy” (p. 259). That he was steadily preparing himself for the
severest test of all and that this apparently “‘spent bullet”” had
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one more message to deliver is clear from his words to some
visitors : “I shall be content if, when someone comes to kill me,
I can remain composed, let myself be killed and pray to God
that He may grant good sense to the killer . . . > (p. 357).

But sorrow remains the keynote of the volume, so much so
that Gandhiji refused to celebrate the freedom to come on
August 15. He said: “Unfortunately the kind of freedom we have
got today contains also the seeds of future conflict between India
and Pakistan. How can we therefore light the lamps?” (p. 380).

In this period Gandhiji also suffered a bereavement in the
death of Chakrayya, a Harijan worker. Said he : “I feel like cry-
ing over his death; but I cannot cry. For whom should I cry
and for whom should I refrain from crying? If Mother India
should have any children they should be, as Tulsidas has said,
either generous or brave. Chakrayya was generous . . . He was
also brave because he welcomed death” (p. 47).



NOTE TO THE READER

In reproducing English material, every endeavour has been
made to adhere strictly to the original. Obvious typographical
errors have been corrected and words abbreviated in the text
generally spelt out. Variant spellings of names have, however,
been retained as in the original.

Matter in square brackets has been supplied by the Editors.
Quoted passages, where these are in English, have been set up
in small type and printed with an indent. Indirect reports of
speeches and interviews, as also passages which are not by
Gandhiji have been set up in small type. In reports of speeches
and interviews, slight changes and omissions, where necessary,
have been made in passages not attributed to Gandhiji.

While translating from Gujarati and Hindi, efforts have been
made to achieve fidelity and also readability in English. Where
English translations are available, they have been used with such
changes as were necessary to bring them into conformity with
the original.

Where the original is undated, the inferred date is supplied
within square brackets, the reason being given where necessary.

In the source-line, the symbol S. N. stands for documents
available in the Sabarmati Sangrahalaya, Ahmedabad; G. N.
refers to those available in the Gandhi National Museum and
Library (Rashtriya Gandhi Sangrahalaya), New Delhi; M. M. U.
for the reels of the Mobile Microfilm Unit and S. G. for the
documents of the Sevagram collection, which also are available
in the Rashtriya Gandhi Sangrahalaya. C. W. denotes documents
secured by the Collected Works of Mahatma Gandhi.

The Appendices provide background material relevant to the
text. A list of sources and a chronology for the period covered
by the volume are also provided at the end.
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1. QUESTION BOX!

How 1o ComBaT HIimsa

The leaders and followers of the League do not believe in attaining
their object through non-violence. In such circumstances, how is it possible
to melt their hearts or to convince them of the evil of violent action?

Violence can be effectively met only by non-violence. This
is an old established truth. The questioner does not really under-
stand the working of non-violence. If he did, he would have
known that the weapon of violence, even if it was the atom
bomb, became useless when matched against true non-violence.
That very few understand how to wield this mighty weapon
is true. It requires a lot of understanding and strength of mind.
It is unlike what is needed in military schools and colleges.
What it requires is purity of the mind. The difficulty one ex-
periences in meeting himsa with ahimsa arises from weakness of
the mind. Moreover, let us not forget that Qaid-e-Azam Jinnah
has, in his interview to the delegation from the Frontier Province,
stated explicitly that it was not proper to resort to violence for
attaining their rights, i. e., Pakistan.

Today many people are beginning to feel that a clash, possibly of a
violent character, with the supporters of the League is inevitable. The
nationalists feel that until the League agrees to the partition of Bengal and
the Punjab, its demand for Pakistan is unjust. What means should they adopt
to meet the situation?

If the answer to the first question is held valid, the second
question does not arise. However, the question may be discussed
for a clearer understanding. If the majority of the Muslims obey
Qaid-e-Azam Jinnah, a violent conflict should be out of the
question, or if the majority of the Hindus take their stand on
non-violence, no matter how much violence the Muslims use, it
is bound to fail. One thing, however, should be perfectly under-
stood. The votaries of non-violence cannot harbour violence
even in thought, let alone doing it. If Pakistan is wrong,
partition of Bengal and the Punjab will not make it right.
Two wrongs will not make one right.

1 The Hindi original of this appeared in Harijan Sevak of the same date.

1
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2 THE COLLECTED WORKS OF MAHATMA GANDHI

The majority of the Socialists claim that if there was a socialist
revolution the economic question would come to the forefront throwing the
communal conflict in the background. Do you agree? If such a revolution
takes place, will it promote the establishment of the Kingdom of God which
you call Ramarajya?

The socialist revolution you envisage is likely to make the
Hindu-Muslim tension less acute. It is common knowledge that
there are quite a few things at the root of our troubles. Even
the end of the Hindu-Muslim conflict will not end all our
troubles. It might be said that the Hindu-Muslim conflict has
assumed a formidable form and the end of other petty conflicts
would undoubtedly reduce the danger. What is happening is
this. With the end of slavery and the dawn of freedom, all the
weaknesses of society are bound to come to the surface. I see
no reason to be unnecessarily upset about it. If we keep our
balance at such a time, every tangle will be solved. As far as
the economic question is concerned it has to be solved in any
case. Today there is gross economic inequality. The basis of
socialism is economic equality. There can be no Ramarajya in
the present state of iniquitous inequalities in which a few roll
in riches and the masses do not get even enough to eat. I
accepted the theory of socialism even while I was in South
Africa. My difference with the Socialists and others consists in
advocating non-violence and truth as the most effective means
for any reform.

You say that a raja, a zamindar or a capitalist should be a trustee for
the poor. Do you think that any such exists today? Or do you expect
them to be so transformed?

I think that some very few exist even today, though not in
the full sense of the term. They are certainly moving in that
direction. It can, however, be asked whether the present rajas
and others can be expected to become trustees of the poor. I
think it is worth while entertaining such a hope. If they do not
become trustees of their own accord, force of circumstances will
compel the reform unless they court utter destruction. When
Panchayat Raj is established, public opinion will do what vio-
lence can never do. The present power of the zamindars, the
capitalists and the rajas can hold sway only so long as the
common people do not realize their own strength. If the people
non-co-operate, what can a raja, a zamindar or a capitalist
do? In a Panchayat Raj only the Panchayat will be obeyed
and a Panchayat can work only through the law of its making.
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If the Panchayat follows non-violence in conducting its business,
all the three would become trustees by law and if it resorts to
violence it would mean the end of their power.

New Derai, May 25, 1947
Harijan, 1-6-1947

2. LETTER TO MIRABEHN

Braanct Corony, New DEeLHI,
May 25, 1947

CHI. MIRA,

I have your precious letter just received, i.e., 5 o’clock. I
am dictating this whilst spinning. The whole day has been spent
in seeing people with a little break for rest. You need not
wait to see the Vicereine. But you should proceed to Uttarkashi
or Mussoorie as the case may be. Your solitude, the bracing air
that you get in Mussoorie and Uttarkashi and consequent clear
thinking are more precious to me than your seeing high person-
ages or even coming to see me because I appear to be so near.
That is only an appearance. I am near enough wherever you
are and wherever I am physically. The rest of your letter it is
unnecessary for me to touch. I approve all your programme.
I am quite well, though in boiling heat. I must not think of
Mussoorie or any other similar climate. My work today lies in
the affected parts. If God wishes me to do His work, He would
keep me well in spite of adverse climate.

Love.

Baru

SHRIMATI MIRABEHN!
P. O. RisHIKESH
Denra Dunx DistrICT

From the original: C. W. 6527. Courtesy: Mirabehn. Also G. N. 9922

1'The address is reproduced from Bapu’s Letters to Mira.



3. TALK WITH C. RAFJAGOPALACHARI!

May 25, 1947

I am not likely to be lured by your logic. After all I am
a Bania, am I not?

However, I came here precisely because I was confident of
carrying on from here my work for Noakhali and Bihar. And it
is being done. I am not lucky enough to enjoy a change of cli-
mate. Before I proceed anywhere for a rest the Hindus and
Muslims of Noakhali and Bihar must assure me that they no
longer require my services. The Government also should help
me in this. Then alone will I think of going somewhere for rest.
In any case God will certainly grant me the final rest some day
or the other. I see no place for myself in what is happening
around us today. You know I have given up the hope of living
for 125 years. I might last a year or two more. Of course, my
health continues to be fairly good. And in spite of all the hard
work God continues to grant me new strength. But I have no
wish to live if India is to be submerged in a deluge of violence,
as is now threatened.

Again, besides communal unity I had recommended to the
nation only one thing, viz., handspun yarn with which alone we
could bring swaraj nearer.

The spinning-wheel has almost been forgotten. There is
all this talk of militarization and industrialization. But it is
my conviction that a day will come when they will all see for
themselves that for India there is no way other than that of
village industries and non-violence. We shall not find a way
out unless we develop these. But I am still optimistic.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 4-5

I Minister in the Interim Government for Industries and Supplies



4. SPEECH AT PRAYER MEETING

New Derwi,
May 25, 1947

BROTHERS AND SISTERS,

You know that we should maintain silence during the prayer.
You gave me the taste of peace here and your example is
followed by people everywhere. You will be glad to know that
in Bengal this time even huge prayer meetings were peaceful.
Usually when I am travelling crowds gather and people, out of
affection, raise loud slogans. I do appreciate this affection but
now my health cannot stand the din. I am grateful to you that
in spite of the disturbances you maintained silence at the previous
prayer meetings and set a good example to others. Prayer
meetings in Bihar were also as peaceful as in Bengal. In Bihar
people gathered in much larger numbers. I am not now physi-
cally strong enough to travel far in this terrible heat. Hence in
Bihar I travelled for an hour or an hour and a half by train or
car, and went to different places where we used to have prayers.
In one place by a river bank more than a lakh of people had
gathered. Every little while fresh crowds arrived and raised cries of
‘jai’. There was so much noise that I could not hold the prayer.
But barring this one place, I could hold regular prayers at every
place in Bihar. The gatherings in Bihar tended to be larger than
those in Bengal. The people of Bihar knew me but still came
round to have a look at me. We are 400 million people and
how long can we remember an individual by seeing and hearing
him only for a while? People are always eager to see me.
They wonder what Gandhi looks like. They want to see if he is a
creature with a tail and horns. Thus people used to gather in
huge numbers. The Muslims were so few there that the Hindus
could well have clamoured that they would not hear any prayer
in Arabic. But not a single person in such large gatherings
said any such thing. Why should anyone have said so? Why
may not one recite from the Koran?

You too are maintaining silence here. But peaceful though
you are, you also create disquiet. As here, so in Bengal too, a
young man had the audacity to obstruct the prayer. I thought
that in the name of non-violence it was leading to violence. I

5
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did not pay any attention to him. He realized the situation and
kept quiet. Fortunately the police did not intervene. We held
the prayers at the Khadi Pratisthan and, in spite of the large
numbers, the gatherings were always peaceful.

Obstructing the prayer has become a regular feature here.
Now women have started writing letters to me. Today I have
received a letter from a lady in Marathi. She says in her letter
that she is not in favour of the recitation from the Koran in
a temple. In other words she means to say that all of you are
against it because the Muslims who recite the Koran have per-
petrated atrocities on thousands of innocent women and children.

But now I am not going to give up the prayer because of
these obstructions. Non-violence should not be allowed to pre-
vent something [good] from being accomplished. I cannot be a
witness to the commission of violence in the name of non-
violence. Hence, even if this lady creates a disturbance my
prayer will go on. I would like to tell the lady and her
husband, if he is here, that such impudence does not behove us.
For the sake of a single individual we cannot offend thousands.
If they are not in favour of this prayer they should not come
here. In spite of this if the lady creates trouble no one will do
her any harm. She need have no fear. Let not even the police,
if they are around, arrest her. I shall continue with the prayer
even if I hear her voice or those of her supporters. All of you
have also put up with enough. I do hope that there are no
supporters of this lady’s view among you. But, in case all of
you subscribe to her views, I would say that all these young
men with me would not offer the prayer. I would do it all by
myself and you can all get round together and kill me. I would
die smiling with the name of Rama on my lips. When you are
so many I cannot kill you all by myself. Nor can the police
stop you from killing me. But I hope that except for this lady
there is none other among you who is opposed to the Koran.
I would request you not to heed the lady’s shrieks and shouts.
Let no one even touch her. Let the prayer be carried on
peacefully.

After this the prayer was held. At the end of the prayer Gandhiji said:

I compliment the lady for being satisfied with my reading out
her letter to you. The same pattern will be repeated tomorrow.
Whatever the opponents may have to say will be conveyed to
you but the prayer will go on. But I do hope there will be
none tomorrow wanting to obstruct the prayer.
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I wish to tell you that the Hindus in Bihar have not lagged
behind in committing atrocities. Not only were the atrocities of
Noakhali avenged, but much more was done. And then the chain
reaction reached as far as Dera-Ismail Khan. In the light of
the atrocities suffered at the hands of the Hindus of Bihar, if
the Muslims started saying that they would not allow the recita-
tion of Tulsi’s Ramayana, the Gita and the Upanishads and the
Vedas, would it be right? If there are any Muslims who talk
like that I would ask them what harm the Ramayana or the
Mahabharata had done them, and what crime the Vedas, the most
ancient treatises, had committed. What harm had Ramachandraji
done them? But the same argument would apply to the Koran
and Mohammed Saheb. What harm have they done us? You
will therefore realize that because I wish to read the Ramayana
and the Gita, I also think it necessary to read the Koran.

Now you will want to know what I did at Calcutta and
Patna. I cannot tell you now about everything I did in Calcutta.
There I met Suhrawardy Saheb and had talks with him. Now
we shall have to await the outcome of those talks. Whatever it
is, people felt a little reassured by my going there. Sarat Babu
is doing his best there. But violence has not yet completely
ended there.

In Bihar too there is not much improvement. Refugees are
returning to their homes, but the Hindus and the Muslims are
not yet free from anger against each other. They are still not
in a position to say that they are no more scared or that they
will not now indulge in any excesses. But the atmosphere is
clearing and there is no doubt about it.

Now the question is, why I came here. Frankly, I do not
know why I have come. But one thing is certain. I have served
the Congress for many years and people remember me as their
servant. They want to know my views though they may or may
not accept them.

But T wish to tell you that the tendency to look up to
London is not desirable. We are not going to have our freedom
sent over from London. The Kohinoor of India’s freedom is not
going to come to us from the hands of others. We can have it
from our own hands.

I am not referring to the Kohinoor which is kept in the
Tower of London. I am referring to the Kohinoor of our free-
dom. This Kohinoor is coming to us. We may throw it away
if we wish or keep it with us if we so desire. Whatever we
decide to do is up to us, not others.
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Why then should we look up to Lord Mountbatten? Should
we wait to see what he brings for us from England?! Our
newspapers are all filled with predictions about what Lord
Mountbatten is likely to bring from London. But why should
we not look to our own strength?

What would happen to the other minorities? Granted that
the Hindus, the Sikhs and others are not looking up to the English.
But the Muslims are looking only in that direction. Should then
the Hindus and the Sikhs too start looking towards them? If they
do start looking towards them and Lord Mountbatten heeds them
to some extent, what would happen to the rest of the Indians?
Would Lord Mountbatten care to listen to the Parsis who are
a very small minority?  And there are many other people in
India for whom neither the Viceroy nor anyone else cares.

Under these circumstances I have to do my duty. In other
words, India has to fulfil her own duty and thus attain indepen-
dence.

Some people among us have lost their senses. We all come
to these prayer meetings purely to become truthful. In order to
be truthful we should be slaves to none but God. Then in-
dependence is just within our reach. Should we also lose our
senses? And do you wish that so long as those few fanatics do
not come to their senses Lord Mountbatten should keep them
under his control and stay on here?

I do not approve of this. I have taught you something else.
Ever since I returned to India in 19152 I have been saying that
each one of us should look after himself. If we do it, not only
England or America or Russia but all the three together cannot
destroy us. Nobody can deprive us of what belongs to us as a
birthright. It is our freedom and, if our intentions are honest,
it has got to come.

[From Hindi]
Prarthana Pravachan-1, pp. 82-6

1 The Viceroy had left for London on May 17 for consultations.
2 The source, however, has “1916”, which is a slip. Gandhiji had re-
turned from South Africa on January 9, 1915.



5. LETTER TO FIVANFI D. DESAI

DevrHI,
May 25, 1947
CHI. JIVANJI,

It is nearing 10 now. I finished the Hindi in Patna, the
English on the train, and have just finished the Gujarati. They
will go by air-mail tomorrow and you should, therefore, get
them on Monday. That is what you wanted.

Blessings from
Baru
[PS.]

I have not revised the Gujarati. I have revised one English
item. Please revise the rest there.

From a photostat of the Gujarati: G.N. 9977. Also C. W. 6951.
Courtesy: Jivanji D. Desai

6. A LETTER

May 26, 1947

I shall be staying here up to June at least. Afterwards God
alone knows. It is extremely hot here. But we are in no position
to congratulate ourselves at each other’s expense. I hope cool
breezes have started there. It is not yet time for that here.
You must be gaining strength.

Blessings from
Baru
[PS.]

After writing the above I opened the letters which I have
brought with me on the train and the first one I read was
yours. I am writing to .. .! and suggesting to him that if he
cannot do the work assigned to him he should leave. I cannot
keep him with me here. Even now there are too many with
me. I have no wish to train anybody. I suppose...is away
from the Ashram? Write to him and tell him not to come.
Send on to him the letter which I am addressing to him. It
would be proper to fix a regular salary for.... However, all

I Omissions as in the source
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of you there may think over this and do what seems right to
you. Do not eat mosambis or anything else that does not agree
with you. I feel that it is always the individual concerned who
knows best in these matters. This, of course, does not refer to
one who cannot think for himself at all.

Blessings from

Baru
[From Gujarati]

Bihar Pachhi Dilhi, pp. 89

7. LETTER TO AN ASHRAM INMATE
May 26, 1947

I have your letter. .. .! bhai has written to me about
you. I am sending with this the original letter. If what he
says is true, how can [you]? stay on in the Ashram? I am sure
you will not treat the exemption which you have enjoyed as a
permanent feature of Ashram life. If a person cannot observe
brahmacharya, he certainly cannot be forced to do so. Of course,
some inmates of the Ashram must observe the rule. But don’t
you think it proper that anybody who does not like the Ashram
life should be permitted to leave it? You should also remember
that you do not know the art of working in co-operation with
others. It is not at all certain whether I shall be able to go
there. In fact I see no such possibility at present. I have no
wish to keep anybody with me. Maybe I lack the necessary art
or do not know how to adjust myself to others. I do not know
which of the two is the correct reason. I would not mind it
even if those who are with me decided to leave. The task
which I have undertaken requires a great deal of time and I am
inclined to take from every worker I have found whatever service
he can give. All of you, therefore, should arrange your lives as
if I was no longer in your midst. I think this last suggestion
sums up all that I have to say on the subject. Meet. .. and
make whatever arrangements you think necessary. Show this

letter to. ...
Blessings from

Baru
[From Gujarati]
Bihar Pachhi Dilhi, p. 9

1 Omissions as in the source
2 The verb is in the third person in the source.



8. LETTER TO MUNNALAL G. SHAH

New DeLHI,
May 26, 1947

I saw your letter on the train. But I had a good deal of
writing work to do then and, therefore, did not read it. Your
zeal is sincere but you wish to take up a task that is beyond
you. ‘‘Better one’s own duty bereft of merit, another’s duty is
fraught with danger.”! What you have been doing is your
real dharma. How will you succeed in bringing about unity
between Hindus and Muslims? This, of course, you can do.
You may treat the few Muslims who still remain there as your
blood-brothers. This should be enough for you to understand
things.

Why is it that Truth is not seen to possess the power of a
magnet? Tell me if you have seen perfect truth anywhere, and
then ask me that question. Truth is not a common pebble but
a jewel rarer even than a diamond. Much harder labour is
needed to discover it than to dig a mine.

How can anybody occupy Durgabehn’s? quarters? That
may be considered only if she gets totally tired of them and
gives them up. You must, therefore, for the present remain
where you are. It will be time to consider the matter after
Kanchan’s? confinement is over and the baby is a few months
old. Or we may have to think about it if Kanchan or you
relax in your resolution about brakmacharya. One should learn
to live as God ordains. I hope Kanchan is fine.

From a photostat of the Gujarati: G. N. 8411. Also C. W. 5621. Cour-
tesy: Munnalal G. Shah

! Bhagavad Gita, m. 35
2 Durga Desai, wife of Mahadev Desai
3 Addressee’s wife
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9. LETTER TO AN ASHRAM INMATE

May 26, 1947

You will not be able to stand the Ashram life. He himself
keeps indifferent health, and wants only as much burden as cannot
be avoided. I would therefore advise you to give up your
craving for Ashram life. You may stay anywhere else you like.
It does not seem likely that I shall go to Wardha or anywhere
near it. If I cannot survive in these parts I have decided to
face death. Anyway I have been praying to God to help me
fulfil my resolve. All of you too must wish for the same.

I hope you are both keeping well.

[From Gujarati]
Bihar Pachhi Dilhi, p. 10

10. SPEECH AT PRAYER MEETING

New DeLmi,
Monday, May 26, 1947

I had written out the speech for today. Then after 5 p. m.
or so I received a letter from the lady who had objected
yesterday saying that I had broken my promise by holding the
prayers. This was farthest from my thoughts. I appealed to
you and called upon you to hold yourselves in restraint in
order to protect the objectors and you agreed to have the
prayer. It will be discourtesy on my part if I do not hold the
prayers because of such obstruction. Generosity in that case
would amount to avarice. That is not how ahimsa works.
The lady, therefore, should forgive me, for the prayer will go on.

I must repeat what I told you yesterday. Public prayer is
a precious duty. It cannot be lightly thrown away. One who
objects to it commits a crime, but it is good to pray silently
if there is a possibility of the objector being molested. You
responded to my entreaty by maintaining complete peace and
order and did not molest the objectors but when I felt that
this restraint was being abused I decided to follow the other
course. I was glad that the lady who had objected remained

12
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calm. Whatever be her own opinion, I hope she will maintain
her composure. One must at least observe a minimum of de-
corum. I would like you to continue the prayers in future in
spite of the objectors but at the same time you should be
generous with them instead of being angry.

I had told you yesterday that it was unbecoming on our
part to keep looking towards London. The British cannot give
us our freedom. They can only get off our backs. This they
have already promised to do. But it is for us to safeguard our
freedom and give it a concrete shape. How should we bring
this about? In my opinion we are unable to think coherently
whilst the British rule continues in India. It is not for the
British Government to change the map of India. All it has to
do is to withdraw from India, if possible in an orderly manner,
maybe even in chaos, but withdraw in any case on or before the
date it has itself fixed.

There is an additional reason why no vital change in the
map of India is possible in the present state of the country.
A joint statement! has been issued by the Qaid-e-Azam and me
that violence should not be used for achieving political ends.
If, in spite of that appeal, people continue the mad course of
large-scale violence and if the British Power vyields before it in
the vain hope that everything will be all right after this fit of
madness is over, it will have left a bloody legacy for which not
only India but the whole world will hold it guilty. I would
therefore urge every patriot and certainly the British Power,
irrespective of the worst kind of violence, to leave India under
the Cabinet Mission’s document? of the 16th May of last year.
In the presence of the British Power today we are only demoralized
by the orgy of bloodshed, wanton killings, arson and worse.
After it is withdrawn, I hope, we shall have the wisdom to think
coherently and keep India one or split it into two or more parts.
But even if we keep on fighting after that, I am convinced that
we will not be so demoralized as we are today, though all violence
is bound to cause a certain amount of demoralization. I still hope
against hope that a free India will not again offer an example
of violence which has already made her so miserable.

[From Hindi]
Prarthana Pravachan-1, pp. 86-8

1 Vide Vol. LXXXVII, p. 261.
2 Vide Vol. LXXXIV, Appendix VII.



11. LETTER TO AN ASHRAM INMATE
May 27, 1947

I am in the midst of a raging fire. Is it God’s mercy or
irony of fate that the flames do not consume me?

[From Gujarati]
Bihar Pachhi Dilhi, p. 14

12, TALK WITH SOCIALISTS!

May 27, 1947

The very idea of partitioning the country is frightening.
Our concern today should be to bring about an agreement in a
peaceful manner to ensure that the country is not partitioned
and still the British leave. Even partition may be tolerated,
but I cannot bear the thought that it should be imposed by
the British. Why should a third party intervene in a dispute
between us brothers? Are we not strong enough even to solve
our own problems? It is this which makes me feel that our
ahimsa was not the ahimsa of the strong but something else.
But God has opened my eyes today. If we invite the British
to act as intermediaries in the dispute between us brothers, it
will be a great blot on our glorious history. That is why I
declared in a prayer speech that, if we could not live together,
we could certainly separate through mutual agreement, but that
third-party intervention should not be tolerated. This is what
I am going to tell the Viceroy today. This Viceroy is a very
intelligent man. He will displease no party and still have his
own way. This is, therefore, going to be a test for us all. Don’t
forget that Lord Mountbatten is taking measure of our courage
and intelligence. As the saying is, a known enemy is better than
an unknown friend. Lord Linlithgow or Lord Wavell were not
dangerous to us, for we knew what their policy was. I appreciate
your desire to bring about equality of living standards in society.
I want the same thing. But our first concern should be to come

! Jayaprakash Narayan and his co-workers, about a dozen men and women,
were with Gandhiji from 2 to 4.30 p. m.

14
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together, think what is in the best interest of the country and set
the people to constructive work. Our people have lived in slavery
for 150 years and need to be trained for a different way of
life now. I do not fully agree with the idea that it will happen
when we have power in our hands or that we can do a great
deal through power. No doubt transfer of power will remove
many obstacles. But we shall have to do solid work among the
people. Since you look upon me as an adviser and seek my advice
of your own free will, I have only one advice to give, and that
is that, if you wish to establish socialism, there is only one way
in which it can be done: go and live among the poor in the
villages, live as they live, be one with the village people, work
for eight hours daily, use only village-made goods and articles
even in your personal lives, remove illiteracy among the village
people, eradicate untouchability and uplift the women. I will
even go so far as to suggest that you should establish such a
living bond with the village people that, if anyone amongst you
is unmarried and wishes to marry, he or she should choose a
partner from among the village girls or boys. If anybody else
seeks your advice on this subject, give him or her, too, the
same advice. Make your life an ideal one in this way; when
the people see your transparent lives every minute of the
day as clearly as we see pictures on a screen, their influence
will be felt throughout the country and reform its life. The
Congress will soon have power in its hands, but the Congress is
not wedded to an exclusive doctrine and does not belong to any
one party. Tolerance for all points of view still remains its
principle. It is true that the principle is occasionally violated in
practice, but even while making this admission I can assure you
that if your workers can draw up a programme for village up-
lift and if the programme does not remain merely on paper
but is actively implemented, then the Congress may be in power
but the Congress Ministers will assuredly help you in your real
solid work. Jawaharlal will even congratulate you with all his
heart. I am, however, pained to say that, instead of doing
such constructive work, what you are doing today is to incite
the people and call for strikes. And at the same time there is
communal fighting going on. All of you are men of intellect
and learning. Why can’t you see who is being harmed by
what you are doing? Such a struggle was all right against the
British, for we wanted them to go. But whom do you wish to
drive out now? What will you gain by fighting against our
own countrymen? You should be large-hearted and offer your
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co-operation for the great work of national uplift. If those in
power commit mistakes, oppose them through your work, not by
mere criticism or speeches or agitations. Take the village people
and slum-dwellers in your hands and give them the benefit of
your knowledge, skill, insight, constructive work and patriotic
spirit.  Give the people this true education through the example
of your own lives. Let all your activities be directed to the
welfare of the people. If that is not done and if the people lose
patience, our plight will be much worse than the present slavery.
Before the people take to the path of destruction, see that they
are given constructive, life-giving training. I make this suggestion
not to you alone. I have opened out my heart to you because
you have come to seek my advice. But what I have said applies
to Congressmen, too. Let, therefore, all public workers and all
officers of the Government forget their quarrels and disputes over
ideologies and start learning and teaching spinning, khadi work
and village industries. If the British leave and at the same time
the people are given a new life through such education, I am
confident that in five years India will be a leading country
in Asia.

Q. Why do you oppose the growth of industries in our country through
machinery ?

A. You can use machines to manufacture cars, engines,
aeroplanes and things of that kind. But I am strongly opposed
to the use of machines for grinding corn, manufacturing cloth
and ploughing the land. The consumption of mill-ground flour
has deprived us of all vitality, for machine-grinding destroys all
the vitamins. In the old days in Kathiawar we didn’t have
even water-taps. The women used to fetch water from the
river, with shining pots resting on supports studded with bright
beads; it would be early morning and the women thus had a
sun-bath daily and that kept them healthy. They used to grind
the corn in the early dawn, singing bhgjans the while, including
prayers to God. These simple innocent songs containing useful
moral wisdom taught them some music and [the grinding]
provided them exercise. Afterwards the whole family would go
to work in the fields, so that hardly anybody knew what illness
was or even the names of the diseases of lungs so widespread
these days. In such a vast country, or say, rather, a family,
containing a variety of communities and races, there is no need
for machinery at all. Machinery does the work in very little time
and that is harmful in every way, physically and economically.
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With so much leisure on hand, the people get busy in mis-
chief, for, as the saying is, an idle mind is the devil’s workshop.
Or they waste their time in cinemas and theatres. Many people
argue with me and try to convince me that the cinema has an
educative value. But the argument doesn’t appeal to me at all.
For one thing, sitting in a closed theatre one feels suffocated.
I had been to such a theatre only once, when I was a small
child. If I had my way, I would see to it that all the cine-
mas and theatres in India were converted into spinning halls
and factories for handicrafts of all kinds. And what obscene
photographs of actors and actresses are displayed in the news-
papers by way of advertisement! Moreover, who are these
actors and actresses if not our own brothers and sisters. We
waste our money and ruin our culture at the same time. If
I was made Prime Minister of the country, these would be the
first things I would do: I would stop all machine-driven flour-
mills and restrict the number of oil-pressing factories but in-
stall the indigenous mills all over the country. I might not
destroy the existing textile mills, but certainly would not help
them in any way and, in any case, would not permit new ones
to be set up. I would close all the cinemas and theatres, though
I might, as an exception, permit exhibition of pictures of edu-
cational value or showing scenes of natural beauty. But singing
and dancing I would stop completely. I have great regard for
dancing and music. I love music indeed. I may even claim that
I understand what is good music and what is not. But I would
surely prohibit music and dancing which tend to pervert the minds
of young men and women. I would stop the sale of gramophone
records. That is, I would suggest to the Government that it
should impose heavy taxes on all such life-killing activities. Similarly,
harmful drinks and drugs like liquors, tobacco and tea also should
be heavily taxed so that their consumption would automati-
cally decrease. Moreover, ideal villages which are self-reliant in
regard to food, which have not a single flour-mill and in which
the residents grow all the cotton they need and manufacture
their own cloth, right up to the stage of stitching garments in
their own homes, should be awarded prizes and exempted from
all taxes. In such an ideal village, every resident will be his
own policeman, his own doctor and his own watchman, and
the people will have no time then to quarrel and fight among
themselves.

See, I have given you so much time. What I have
described is only my dream of a free India, an idle dream

88-2
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like Sheikhchalli’s!. My heart was full and I, therefore, poured it
out to you. At present, however, I see no sign of any of the
things I have suggested being implemented. I know this and
still T cannot keep back my thoughts, and so when people like
you come I pour them out.

Q. But, Bapu, who would oppose the suggestion to make you Prime
Minister? If you agree to accept the responsibility, I don’t think anybody
would oppose the proposal.

A. You are the chief opponents. You will ask me why.
Well, if you but act as I have advised, my dream would no
longer remain a dream but become a reality. You will have
economic equality in the country only along the road I have
pointed out. Perhaps you will not understand this today; but
note my words and remember them when I am dead and you
will say that what this old man of seventy-five said was true.
This is not a prophecy I am making; I am saying this on the
basis of my lifelong experience. A time will surely come when
nobody will listen to your long speeches; nobody will even attend
your meetings, for preaching sermons to the people without
following those principles in your own lives does not work long
in society. The people will ask you for an account of your own
work, will ask you what you yourselves are doing, before they
listen to you. Similarly, in regard to the problem of Hindu-
Muslim unity you will succeed only to the extent that you
practise it in your own conduct and put your heart in it. Till
now we acted like blind men and let ourselves be led by the
hand by the British. But now we have to use our own eyes
and find our own path. If you don’t watch your step and
walk straight ahead, you are bound to stumble and fall into pits.

Now be off. I have to go and see the Viceroy.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 14-9

I Character in a folk tale; one who indulges in idle dreams.



13. SPEECH AT PRAYER MEETING

New Derwi,
May 27, 1947

BROTHERS AND SISTERS,

Today also I have received a long letter from the Maha-
rashtrian lady. She has complained in her letter that the volun-
teers did not act properly in stopping her. She has also said
that the Koran ordains the killing of non-Muslims and hence
there should be no recitation from the Koran. I have read
the Koran and I found nothing of the kind in it. On the
contrary the Koran lays down that one should have love for
non-Muslims as well. If those who read the Koran do not obey
its teachings, how can we blame the Koran? Even on our side,
who follows in practice what is written in Tulsi’s Ramayana, the
Gita and the Vedas?

I do not intend following irreligion in the name of religion.
I utter every word with the fear of God in my heart. I am
pained to find that the lady insists on writing something about
which she has no knowledge. Why does she believe that such
and such a thing is written in the Koran because somebody
says so? But you must be firm in your mind. You must con-
centrate on the prayer even if she protests. But even if all of
you start talking like her, I will continue the prayer till my last
breath.

Her second complaint is that the male volunteers touched
her while removing her. In my view there is nothing objection-
able about it. It is the function of the volunteers to stop
trouble-makers from creating disturbance, whether they be men
or women. Of course, they should not raise their hands against
women or beat them. They must persuade them gently. When
there are no carnal thoughts in the mind, there is nothing
sinful if one happens to touch a woman. I too rest my hands
on the shoulders of girls while walking. Am I committing any
crime? They are all like my daughters. If I have evil thoughts
in my mind, it would be definitely sinful. Volunteers also
should treat the women who come to attend the prayers as
their mothers or sisters while looking after the arrangements of

19



20 THE COLLECTED WORKS OF MAHATMA GANDHI

the meeting. A volunteer may touch a woman as he would his
mother. That is his duty.!

It is quite late today. Hence, I shall be brief.

You all know that I am working in Bihar. There are very
few Muslims in Bihar. They would be hardly 14 per cent of the
population. Similarly, the Hindu population in Noakhali is also
small. I went to Bihar in connection with my work in Noakhali.

I have received a phone call from the friend working in
Bihar that people there have started thinking about June?. In
the same way they were in panic about the 9th when the Con-
stituent Assembly was to meet. I used to receive letters from all
corners asking me what should be done. People in Noakhali
were being threatened that although during the November riots
some Hindus were allowed to survive, this time all the Hin-
dus would be converted. I had then told them that I would
return there if they so desired. But there was nothing much
I could do there except lay down my own life. But they did
not send for me. They prepared themselves to face any even-
tuality. As a matter of fact, I do not think that the plan of
converting all Hindus to Islam can ever succeed.

Similarly, the Muslims need have no fear in Bihar. Why
should we have any fear of the 2nd of June? Granting that the
Viceroy is bringing laddoos, why should we be so eager? As I
have already said, they are of no use to us. Only the thing we
have produced ourselves would be of use to us.

I am asking you, why should the Bihari Muslims panic?
Would not the Hindus who recite the name of Rama think of
their Rama?

Similarly, why should the Hindus in Sind be afraid? Why
should they panic? I have a letter from there saying that the
Hindus are overcome with fear. But instead of being frightened,
why do they not take the name of Rama? The people of Sind
want me to go to them. I have not been to Sind for many
years but I have maintained such close relations with the people
of Sind that at one time I used to call myself a Sindhi. I
used to have Sindhi companions also in South Africa. Sindhis,
Marwaris, Punjabis, all have co-operated with me. Some of
them even drank and ate non-vegetarian food. In spite of their

I Then the prayer was conducted. Despite shouts from the lady to stop
the prayer, Gandhiji insisted that it should continue. What follows is the
speech after the prayer.

2 Lord Mountbatten was to return from London on May 31 and make
an announcement on June 2 about the country’s future.
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inability to give up these things they called themselves Hindus.
I was friends with all of them. One of them asks me in a
letter if I have forgotten him and Sind. But how can I forget?

People everywhere are filled with fear about the announce-
ment to come on June 2. It is being said that the Muslims are
making massive preparations. But what preparations? Are they
preparing to turn themselves into brutes? Do they not pray in
their mosques that God may make them all good human beings ?
The Hindus also are not writing to me to say that they would
pray to God in silence that He should grant the British the good
sense to quit India and wisdom to all those among the Muslims
who have been possessed by a frenzy.

They are apprehensive also in the Punjab because they are
in a minority. There the Hindus have the Sikhs also with them.
Why should the Sikhs be afraid? Why is there fear on both
sides as to who would be the first to raise the sword?

If the Hindus of Bihar slaughter the Muslims, they would
be killing me. I say the Muslims of Bihar are like my blood-
brothers. They are glad to see me. They are convinced that at
least this one man belongs to them. Anyone who kills them kills
me. If they insult their sisters and daughters, it is insulting me.
From this platform I want to convey this to all the Hindus of Bihar.

Why should the Muslims of Bihar be afraid? Two excellent
Muslim workers are serving them. Then, Shrikrishna Sinha runs
the Bihar Ministry and he is very much on the alert.

It is being rumoured these days that Gandhi wants to go to
Bihar and get the Hindus slaughtered. But I would like to
proclaim at the top of my voice that even if all the Muslims
lose their heads not a single Hindu should follow suit.

As for the Sikhs they claim that a single Sikh is equal to
one and a quarter lakh [of others] and five Sikhs are equal to
six lakhs. I like them for talking thus. The Granth Saheb and the
Guru are as much mine as theirs. If I can call myself a Muslim,
what is there to be ashamed of in my calling myself a Sikh?
And the Sikhs have done brave deeds in a spirit of satyagraha
at Nankana Saheb.! But today they are thinking of the sword.

They do not realize that the age of the sword is past. They
do not realize that no one can be saved by the strength of the
sword. This is the age of the atom bomb.

Guru Govind Singh preached the use of the sword. But
that cannot be applied today. Of course his teaching that a

1 Vide Vol. XIX.
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single Sikh is equal to one and a quarter lakh is useful even
today. But it would become true when the Sikh dies for his
fellowmen and the whole country.

There have been equally gallant women. In one place when
all their menfolk were killed and there was no hope of any help,
instead of quietly surrendering they chose to die. This really
happened. Some seventy-five women died in this manner; they
first killed their children with their own hands, because they did
not want their children to be ill-treated by others.

I would say that only when people have behaved like this
has their religion remained alive whether they were Hindus or
Muslims. I would say the same thing to the Sikhs, namely,
that if each one of them is equal to one and a quarter lakh
they should all concentrate on God and die with the cry of
‘Sat Sri Akal’ on their lips. What greater act of bravery can
there be?

I don’t mind if anybody calls me a coward. God alone
knows whether or not I am a coward. We should accept a
lesson in bravery even if it is offered by a coward. I do not
want to make a coward of anyone. I have not made anyone a
coward, nor am I one myself.

[From Hindi]
Prarthana Pravachan—1, pp. 88-92

I14. LETTER TO KAREL HUJER!
[Before May 28, 194772

I am the same as when you saw me except that my faith
burns, if possible, brighter than before.

Harijan, 8-6-1947; also Mahatma Gandhi—The Last Phase, Vol. 11, p. 202

1 & 2 Extracted from Sushila Nayyar’s “In Delhi”, 28-5-1947. The
addressee who had spent a few days with Gandhiji in India in 1935, had
written from America: ‘I think of you in prayer... I see the only hope
of light for our Western civilization in your radiant and friendly guidance
and wisdom.”



15. LETTER TO A FOREIGN NATUROPATH!
[May 28, 194772

You will be pleased to know that I became a confirmed
convert to nature cure when I read Kuhne’s New Science of
Healing and Just’s  Return to Nature over forty years ago.
I must confess that I have not been able fully to follow the
meaning of ‘return to nature’ not because of want of will but
because of my ignorance. I am now trying to evolve a system
of nature cure suited to the millions of India’s poor. I try to
confine myself to the propagation of such cure as is derivable
from the use of earth, water, light, air and the great void.
This naturally leads man to know that the sovereign cure of all
ills is the recitation from the heart of the name of God whom
some millions here know by the name of Rama and the other
millions by the name of Allah. Such recitation from the heart
carries with it the obligation to recognize and follow the laws
which nature has ordained for man. This train of reasoning leads
one to the conclusion that prevention is better than cure. There-
fore, one is irresistibly driven to inculcating the laws of hygiene, i. e.,
of cleanliness of the mind, of the body and of one’s surroundings.

Harijan, 15-6-1947

16. LETTER TO A NATUROPATH
May 28, 1947

I appreciate your enthusiasm. But the Indian nature-cure
system cannot subsist on enthusiasm alone, nor will my identi-
fication with it help to keep it alive, as I regard myself an
ignoramus in the science. There would be some hope if you
transmuted your enthusiasm into knowledge.

If you admit the shortcomings of your system, why don’t
you try to overcome them by a systematic study of anatomy
and physiology? If you had equipped yourself with the
knowledge which the allopaths have gained after years of
laborious research, you would not have committed the mistake

I Extracted from Sushila Nayyar’s ‘‘Medicine for the Masses”.
2 From Bihar Pachhi Dilhi
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you did.! Do not deceive yourself with the belief that allopathy
today holds the field by virtue of the backing and patronage
that it receives from the Government. In my opinion it holds
its present position in the world because, though it is a false
science, its votaries have faith in it and have made great sacri-
fices to advance it. But the modern naturopaths have made no
sacrifices. They are easily satisfied. No wonder they feel they have
earned the right to fleece the poor and gullible and grow rich.
I am not writing this in praise of allopathy. I have a
fundamental difference with the allopaths. They are too easily
satisfied with half-baked knowledge and exploit their diplomas
to fill their pockets. There is a craze today for rushing to the
West for specialization as if it were the sole repository of know-
ledge. I would entreat all doctors and would-be doctors of
medicine to think in terms of the seven hundred thousand
villages of India. They would then see how great the need is
in India of a medical cadre trained not in the Western style but
in the system of rural medicine. They would then adopt many
indigenous practices and prescriptions that have proved successful
in India, and not become mere dispensers of foreign imported
drugs when our fields are teeming with natural, medicinal herbs.
The true function of the medical profession, as I conceive it, is
not to prescribe cures, whether foreign or indigenous, but to prevent
illness by teaching the people to observe the rules of health.
[From Gujarati]

Bihar Pachhi Dilhi, pp. 24-5

17. LETTER TO DINSHAW K. MEHTA

May 28, 1947

CHI. . . .2,
You are right in what you have written to. ...} It is the
failure of the nature cure doctor, not of nature cure itself.
Chakrayya* is in doctors’ hands. Chances of his surviving are

small. I am keeping in touch.

1 The addressee had failed to diagnose Manu Gandhi’s appendicitis.

2 Although the source does not mention the addressee, it would appear
from the contents that it was Dinshaw Mehta.

3 The name is omitted in the source.

4 The source has omitted the name; vide, however, the following item.
Chakrayya was from Andhra and had joined Sevagram Ashram in 1935.
He died on May 28, 1947, during an operation for brain tumour in a Bombay
hospital. Vide also ‘“‘Speech at Prayer Meeting”’, pp. 44-7.
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I got your letter. I have not misunderstood you in the
least, let alone my being displeased with you. I am glad that
you state your views frankly. I had only explained how my
mind was working, how nature cure was becoming an increas-
ingly simple thing in my eyes.

I don’t wish to have you come here for my sake, for as far
as possible I hope to keep up my health purely with the help
of Ramanama. It is a difficult job, but I should like to try.
I think, moreover, that your place is there. If, nevertheless, you
cannot control your desire, there is certainly no ban on your
coming. I do not know how long I shall be here.

And now about .. .’s! house. I have no doubt that we
cannot purchase it in the name of the Trust. Before we pur-
chase a building, we must have the men [to work in it]. But
how can I object to your accepting it if it is offered to you
for ‘missionary’ work?

As regards Uruli-Kanchan, I will have no objection to
your proposal if you believe that its conversion into a separate
institution would harm the original Trust. From a purely legal
point of view, however, I believe that in that case it cannot
be used to further other aims.

Consult Bhai Pakvasa?. I am sure that its being made in-
to a separate institution cannot affect the original Trust. I was
glad to learn that Mother was keeping well.

[From Gujarati]
Bihar Pachhi Dilhi, p. 25

1 The name is omitted in the source.

2 Mangaldas Pakvasa, solicitor; President, Bombay Legislative Council,
1937-47; became Governor of Central Provinces and Berar in 1947; helped
in drawing up the Trust Deed for the original Nature Cure Trust in 1945;
vide Vol. LXXX, p. 136.



18. LETTER TO BALVANTSINHA

Buancr Niwas, New Derwi,
May 28, 1947

CHI. BALVANTSINHA,

I have your letter. I had a telephonic message that every-
thing possible was being done for Chakrayya; hence it was not
necessary to send anyone to be by his side. Even so I don’t
forbid anybody from going to him. If anyone feels that he
must go, he may do so. Moreover, one of you has already been
there. We need not worry over the girls at the hospital. After
all Vijayabehn is there already. Chand, Zohra and the others
are nice girls. But ultimately whatever is destined will happen.

Blessings from
Baru

From a photostat of the Gujarati: G. N. 1979

19. INTERVIEW TO DR. LO CHI LUEN!
May 28, 1947

[DrR. Lo cHI LUEN:] How do you think things will shape themselves?
How do you predict the future?

[canpuyr:] I am an irrepressible optimist. We have not
lived and toiled in vain all these years that we should become
barbarians as we appear to be becoming, looking at all the
senseless bloodshed in Bengal, Bihar and the Punjab. But I feel
it is just an indication that as we are throwing off the foreign
yoke all the dirt and froth is coming to the surface. When the
Ganges is in flood, the water is turbid. The dirt comes to the
surface. When the flood subsides, you see the clear blue water
which soothes the eye. That is what I hope for and live for. I
do not wish to live to see Indian humanity becoming barbarian.

And who can predict the future? Years ago I read Butler’s
Analogy. Therein I read that the ‘future is the result somewhat

1 Chinese Ambassador in India. The interview is extracted from Sushila
Nayyar’s “In Delhi”’. Jawaharlal Nehru accompanied the Ambassador.
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of our past’. This thought has persisted with me because it
coincides with the Indian belief. We are the makers of our
own destiny. We can mend or mar the present and on that
will depend the future.

History sometimes repeats itself, because we do not learn the lesson

of history.

It is only a half-truth. History may seem to be repeating
itself today. I believe that nothing remains static. Human na-
ture either goes up or goes down. Let us hope, in India, it is
going up. Otherwise, there is nothing but deluge for India and
probably for the whole world.

They talked of the havoc wrought by the war in China. Would the
war-weary Asiatic countries follow in the footsteps of Japan and turn to
militarization ?

The answer depended, Gandhiji replied, on which side India threw
her weight.!

Let us hope that India will rise to the occasion, not only
for its own sake but for the sake of the world. .. .2 The world
is today tottering on the brink of self-destruction. Flames of
hatred and violence threaten to engulf us. It is my faith and
hope that independent India will provide an object-lesson to the
world in the way of peace, non-violence and brotherhood.

The learned Ambassador conveyed to Gandhiji the deepest respect and
affection of the Chinese people. Gandhiji valued their affection and said he
would love to visit China which had so much in common with India. The
Ambassador began to talk of Chinese philosophy and quoted Lao-tse’s maxim:
‘“Production without possession, action without self-assertion, creation without

domination.

You are talking the language of the Upanishads. The same
thought is to be found in the Ishopanishad.

Harijan, 8-6-1947, and Mahatma Gandhi—The Last Phase, Vol. II, pp.
202-3

1 This sentence and the following paragraph are from Mahatma Gandhi
—The Last Phase.
2 Omission as in the source



20. SPEECH AT PRAYER MEETING

New DeLwi,
May 28, 1947

BROTHERS AND SISTERS,

I am happy that no one created trouble or raised any protest
today. I am sure frenzy cannot last forever. The same applies
to Hindu-Muslim clashes. I continue to get letters, a few of
them nice. Some good Muslims write to me that it does not
matter if Hindus and Muslims follow different religions. They
should not feel separate at heart on that account. Some Hindus
even threaten me with dire consequences if I do not stop the
recitation from the Koran. They say that they would come here
with black flags.! And what will they do after coming here?
The atmosphere is such that people do not bother to see or hear
anything, they just create rows. They too will come and disturb
the prayer. But even if such a thing happens, our prayer
will continue to be held so long as you give me your peaceful
co-operation. But if all of you should come with black flags,
I would have my prayer by myself. I would continue to recite
Ramanama even if you assaulted me. Even if I have the police
to protect me from you or I wield a sword or a gun I have to
die ultimately. Then what is the harm if I die with the name of
Rama on my lips? When I die in such a manner, you would
feel remorse. You would tell yourselves that you did a terrible
thing and gained nothing by killing me. But if I have police
protection or if I beat you up, you would remark after killing
me that it was just as well that I was killed. But I hope you
will remain as peaceful as you were when you came.

Today I would like to answer some of your questions. Of
course, I cannot answer all the questions today. Yesterday
somebody asked what we should do with a mad dog, whether
we should not kill it. This is an odd question. He should have
actually asked what should be done when a man went mad.
But the fact is that if we have God in our hearts even a dog
cannot behave madly with us. Once a friend of mine came to

1 The reference is to the warning given by the members of the Anti-
Pakistan Front of Gujarat.
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ask me what should be done with a mad dog that was biting
everyone. I told him that the dog should be killed and the
responsibility would be mine. But it was a matter concerning a
dog. It cannot apply to human beings. I remember when I
was about ten, a brother of mine had gone mad. Afterwards
he was cured. He is no more. But I remember him well. In
a fit of madness he would rush out and strike everyone. But
what could I do to him? Could I beat him? Or could my
mother or father beat him? Nobody in the family beat him.
A vaidya was called in and he was asked to treat my brother in
every possible manner except by beating him. He was my
blood-brother. But now I make no such distinctions. Now all
of you are like my blood-brothers. If all of you lose your
sanity and I happen to have an army at my disposal, do you
think I should have you shot? Even an enemy may not be shot
if he goes crazy. Anyone who goes mad should be sent to a
lunatic asylum. You ought to know that there are a number of
such asylums in India. I have actually seen such mad persons
who really deserve to be shot. But we leave them to the care
of the doctors.

I used to have an intimate friend who was almost like a
brother to me. His son became mad and when seized by
madness would rush out to kill people. I did not suggest to my
friend that his son should be shot. I could have had him shot
if T wished, because I was called a Mahatma. And, in our
country, a mahatma enjoys the right to do anything. He may
commit murder, indulge in acts of debauchery or whatever
else he chooses; he is always pardoned. Who is there to question
him? But I feared God. I thought that I was answerable to
God, if to no one else. As a matter of fact there is no mahatma
in our midst these days. All are alpatmas’.

Anyway, I had the boy sent to a doctor. He ran away
from him too. He is still not restored. He has children, and
all the members of the family are with him. We must try to
find out a way of dealing with this madness, as in the case of
my friend’s son.

Today our blood is boiling. We hear from all sides specu-
lations about June 2. At first there were clashes at three or
four places. Now there is talk of killing all the Hindus. And
the Hindus would ask why, if the Muslims kill us, we should
not kill them in turn. They too would want to spill blood. If

I Little souls
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this is not madness, what else is it? I trust that you, who are
seated here so peacefully, would not give in to such frenzy. If
the people who are caught in the frenzy are bent upon killing us,
we would let them do so. Would they be cured of their mad-
ness if we let ourselves be killed? The prevailing madness is
not such as would blind us to all reason. Even when a really
mad person rushes towards us with a knife in his hand, we
should face the danger. We do not panic. Similarly, if the
Muslims come with raised swords screaming for Pakistan, I
would tell them that they cannot have Pakistan at the point
of the sword. They must first cut me to pieces before they
vivisect the country. If everybody talks to them in the same
vein, God would cleave their sword asunder. I am a poor
helpless fellow. But you will see my courage when the occasion
arises. I will not then wield a lathi against a lathi. I wish we
would not meet madness with madness. If we remain sensible
the madness on the opposite side will disappear. Their [craze for]
Pakistan will die down too. If theirs is a true Pakistan, it would
have to be the entire Hindustan.

If you got into a frenzy the British would ask if non-violence
was meant only for them. They would accuse us of indulging
in mutual violence, and ask us whatever had happened to our
non-violence. They would describe themselves as superior to us,
as paragons of non-violence and say that even if they resorted
to force, they at least maintained order. They have to rule after
all; and they may quite justifiably argue thus. But I would tell
them that they should not do so. They have got to go and they
will go because of our non-violent struggle. Here millions of
people have shown the courage of non-violence. You did not
bow down to the Union Jack. You courted imprisonment and
allowed yourselves to be ruined. It is as a result of all this that
we are about to be independent. But now we are not talking
about gaining independence on the strength of that courage.
Today we are behaving in a manner that must invite the
world’s contempt.

But we must never do such a thing. You will attain true
freedom when, instead of killing others, you die yourselves.

Lord Mountbatten is coming. All are apprehensive about
what he might bring. If he offers something to the Hindus,
why should the Muslims get into a state? And, if he offers
something to the Muslims, why should the Hindus get frighten-
ed? Let us not look up to him, nor watch for June 2; let us
look at ourselves.
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If he does not give us anything, shall we all become so mad
as to massacre old people, children and women?

The second question is why the members of the Interim Gov-
ernment are dancing to the tune of the British. Are there only
three communities in India, namely, the Hindus, the Muslims
and the Sikhs? Why are Parsis not consulted? Is it because
they possess no arms? And if the Parsis were to be invited,
for what fault are the Christians to be left out? And then,
why not the Jews? The question is quite pertinent. I am also
pained by this situation. The Congress is for all. All people
support it. Then why is it wanting in courage? It does not
belong exclusively to the Hindus. True, the majority of Con-
gressmen are Hindus but there are others too. If the Hindus,
Muslims and Sikhs come to an agreement among themselves,
would they crush the Parsis? Would the Jews and the others
have to perish? And, after coming to a settlement with them,
what shall we do with the rest? Shall we discard them?
They would ask if that was their reward for supporting the
Congress in its first stages. They would want to know why the
Viceroy should talk only to certain members of the Interim
Government. Is it because Jawaharlal is a very big man? Or
because the Sardar is the hero of Bardoli? Or because Rajendra
Babu is a great scholar and Rajaji has a great intellect?

I wish to tell you that these are not the only persons in
the Congress. All of you belong to it. All those who have
stood by the Congress and worked for it belong to it. Those
who do not go on deputations and are not vocal are as much
members of the Congress as anyone else. If these three com-
munities come to some settlement in utter disregard of the others,
it would be a very unhappy situation and their curse would
fall on us. Hence, let us realize that whatever we do should
be equally in the interests of all the communities.

When the Muslims also realize this, things will proceed
very well. Then the document signed by Jinnah Saheb and
me, that we should not resort to violence for the attainment of
political objectives, will be accepted by all as reasonable.

[From Hindi]
Prarthana Pravachan—1, pp. 93-7



21. A NOTE!
[After May 28, 194772

I may add that the one that was stolen® had radium disc as
yours has and had also a contrivance for alarm. It was a gift
to me. But the cost then was over 40/-. It was a zenith watch.

From a microfilm: M.M.U./XXIII

22. LETTER TO j. B. KRIPALANI

New DevrHI,
[May]* 29, 1947
MY DEAR PROFESSOR,
Your letter.

Your letter to the Chronicle requires close thinking. If you
think that the Congress should accept the two-nation theory, it is
a very serious matter. You should show the letter to the chief
members of the Working Committee and send it after their approval.

I have read your Kashmir speech you left with me and
defended it before critics. I see nothing wrong in it though
I may not deliver it. Do come on Tuesday and we shall talk
further about it.

Giridhari> told Brijkrishna yesterday that you felt in me a
touch of coldness towards you. I expressed surprise at the idea,
for I have been trying to do the reverse.

I know that you had not come latterly to me merely to
spare me as you had nothing particular to say to me.

Love.

Baru

From a copy: Pyarelal Papers. Courtesy: Pyarelal

1&2 The note is written on a letter dated May 28, 1947.

3 The reference is to Gandhiji’s watch, a present from Indira Nehru,
which he had been using for about 20 vyears, and which was stolen at
Kanpur station on May 25.

4 The source has June, obviously a slip, for the Congress had finally
accepted the ‘‘two-nation theory” on June 14. They were giving serious
consideration to it in May.

5 Son of addressee’s brother
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23. TALK WITH A CO-WORKER

New Derwi,
May 29, 1947

CO-WORKER: You have declared you won’t mind if the whole of India
is turned into Pakistan by appeal to reason but not an inch would be yield-
ed to force. You have stood firm by your declaration. But is the Working
Committee acting on this principle? They are yielding to force. You gave
us the battle-cry of Quit India; you fought our battles; but in the hour
of decision, I find you are not in the picture. You and your ideals have
been given the go-by.

caNDHIJI:  Who listens to me today?

Leaders may not, but the people are behind you.

Even they are not. I am being told to retire to the Hima-
layas. Everybody is eager to garland my photos and statues.
Nobody really wants to follow my advice.

They may not today, but they will have to before long.

What is the good? Who knows whether I shall then be
alive? The question is: What can we do today? On the eve
of independence we are as divided as we were united when we
were engaged in freedom’s battle. The prospect of power has
demoralized us.

Mahatma Gandhi—The Last Phase, Vol. II, p. 209

24. ANSWERS TO QUESTIONS
May 29, 1947

When we do not get enough food in spite of very hard work, what
should we do?

It is an eternal law that anybody who does useful work
must get enough to eat. But when that does not happen, it
may be assumed that there is something wrong in the working
of the Government. But in the changed times now we cannot
meet this [situation] by looting Government shops or starting
riots, for we ourselves will have to suffer because of the
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resulting loss. Instead, the people may peacefully sit down in
front of the shops and, as a last resort, fast indefinitely. But
this weapon should be employed only after careful thinking, for
these days people have made this sacred weapon very cheap.
In any case it should never be employed to gain a personal end.

Probably you know that your statues are being set up and your photo-
graphs unveiled at many places. What do you think about this?

How can I say I do not know that my statues are being
erected and my photographs are being unveiled everywhere in
the country, that they are garlanded and lights are waved be-
fore them? But I attach no importance to these things, for I
dislike such things intensely. They are a sheer waste of money.
And T strongly feel that these activities do me no honour but,
on the contrary, are an affront to me. If the people wish to
honour me, let them honour the charkha, that is, spin daily
by way of yajna. That will be as good as honouring me. Let
them also read the Gita and meditate over its teaching. And
if they cannot do even that, let them just repeat Ramanama.
To understand a man’s virtues and follow his principles in one’s
own life is as good as honouring the man himself. I know full
well what labour it costs to set up statues of a living man or
unveil his photographs, to distribute sweets after the ceremony and
to make the function a success at great expense. I, therefore,
believe that we degrade our religion through such activities.
No man can be described as perfectly good or wise or as a
mahatma before he is dead. Nobody but God knows a man’s
heart. I would rather wish that instead of setting up my statues
or unveiling my photographs, people opened spinning and weaving
schools or did something else which would benefit the country
socially, spiritually, economically or politically.

You advise non-vegetarians to eat more meat and save as much grains
as possible. Is not this advice of yours contrary to the principle of non-
violence ?

You have perhaps not understood, or I have not been able
to explain, my argument properly. Those who are non-vegetarians
do eat meat in any case, but they also eat vegetarian food
at the same time and are thus doubly guilty. If they became
completely vegetarian, of course nothing would be better than
that. But they are not likely to do that, or, if they try, the
change might harm their health. Looking at the matter from
another point of view, vegetarians also commit violence. In
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fact we continually commit violence from the moment we are
born. These are the conditions in which we have to observe
non-violence. Forcing a non-vegetarian to become a vegetarian
is a form of coercion and, therefore, violence. Violence consists
in people fighting against one another, in amassing wealth at
the cost of the poor, casting lustful glances at women and forcing
draught animals to carry excessively heavy loads; persons who do
these things are the really violent people. I believe that, com-
pared to such persons, non-vegetarians who save cereals and
otherwise lead decent lives, live happily themselves and let others
be happy, are better human beings.

It is only with God’s grace that we are able to endure the
sufferings which fall to our lot in life. In this transient world,
things are always happening and passing. But that fact does
not absolve us from our moral responsibility. To the man in
distress, his misfortune is a stark reality. Many learned men
describe this world as maya. Be that as it may, so long as we
live in this world and remain caught in the cycle of birth and
death we have some duties to discharge and must discharge
them; there can be no doubt about that. To face courageous-
ly the misfortunes that befall one is the best use one can make
of life in this human body.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 30-2

25. SPEECH AT PRAYER MEETING

New DeLwi,
May 29, 1947

BROTHERS AND SISTERS,

Please remain silent till the prayer is over and I finish
saying whatever I have to say. I wish that so long as I am
here and alive, those of you who come here out of devotion—
let us not talk of those who come only to watch the spectacle
—would join me in reciting the name of God. Then please lis-
ten to what I say in silence. I am going to talk to you about
something very important today.!

There are only a few days now before June 2. In the
coming days I shall deal each day with some aspect of the

1 The prayer was then conducted. What follows is the speech after prayer.
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problem which is uppermost in your minds. You have drawn
me to you by remaining peaceful and by exercising restraint,
and thereby compelled me to open my heart to you. How nice
it would be if the people who consider themselves the children
of this country would think calmly and be courageous. It is
indeed a difficult thing to do while the Press continues to give
publicity to frightful stories of arson and loot and killings.

I am not at all worried about what June 2 will bring, or
what Lord Mountbatten will say on his return. I am not in
the habit of worrying over what the Government might say. It
has been my way ever since I came here in 1915.

I was born in India. I left the country at the age of 22.
It was like being in exile. After spending twenty years, i.e.,
the best years of my youth in South Africa I returned home.
I did not accumulate any wealth in the intervening period.
Right from the beginning I had realized that God had so shaped
me that I should not run after money, but serve Him. God made
me feel that I would not succeed in doing anything else. I learnt
the way of service from the Gita which says that whatever we
possess is not ours but belongs to God. Then came the question
how God could be realized. I learnt that God resides in every
human being in the world and he who serves mankind serves
God.

Then we come to the mantra from the Ishopanishad! which says:
“God pervades everything in the world.” I used to explain the
meaning of this mantra every day when I was in Travancore.
The mantra further says: ‘“Leave everything, do your work and
do not covet wealth that belongs to another.”

This is a simple thing which even a child can understand.
But its deeper meaning is something not easily understood. We
are however all grown-ups and we must understand this meaning.
That is why I spoke to you about this great thing. If we
understand this meaning, what have we to quarrel about?

This is a big thing I have talked about. Let me now come
to the main point which I want to touch upon today. I have
taken some trouble today. Do I have the time to write out my
speech in English every day? Our English newspapers must
publish my speeches. But how can our journalists render my
speeches into English? Are they able to understand English
perfectly? They possess B. A. and M. A. degrees of course. But
they do not have adequate knowledge of the English language

I Verse 1



SPEECH AT PRAYER MEETING 37

to convey my Hindi statements correctly in English. For English
is not their own language. It is a foreign language for them.
Here, however, I shall speak in Hindustani because it is almost
a mother tongue for me and entirely so for all of you. Hence
you are able to understand correctly whatever I say in this
language. This lady here (Dr. Sushila Nayyar) translates my
speeches into English because she knows English fairly well.
Still there are some defects in her rendering. That is why today
I spent some time and wrote my speech in English. Today I
shall talk to you bearing this thing in mind. But newspapers
will publish only my written speech.!

So, I would like to begin by mentioning the letter in
which I have been cursed for continuing the prayer. It says that
I am a liar and do not answer questions properly. Those who
write such things are childish. They may be adults in age, but
they are still children in terms of mental growth.

What pricks them most is the fact that I keep calling upon
them to lay down their lives instead of rousing them to kill.
They want me to call upon the Hindus to avenge violence by
violence, arson by arson. But I cannot deny my whole life and
be guilty of advocating the rule of the jungle instead of the law
of humanity. If someone comes to kill me I would die imploring
God to have mercy on him. Instead, these people insist that I
should first ask you to kill and then die if need be. They tell
me that if I am not prepared to say such a thing, I should
keep my courage to myself and retire to the forest. But why
do they say that to me ? Because the Muslims are killing people ?
On that account, should the Hindus also stoop to kill? And
should both sides thus give themselves up to frenzy? If the
Muslims go wrong, should we also go wrong? They maintain
that all Muslims are sinister; that they are wicked at heart.
They also claim that all Hindus are angels. But I cannot accept
such a claim.

I have received a letter from a Muslim woman. She asks
me why I do not recite the “auz abillah” in Urdu verse. I would
like to say in reply that if I started reading it in Urdu verse
the Muslims would be enraged and ask me what authority I
had to translate it from the Arabic. What would I tell them
when they threatened to beat me up?

The fact is that a thing sounds sweet in its original lang-
uage or in a version over which many people have laboured.

1 The written speech is not traceable.
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Bishops have laboured hard and seen to it that the English of
the Bible is very sweet. Somehow, that English has turned out
sweeter than the original Latin. Students of English must defi-
nitely study the Bible. I do not hate the English language.
Rather I admire it. But it becomes clumsy in a wrong place.
Hence I am not prepared to sacrifice the sweetness of the lang-
uage of “auz abillah>. We do not have poets who can translate
it into something equally sweet.

Today I shall not speak about the eternal law of non-
violence much as I believe in it very firmly. If the whole of
India adopted this law after due deliberation she would become
the unquestioned leader of the whole world. Here, however,
all that I wish to stress is that no man should ever yield except
to reason.

But today we seem to have given up reason altogether.
Reason can hold sway only when we have courage. There is
nothing brave about what is going on today. It is a sheer ne-
gation of humanity. We have well-nigh turned into beasts. Our
papers scream at us every day that the Hindus have played
havoc in one place and the Muslims in another. Both the Hin-
dus and the Muslims are indulging in wickedness. I am pre-
pared to accept that the Muslims have played greater havoc.
But while both are playing havoc, it is futile to find out who
surpasses whom. Both are equally guilty.

News has come that many villages of the neighbouring dis-
trict of Gurgaon have been burnt down. I am trying to find
out which of the two communities is guilty of this arson. But it
is difficult to have correct information. People might ask when
so much is happening in my vicinity how I can sit idle and
wax eloquent. But when you people have come here and when
so much is unfortunately happening in Gurgaon, I shall defi-
nitely tell you what is in my heart. All I have to say is that
even if there is fire burning all around us we must keep calm
—why, we should even let ourselves be consumed without being
perturbed. Why should we, out of fear, go about saying that
such and such a thing is going to happen on June 2? For
those who will keep up their courage, nothing is going to hap-
pen on that day. Be absolutely sure about it. Each one of us
has to die one day. No one is born immortal. Why then
should we not resolve that we will die with courage but never
do wrong till the very last breath, that we shall not deliberately
kill anyone? Once you resolve to do this you will be able to
maintain your mental balance, and will not need to look up to
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anyone. You would make it clear to those who want to have
Pakistan under threat and intimidation that they would not get
even an inch of Pakistan that way. If they will be guided by
justice, convince us with reasoning and persuade the world, they
can have the whole of India for themselves. But we shall never
grant it under coercion.

And what can I say to the British? It will be an act of
betrayal if they do not stand by the proposals of the Cabinet
Mission. We shall not betray nor shall we allow them to betray
us. We are both concerned with the proclamation of May 16.
The Constituent Assembly is sitting in terms of the May 16
paper.! It is for the British to hand over power and quit.
The Government of free Indians formed under the constitution
worked out by the Constituent Assembly can do anything after-
wards—keep India one or divide it into two or more parts. We
shall go ahead on that basis. We know nothing more than that
if we face reality in terms of the welfare of our own country,
we should first agree to establish peace in the country, telling the
turbulent elements in the country firmly and boldly that there
can be no departure from the document of May 16 until they
stop the sanguinary strife.2 But we shall not be cowed down.

We shall achieve everything if we learn this lesson during
these four days. Let them try out all the arms they have ac-
cumulated. When we stood firm against such a mighty empire
and were not afraid of all their arms, when we did not bow
down to their flag, why should we falter now? Let us not
make the mistake, on the eve of our hard-won freedom, of
thinking that we are likely to lose it if we do not yield, even
though it be to brute force. That way lies perdition.

I do not take the cables from London seriously. I must
cling to the hope that Britain will not depart by a hair’s breadth
from the letter and the spirit of the Cabinet Mission’s statement
of May 16, unless the parties, of their own free will, come to
an agreement on any variation. For that purpose they have to
meet and hammer out an acceptable solution. That statement
has been accepted by the Congress and the British Government.
If either of them go back on it, it will be a breach of faith.

The British officials should know what the people are
whispering.3 It is said that the British officers in India are dis-

1 The following two sentences are reproduced from Harijan.

2 This sentence is from Harijan.

3 This and the last two sentences of the preceding paragraph are from
Harijan.
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honest. It is said that they have a hand in these riots and
that they are even inciting both the communities to fight.
But we must refuse to believe the serious charge unless it is
established beyond doubt. In fact, I would say, how can fight-
ing break out unless we want it? IfI do not wish to quarrel
with my daughter here, who can force me to do so?

And Lord Mountbatten’s task is not easy. He is a great
commander, he is brave, but he cannot show his bravery here.
He has not come here with his soldiers. He has not come
here in his military uniform. He has come here as a civilian
and says that he has come to grant India freedom from British
rule. Now we have to see how and in what manner they
leave. Lord Mountbatten has to lend dignity to the office of
Governor-General that he is occupying. He has to prove his
intelligence and true statesmanship. It would not be fitting if
he commits a slip or loses time. Hence let us all pray together
that God may grant him good sense. And let him understand
that he cannot force any change in the statement of May 16.
If he does anything, it will be betrayal and betrayal helps
none. Betrayal can never bring about a good result.

[From Hindi]
Prarthana Pravachan-I, pp. 97-103; and Harijan, 8-6-1947

26. SPEECH AT PRAYER MEETING

New DerHi,
May 30, 1947

BROTHERS AND SISTERS,

Please do not look up to London. Do not look up to the
Viceroy. Not that all Englishmen in Britain are dishonest.
A large number of them are noble. Lord Mountbatten is also
a noble person. But they are all good in their own places.
When they come here and interfere in our affairs they all turn
wicked. Now the old idea that our future depends on the
protection of the British no longer holds good. We are not in
duty bound to retain the Englishmen in our civil services. The
civilians may stay on if they wish. Similarly, the businessmen
may stay on too, if they desire. But no English soldier will
be kept here to protect them. They can stay on here only on
the strength of their service and the affection of the Indian
people. We shall not be responsible if in a frenzy anybody
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harms them. It may be some time before the British finally quit
India. They have fixed June 30, 1948, as the target date. It
will be exactly one year from today [sic]. They must leave
before that date if they can. But they cannot stay on even
for a single day after that date. It is like honouring a promissory
note. If the money on the promissory note is to be paid
on Sunday, the payment cannot be postponed to Monday.
Similarly, the British cannot stay on after June 30, 1948. They
have to abide by the command of the British people. After all,
the Viceroy is the servant of the British people. On the 2nd
or 3rd June he will reveal what he intends doing and in what
manner he will leave. It is his duty and he has to fulfil it.
We have to look to our own duty.

And then I wonder who I am. Whom do I represent? I
left the Congress many years ago.! I am not even a four-anna
member of the Congress. But I am a servant of the Congress.
I have served it for many years and I continue to do so.
Similarly, I am a servant of the Muslim League and also of the
Princes. I serve everyone but represent no one. Of course I
do represent one person. I represent the Qaid-e-Azam, because
I have signed the peace appeal along with him. Both of us
have together said that no political objective may be attained
by violence. This is a very big thing. The appeal deserved to
be signed by other people too. But Jinnah Saheb insisted on
having Gandhi’s signature. And so I became Jinnah Saheb’s
representative. Apart from him I represent no one else.

But I did not sign the appeal in my capacity as a Hindu.
I was born a Hindu, no doubt. No one can undo the fact.
But I am also a Muslim because I am a good Hindu. In the
same way I am also a Parsi and a Christian too. At the basis
of all religions there is the name of only one God. All the
scriptures say the same thing.

I have read the Koran and I do not share that lady’s be-
lief that the Koran ordains the killing of the infidels. I con-
sulted Badshah Khan and Abdus Samad Khan who recited
the Koranic passages so beautifully today and they also con-
firmed that the Koran did not ordain the killing of non-
Muslims. No Bihari Muslim told me that since I was a non-
believer they would kill me. Nor did the Maulvis in Noakhali
say any such thing. On the contrary, they allowed the Ram-
dhun to the accompaniment of the dholak. All that the Koran

1In 1934; vide Vol. LIX.
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says is that an infidel would be answerable to God. But God
would demand an explanation from everyone, even from a Muslim.
And He would not question you about your words but your
deeds. But then those who are keen on seeing dirt can find it
everywhere. There is nothing in which good and bad are not
mixed up. Why, our Manusmriti talks of pouring molten lead into
the ears of the untouchables!! But I would say that that is not
the true teaching of our scriptures. Tulsidas gives the essence
of all Shastras in his statement that compassion is the root
of all religions. No religion ever teaches us to kill anyone. We
must act in accordance with the following couplet of Tulsidas:

Sentient and insentient, good and bad, are all creations of God.
The man of God takes the good and leaves the bad even as the swan
which drinks the milk and leaves the water.

We shall have to tell the Muslims that that is not the
way to achieve Pakistan. They cannot have Pakistan so long
as the arson and killings do not stop. In the same way Hindus
also cannot force the Muslims to stop harping on the theme of
Pakistan. But my question is: Why should you needlessly quar-
rel in the name of Pakistan? After all, Pakistan is not a spectre?
True Pakistan is that which guarantees the safety of every
child. Whether it is Pakistan or Hindustan, people with different
religions and ways of life ought to be able to live in safety
there, no matter whether they are Brahmins or Banias or
Pandits or belong to any of the other creeds. Hence, I would
like to invite Jinnah Saheb to join me on a tour of the whole
country and work to end these acts of violence.

I would like to tell my colleague Jinnah Saheb and the whole
world that we are not prepared to hear anything about Paki-
stan so long as these excesses continue. Once they stop, we
shall sit down and decide whether there should be Pakistan or
Hindustan. When we sit together like brothers, we shall dis-
tribute sweets and have illuminations. It is through friendly
relations that Pakistan can come into being and through friend-
ly relations alone can Hindustan survive. If we keep on fighting,
Hindustan will be destroyed.

The Statement of May 16 of last year is the basis for the
settlement. Not a comma can be removed from it. The British
have no right to do anything which falls outside the purview
of this Statement. Nor are we demanding anything more than
what is contained in the Statement. We must make it clear

1 As punishment for hearing Vedic verses being recited
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that even if we all have to die or the whole country is reduced
to ashes, Pakistan will not be conceded under duress.

[From Hindi]
Prarthana Pravachan—1, pp. 103-6

27. TALK WITH ABDUL GHAFFAR KHAN
May 31, 1947

GHAFFAR KHAN: So, Mahatmaji, you will now regard us as Pakis-

tanis? ... A terrible situation faces the Frontier Province and Baluchistan. We
do not know what to do.

caNDHII: Have you read what I have been saying during
the past two or three days? One who has faith in non-violence
should not vyield to despair in this manner. You and vyour
Khudai Khidmatgars' are going to be tested now. You can say
that you do not accept Pakistan and then submit to whatever
is inflicted on you. We have, as you know, adopted the motto
of ‘do or die’. It does not befit one who professes such a
motto to give way to despair. And whatever happens I am
going to visit the Frontier Province, for I don’t believe in these
divisions of the country. I am not going to ask anybody’s
permission. If they kill me for my defiance, I will embrace death
with a smiling face. That is, if Pakistan comes into existence,
I intend to tour it, live there and see what they do to me. This
girl? will of course be with me, so that we two old men and this
girl will tour together. Will that be all right?

I understand. I won’t take any more of your time.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 45-6

1 Meaning ‘Servants of God’; popularly known as ‘Red Shirts’, it was
an organization of the Khan brothers pledged to non-violence and had been
following nationalist policy.

2 Manu J. Gandhi



28. SPEECH AT PRAYER MEETING

New Derwi,
May 31, 1947

As Gandhiji came on the platform he asked the people to be quiet,
telling them that during the prayer one’s eyes should be closed and one’s

ears open.

That man! wearing a hat like an Englishman is demanding
that Jinnah should be arrested. Does he really want to arrest
Jinnah? You may have the power to do so. I too possess such
power. But my way of acting is different. Ever since I came
from South Africa I have been training you in my way. I am
not such a great teacher at that. But then, even a mad person
can speak out his mind. For the past fifty-four years I have
been regularly saying that we must hold our enemy. For you
Jinnah is an enemy, but I regard none as enemy. I have
said it and it is the perfect truth that I have become his repre-
sentative. How can I then regard him as my enemy? Even the
British had become my enemies. But I did not become their
enemy. I became their friend, their representative, and I told
them things that were in their own interest.

There are two ways of ‘holding’ one’s enemies. One way is
the way of coercion, the other is the way of love. I have
‘held’ you by love. When I ask you to be silent, you remain
silent. You must have realized that I have used the term
‘holding’ as a joke but you must have taken it in the right
sense. What I mean is that at times we shall no doubt suc-
ceed in holding Jinnah Saheb. Do you think the police would
arrest him? The police cannot do so. The police cannot ar-
rest me, nor Khan Saheb. Of course the British authorities can
arrest him at will. But even Jinnah Saheb would not be quite
imprisoned. He would be truly held if I could bring him here
and make him stand before you.

There was a man called Mir Alam. He belonged to the
Frontier, Badshah Khan’s land. He was even taller than Badshah
Khan, who is himself a mountain of a man. He was my friend

I According to the source, he had protested against the recitation from
the Koran, but the prayer was carried on peacefully.
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at one time. But the Pathans are very simple-hearted. That
is why they are Badshahs—noblemen. Somebody told this man,
Mir Alam, that Gandhi had taken /15,000 from General
Smuts and had betrayed the Indian community. That was
enough. One day Mir Alam confronted me as an enemy. He
carried with him a heavy-headed stick. He hit me with it right
on my neck. I fell down on the pavement and broke my teeth.
I survived because God willed it. Mir Alam was caught by a
few Englishmen who were passing. But I had him released.
I told the Englishmen that he had been misled by a rumour that
I had succumbed to money and it was no wonder that the
honest Pathan’s blood had boiled and he had rushed out to
hit me. Thus it was that I held Mir Alam. He became a
close friend.!

God willing, Jinnah Saheb too will come and sit here one
day and say that he is not, and never has been, our enemy.
He will say that he is asking for Pakistan, but his Pakistan will
be a great thing and will be in the interest of everybody.
Then we would all gather and have illuminations and distribute
sweets.

I am not saying this from cowardice or by way of flattery.
I am talking only of being brave. We have to be brave like
the Sikhs, one of whom is equal to one and a quarter lakh
of others. I have already explained to you how one Sikh be-
comes equal to one and a quarter lakh. That is not because
of the kirpan which he always keeps to show that he would
never be afraid of it. Whether one and a quarter lakh together
or a single one of them come to attack him, he would never
raise his hand. Who can say that a person who can die in this
manner is a coward? Everyone would call him a truly coura-
geous person.

I said yesterday that we would not let Pakistan be formed
by threat of force even if the whole of India were burnt
down; but if they influenced our hearts with reason and per-
suaded us and if we were convinced that they had no evil
intentions at heart, we would accede to the demand for Pakis-
tan. But then you will have to inspire confidence in us that
no one need fear the Muslims in Pakistan. When you have
declared, with God as your witness, that there would be no
violence for the attainment of political objectives, how can you
adopt violent action for attaining Pakistan?

1 For details of the incident, vide Vol. XXIX.
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We want neither Birla’s nor the Nawab of Bhopal’s raj in
India. Birla says he is not keen to rule. In the same way,
the Nawab of Bhopal also calls himself a friend of his people.
He too is unwilling to accept power by going against his
subjects. Who then would hold the reins of power? They would
come into your hands. Not only into your hands, but into the
hands of the poor.

There are many Birlas in the country. What is their
power? They have to get their work done by labourers and
they can get it done only when they pay for it. When the
workers refuse to work, the millions would remain stuck with
the rich. If these rich people own land, they are not going to
till it themselves. If they do not find anyone to plough their
land their vast stretches of land would lie useless. Similarly,
all the swords and spears and horsemen of the Nawab of Bhopal
are going to be rendered useless. After all, how many people
can they kill? Over whom would he rule after killing his own
subjects? He would be able to rule over his subjects only by
becoming their trustee.

Instead of this, if anyone says that because the Nawab of
Bhopal is a Muslim, Bhopal would be a Muslim territory and
that in Kashmir a handful of Brahmins would wield power,
this will not be conceded at all.

Take the case of the Nizam of Hyderabad. It is said
that the moment he has an opportunity, he will try to bring the
whole of India under his rule. But who precisely is going to
do it? His subjects are Hindus.

The British would be betraying us if they thought that
they would find a place for themselves in Hyderabad, Bhopal,
Rajkot or some other place after they quit India. But I have
not gathered any such impression. I believe that the British
intentions of leaving India are perfectly honest. Now that they
are leaving India, their sovereignty also ends. How are some
footholds here and there going to be of any help? And, when
the British are gone, the Princes are going to have their place
in the midst of their subjects.

Once when Malaviyaji went to Bombay, I accompanied
him. Both of us went and met some Maharajas there. They
made us sit on elevated seats, and themselves sat at our feet.
Those were the days when the British power was at its peak.
Now when the Imperialist power is withdrawing, they will at
once realize that they can retain their position only when they
listen to the people. The only way of responding to the people
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is by coming into the Constituent Assembly. If they take an
obstinate stand and refuse to join the Constituent Assembly, they
cannot remain rulers.

No Muslim Prince in India can say that he will kill all the
Hindus. If anyone says such a thing, I would ask him why he
was their protector all this time, why he lived by their food.
Similarly, any Prince, just because he is a Muslim, would not
be entitled to say that he would join Pakistan. Nor can a Hindu
ruler, because he is a Hindu, say that he would be with the
Congress. Either would have to follow the wishes of the people.

In the end Gandhiji announced the death of Chakrayya, a young Hari-
jan from Andhra.

He was an inmate of the Sevagram Ashram. He was trained
under Nayee Talim. He was a hard-working craftsman. He was
not given to weaknesses like falsehood, fraud and anger. By some
misfortune he developed some brain trouble. He was a believer in
nature cure but his friends insisted that he should be operated
upon by surgeons. The disease had affected his eyes. Yet with
great effort he wrote me a letter before he was taken to the operation
table. He said in this that although he liked nature cure he was
willing to undergo the surgery and if he had to die in the
process, he would do so reciting the name of Rama. Eventually
he passed away on the operation table in a hospital in Bombay.

I feel like crying over his death; but I cannot cry. For whom
should I cry and for whom should I refrain from crying? If Mother
India should have any children, they should be, as Tulsidas has
said, either generous or brave. Chakrayya was generous because
he was a selfless worker, always contented. He was also brave
because he welcomed death. He was a Harijan but knew no distinc-
tions of Harijan and savarna and of Hindu and Muslim. He re-
garded all as human beings and was himself a true human being.

Today I have talked in one breath about the Nawab of
Bhopal and Chakrayya. In India there is room for both. Let
the Nawab of Bhopal be a trustee of his people. And let us
have millions of young men like Chakrayya. Then alone will
India be able to live in peace and happiness.

[From Hindi]
Prarthana Pravachan—1, pp. 106-11



29. ANSWERS TO QUESTIONS!
Fune 1, 1947

Do you feel that India will ultimately be united under one central
government regardless of what the immediate settlement may be?

The future will depend on what we do in the present.

Do you foresee the possibility of the world being united under one cen-
tral governing body composed of representatives of the component parts?

That is the only condition on which the world can live.

Do you think there is any possibility of armed conflict between Rus-
sia and the United States?

Anything is possible but it is highly improbable.

What do you feel is the most acceptable solution to the Palestine
problem?

The abandonment wholly by the Jews of terrorism and
other forms of violence.

Do you believe that Egypt and the Sudan should unite under one gov-
ernment when the British leave?

I have no doubt that they ought to.

As a result of your experiment during the past five months do you feel
that the principle of non-violence can yet be triumphant in the solution of
the world’s problems?

My five months in Noakhali have only confirmed my pre-
vious experience that non-violence can cure all our ills.
The Bombay Chronicle, 2-6-1947

1 The questions were conveyed by Gerald J. Rock, staff correspondent,
of the United Press of America.
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30. LETTER TO MATHURADAS TRIKUMJYI
Fune 1, 1947

CHL...,

I was glad to have Dr. Jivraj Mehta’s report about you.
And now [Dilip] has advanced so far that he is able to maintain
a fine car. You can have a daily ride in it to the Hanging
Garden. If the experiment has no adverse effect on your health,
we may assume that the crisis is over. Do you have Nathu-
ram Sharma’s collection of 108 Upanishads? Or any other col-
lection which includes the Allopanishad? It is there in Nathu-
ram Sharma’s collection. If you have it, get a copy made and
send it to me. I don’t want the whole book. The Allopanishad
is the shortest one. My impression is that it consists of about
five lines.

I hope ... is keeping quite well. I can’t say how long I
shall be here.

[From Gujarati]
Bihar Pachhi Dilhi, p. 52

31. LETTER TO MANIBHAI B. DESAI

New DerHI,
June 1, 1947

CHI. MANILAL,

I have already written to them to send you the money.
Even if Dhirubhai is frequently occupied with his own work
and Parmanand has not become steady as his wife keeps in-
different health, I suppose you will stick to the place and hope
to manage somehow. Ask Balkrishna! also to think over the

matter.
I. You may give whatever name you wish to the Trust.

Respect Dinshawji’s wishes in the matter.
2. The main activities will remain the same.
3. There is no need to think about the future.

1 Balkrishna Bhave
49
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The budget seems to be all right. I do not have the time
to go deeper into the matter. It is with great difficulty that I
have been able to write this.
Blessings from
Baru

From a photostat of the Gujarati: C. W. 10439. Courtesy: Manibhai B. Desai

32. LETTER TO BALWANTRAI K. THAKORE
Fune 1, 1947

BHAI BALWANTRAII,

I have your letter. Probably you do not know that I am
but a villager. Mine is a voice in the wilderness. Give up your
delusion.

Yours,

M. K. Ganbui

[From Gujarati]
Bihar Pachhi Dilhi, p. 52

33. TALK WITH MANU GANDHI?

Fune 1, 1947

The purity of my ypgjna will be put to the test only now.
Today I find myself all alone. [Even the Sardar and Jawahar-
lal]? think that my reading of the situation is wrong and peace
is sure to return if partition is agreed upon. The Viceroy is a
nice and intelligent man. They did not like my telling the
Viceroy that even if there was to be partition, it should not be
through British intervention or under the British rule. They
wonder if I have not deteriorated with age. But if I did not
show myself as I am, I would prove a hypocrite. And I must
speak as I feel, if I am to prove a true and loyal friend to
the Congress. Never mind if I am not a four-anna member
of the Congress. But they all come and consult me, seek my

1 Gujarati poet and man of letters

2 In Mahatma Gandhi—The Last Phase, Vol. II, pp. 210-1, Pyarelal ex-
plains that in the morning, ‘‘mistaking the hands of his watch, Gandhiji woke
up earlier than usual ... he remained lying in bed and began to muse in
a low voice.”

3 Ibid. The source has ‘‘people”.
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advice. Similarly I am also a friend of the British. I must
therefore tell the British what is good for them. Else, of what
use is my being their friend? If I were to prove my true
and loyal friendship to them it becomes my bounden duty
to lay bare the facts before them and show them the right
way, regardless of whether my advice is appreciated or resented.
I see clearly that we are setting about this business the wrong
way. We may not feel the full effect immediately, but I can
see clearly that the future of independence gained at this price
is going to be dark. I pray that God may not keep me alive to
witness it. And I have left you in this vast field to fend for
yourself. I have done it with full deliberation because you share
my burden in this sacrifice although you are a little girl with
no experience of life. In order that God may give me the
strength and wisdom to remain firm in the midst of universal
opposition and to utter the full truth, I need all the strength of
purity that you will have in your sincere work, whether in
thought or act, while waking or asleep or even when you are
not conscious of yourself. In the matter of devotion or purity,
or in treading the path of truth years hardly count; what is
needed is spiritual strength. Wasn’t Prahlad very young? Had
little Dhruva attained a mature age? But they had the strength
to tread the path of truth. Moreover, a man may grow old and
yet be a fraud. But somehow in spite of my being all alone,
in my thoughts, I am experiencing an ineffable inner joy and
freshness of mind. I feel as if God himself was lighting my path
before me. And it is perhaps the reason why I am able to
fight on single-handed. People now ask me to retire to Kashi
or go to the Himalayas. I laugh and tell them that the Hima-
layas of my penance are where there is misery to be alleviated,
oppression to be relieved. There can be no rest for me so long
as there is a single person in India whether man or woman,
young or old, lacking the necessaries of life, by which I mean
a sense of security, a life style worthy of human beings, i. e.,
clothing, education, food and shelter of a decent standard. I
said the same thing to Sarat Babu yesterday. I cannot bear to
see Badshah Khan’s grief. His inner agony wrings my heart,
but if I gave way to tears, it would be cowardly and, stalwart
Pathan as he is, he would break down. And I don’t want
him to break down. But maybe all of them are right and I
alone am floundering in darkness. The more you remain vigilant
and cheerful by maintaining good health the more you will influ-
ence all that I do.
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I shall perhaps not be alive to witness it, but should the
evil I apprehend overtake India and her independence be im-
perilled, let posterity know what agony this old man went through
thinking of it. Let not the coming generations curse Gandhi for
being a party to India’s vivisection. But everybody is today
impatient for independence. Therefore there is no alternative.
This is like eating wooden /laddoos, if they eat it they die of colic;
if they don’t they starve.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 50-2

34. SPEECH AT PRAYER MEETING

New DeLHI,
Fune 1, 1947

Today also a Brahmin objected to the recitation from the Koran, but
the prayer continued. Two young men from the audience took him by the
arms, made him sit down and tried to silence him. This created some dis-
turbance in the meeting. When the police came in to take him away Gan-
dhiji said:

Please, constable, don’t take him away. Let him sit where
he is. Please only see that he does not create any more trouble.
The recitation from the Koran is already over. Now we shall
have some bhajans provided this gentleman allows it. If he does
not, we shall have no bhajans for the day.

At this that Brahmin gentleman smilingly raised his elbow and said:
“Just look, in this scuffle, I sustained these bruises. Is this your non-violence?”

Well, forget about your bleeding. You just tell me whe-
ther I should continue the prayer. We shall have bhgjans if you
say ‘yes’. If you do not agree, we shall have no bhgjans today.

The gentleman cheerfully agreed to listen to bhajans.

Hinduism does not belong only to you. I am a Hindu too,
and a perfect sanatani. Now, why should we read only the
Gita? Why should we not read the Koran too? We must ga-
ther pearls wherever we find them. Power is now about to come
to us. The Viceroy is impatient to hand it over to us. Would
you, at this moment, quarrel like this and show your folly?
You must learn to be courteous. You can learn courtesy from
Badshah Khan. Today when Manu went to bring him to the
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prayer he said he would rather keep away as some Hindu
might be hurt by his presence. I then sent him a message
saying that he was huge as a mountain and I was a mere
Bania, and if I was not scared, why should he be? And now,
having come here, there he sits more gentle than a lamb. We
too should be well-behaved like him. Granted that there
are some uncharitable things in the Koran. But is there any
work which does not contain such things? I have lived in the
midst of hundreds of Muslim friends. No one has ever told
me that I was an undesirable person because I was not a Mus-
lim. A Muslim friend! who is no longer alive, and who, a
jeweller that he was, possessed also the qualities of a jewel,
had warned me to beware of Muslims since all of them were
not angels. But I told him I need not look at the darker side
of things. I was happy to have found such a good friend. And
he was not the only one. I can give you quite a few such
names. I had even accepted one of them? as my own son. He
was always ready to serve people. But God took him away.
When such wonderful persons can be found among the Mus-
lims, I say the Hindus should not lose their heads because of
what a few Muslims do. The British kept us under control
by the force of arms. Shall we start fighting when they are
leaving? This is certainly not worthy of us.

After the bhajans and the Ramdhun had been gone through in an orderly
manner, Gandhiji complimented the people as well as the Brahmin gentle-

man for remaining peaceful and said:

If people would act with a little understanding, indepen-
dence is almost in their hands, because Jawaharlal is the
Vice-President in our Government. True, the Government is
headed by the Viceroy; but he has to keep silent now. Your
real king is Jawaharlal. He is a king who wants to serve not
only India, but through it the whole world. He has acquainted
himself with the peoples of all lands and is adept at dealing
with diplomats from all countries. But how long can he go on
doing it all by himself ?

This uncrowned king is at your service. Should he put
down your disturbances with bullets? If today he suppresses one
person, he will have tomorrow to act similarly in another case.
And that would not be swaraj, not Panchayat raj either. Only

1 Umar Jhaveri, a businessman of South Africa
2 Hussain Mian
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when you remain disciplined will Jawaharlal be able to lead
us and our freedom be safe.

Here is an example of the discipline to which Jawaharlal
submits himself. Last year when he had gone to Kashmir Lord
Wavell wanted to meet him. Maulana Saheb wanted to send
for him. When I persuaded him he abided by the order of
the Congress President and came here leaving the problem un-
resolved over there.!

Today also Jawaharlal’s mind is in Kashmir, where Sheikh
Abdullah?, the leader of the people, is locked behind the bars.
I told Jawaharlal that he was needed more here. I told him that
if it was necessary I would go to Kashmir and do his work,
and that he should stay here. I also told him that although
I was bound by my word to do or die only in Bihar or Noakhali,
I could still go to Kashmir because there too the problem of
the Muslims was involved. I would go there and befriend the
Maharaja of Kashmir and work for the good of the Muslims.
But Jawaharlal has not yet agreed to this.

In short, now that we have attained swaraj, each one of us
should act with discipline, humility and understanding. Then
alone would India deserve her independence.

Yesterday I talked to you about the Princes. Similarly to-
day I want to talk about the trading community. Yesterday I
said that India would not be ruled by a Birla, nor by the Nawab
of Bhopal, nor the Nizam nor the Maharaja of Kashmir. The
Princes would be only servants of the people.

It cannot be that the people of India should become free
in one place and be under subjugation in another place. When
freedom comes, it shall be for all.

Now freedom is definitely coming. Because if the British
are honest, and it is my impression that they are, they have to
quit. The Viceroy Lord Mountbatten says that he wants to
leave as early as possible. And he will stick to his word.

When the British go will we become the rulers of the country?
And shall we quarrel among ourselves when we become the
rulers of India? Will the Princes then ride over us? No,
they will all become the trustees of the people. In other
words, they will be servants of society like Chakrayya. Only
then can they continue as our rulers.

1 Vide Vol. LXXXIV, p. 357.

2 Leader of Kashmir National Conference—a nationalist organization
fighting for a democratic set-up in the State, to which the Maharaja was
opposed
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In the same way, we should not be ruled by the business
community either. We want the rule of the Bhangis. The
Bhangis are the highest of all because their service is the great-
est. That is why I have volunteered to be a Bhangi myself.
By the rule of the Bhangis I mean that once you make a sca-
venger your minister, you must respect his word as much as
the British respected the word of the seventeen-year-old Queen
Victoria, and everyone, big and small, did his duty. I have seen
with my eyes the manner in which the British perform their
duties.

I have been to London several times. On one occasion
I stayed there for three years. But I was then a mere boy. I
have gone to London twice or thrice subsequently. There the
people are so reasonable and law-abiding that the police are
never obliged to wield firearms. They have in their hand only
a baton. People know that the police are their servants. Hence
they follow the instructions of the police. The police also try
to help the people to the maximum. Things are not done there
through bribery. The police do not accept bribes even if offered.

Our Indian police too should follow this example now.
They should not accept any bribe at all. If they are not get-
ting enough to subsist upon they can ask the Sardar for higher
wages. Let them approach Baldev Singh!. Let them go to
Nehruji. When big officers and ministers get thousands, why
should the policemen receive meagre salaries? These people
would do something about it. But the policemen must give
up taking bribes.

I also want to say something about businessmen. They
must all come together and proclaim with one voice that
they all want to become true Banias and true Marwaris. A
true Bania is one who weighs things correctly. All the Banias
and all the Marwaris and all traders must get together and
resolve not to indulge in black-marketing and not to give or
take bribes.

If they can do this much Rajendra Babu’s? helplessness
in providing food for the people would be removed. I have
received a letter which says that even though I had the salt
tax repealed, salt is now costlier than before. How is that?
I say after the repeal of the salt tax we should get salt almost
free. For such a thing to happen the traders will have to do
business for the sake of India instead of for their own sake.

1 Defence Member in the Interim Government
2 Rajendra Prasad was Minister of Food and Agriculture.
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They should forget black-marketing altogether. When that happens,
the ministers of the Interim Government would be able to
carry out their respective tasks, and Rajaji, Rajendra Babu,
Jawaharlalji, Matthai!; Bhabha? and all the four League
Ministers® would be able to serve you in every way. Even after
that, if India cannot have enough food and clothing and there
is no progress in the country, you can remove them from office.

But how would you remove them? Would you have them
ousted by the Viceroy’s action? No. You would ask the Vice-
roy not to bother. You would ‘hold’ the Ministers yourselves
in the manner in which I said yesterday I would ‘hold’ Jinnah.
Then you would be able to make them do as you wish.

I have learnt from Jawaharlal that people are starving in
London. I was sorry to hear that. However guilty the British might
have been in our case, they must certainly get enough to eat.

Ours is a very vast country. If our traders behave pro-
perly and if they are sensible we can say that so long as India
is alive, the world cannot go hungry. We would provide food
for the world. I am a Bania and I know something about trade.
If all the Banias and traders co-operate with me and also co-
operate with the Interim Government, and if all the Muslims
co-operate, I can provide food for everyone. I am not at all
prepared to accept that we do not produce enough in our
country. If we work hard enough and act with reason and if
by the grace of God there is sufficient rain, we can have plenty
to eat. But it is not possible to clap with one hand. This can
happen only if I can have co-operation from all, and then it
would be such a thunderous clap that all of you would be happy
and the whole world would be happy.

I tell you in no uncertain terms that if everybody in in-
dependent India does his duty well, the whole country will be

happy.

[From Hindi]
Prarthana Pravachan-1, pp. 111-6

1 John Matthai, Member for Railways and Transport in the Interim
Government

2 C. H. Bhabha, Member for Works, Mines and Power in the Interim
Government

3 They were: Liaquat Ali Khan for Finance, I. I. Chundrigar for Com-
merce, Abdur Rab Nishtar for Communications (Posts and Air) and
Ghazanfar Ali Khan for Health



35. DISCUSSION WITH A CHRISTIAN MISSIONARY
[On or after fune 1, 19471]

You will wish to know what are the marks of a man
who wants to realize Truth which is God. He must be com-
pletely free from anger and lust, greed and attachment, pride
and fear. He must reduce himself to zero and have perfect
control over all his senses beginning with the palate or tongue.
Tongue is the organ of speech as well as taste. It is with the
tongue that we indulge in exaggeration, untruth and speech that
hurts. The craving for taste makes us slaves to the palate so
that like animals we live to eat. But with proper discipline,
we can make ourselves into beings only a “little below the an-
gels’’. He who has mastered his senses is first and foremost
among them. All virtues reside in him. God manifests Himself
through them. Such is the power of self-discipline or self-puri-
fication.

Mahatma Gandhi—The Last Phase, Vol. 11, p. 233

36. HOW DID I BEGIN IT??

Readers must have noticed that last week I started writing
for the Harijan. How long I shall be able to continue it, I do
not know. God’s will be done in this as in other things.

When I think of it, the circumstances under which I stop-
ped writing for the Harijan have not altered. Pyarelalji is far
away from me and in my opinion is doing very important work
in Noakhali. He is taking part in what I have called a maha-
yajna. Parasuram, the English typist, who had become used to
the work, has gone to Ahmedabad of his own choice to help Jivanji.
Kanu Gandhi was of much help, but he is also engaged in the
mahayajna of Noakhali. Most of the other helpers are also unable
to do any writing for lack of time and other reasons. To resume
writing for the Harjjan under these adverse conditions would

1 Pyarelal says that the missionary had ‘‘a ten-minute talk” with

Gandhiji “‘in the first week of June”.
2 The Gujarati original appeared in Harijanbandhu which was published
simultaneously with the source. The translation has been edited.
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ordinarily be considered madness. But what appears unpractical
from the ordinary standpoint is feasible under Divine guidance.
I believe I dance to His tune. If this be delusion I cling to it.

Who is this Divinity? I would love to dwell upon it but
not today.

The question that is foremost with us all, I discuss every
evening after the prayer. This writing will come before the read-
ers after seven days. This interval would be considered too
long in the context of the pressing problems. Therefore, in
these columns for the moment, I must confine myself to things
of eternal value. One such is brahmacharya. The world seems to
be running after things of transitory value. It has no time for
the other. And yet when one thinks a little deeper it becomes
clear it is the things eternal that count in the end.

What is brakmacharya? It is the way of life which leads us
to the Brahman. It includes full control over the process of re-
production. The control must be in thought, word and deed.
If the thought is not under control, the other two have no value.
There is a saying in Hindustani: “He whose heart is pure has
all the purifying waters of the Ganga in his house.” For one
whose thought is under perfect control, control over speech and
action is easy. The brahmachari of my conception will be naturally
healthy, will not even suffer from a headache and will enjoy a
long life. His mind will be brilliant. He will never be slothful.
Mental and physical work will not cause him fatigue. His outward
tidiness will be a reflection of his inner being. He will exhibit
all the attributes of the man of steadfast intellect described in
the Gita.!

If there is not even one person who answers the description
we should not worry in the least. There is nothing to wonder at
if one who is an wurdhvareta should have the above characteristics.
Who can measure the creative strength of such sublimation,
one drop of which has the potentiality of bringing into being a
human life?

Patanjali has described five disciplines?. It is not possible
to isolate any one of these and practise it. It may be possible in
the case of truth, because it really includes the other four.
And for this age the five have been expanded into eleven.
Vinoba has put them in the form of a Marathi verse: They
are non-violence, truth, non-stealing, brahmacharya, non-possession,

1TI. 55 to 68
21In his Yogasutras; they are: non-violence, truth, non-stealing, brahma-
charpa and non-possession.
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bread labour, control of the palate, fearlessness, equal regard for
all religions, swadeshi and removal of untouchability.

All these can be derived from truth. But life is not so
simple. It is not possible to enunciate one grand principle and
leave the rest to follow of itself. Even when we know a pro-
position, its corollaries have to be worked out.

It is well to bear in mind that all the disciplines are of
equal importance. If one is broken all are broken. There seems
to be a popular belief amongst us that breach of truth or non-
violence is pardonable. Non-stealing and non-possession are rarely
mentioned. We hardly recognize the necessity of observing
them. But a fancied breach of brahmacharya excites wrath and
worse. There must be something seriously wrong with a society
in which values are exaggerated and underestimated. Moreover,
to use the word brahmacharya in a narrow sense is to detract
from its value. Such detraction increases the difficulty of pro-
per observance. When it is isolated even an elementary obser-
vance becomes difficult, if not impossible. Therefore, it is es-
sential that all the disciplines should be taken as one. This
enables one to realize the full meaning and significance of
brahmacharya. In practice he alone is a true brahmachari, who
observes, in thought, word and deed, the eleven-fold vow in its
entirety.

New DerHi, June 2, 1947
Harijan, 8-6-1947

37. NOTE TO MANU GANDHI

June 2, 1947

When a person does not know the prayer by heart, the
result is always an awkward situation. That is what happened
today as also three or four days ago... .! could not begin
the prayer. I then led with the first verse. The same thing
happened today. I do not like all this. He must learn the
prayer by heart. I may not tell him this, but he himself
ought to have realized it. That he did not do so, what does it
indicate? If even the three or four persons nearest to me
have no heart in the prayer, must not the fault be mine? We
seem to be going through the prayer as if it were a forced

I The name is omitted in the source.
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task. It means cheating God. We may not like praying or may
feel it is a burden, but we must not cheat God.

[From Gujarati]
Bihar Pachhi Dilhi, p. 56

38. SILENCE-DAY NOTE TO LORD MOUNTBATTEN!
June 2, 1947

I am sorry I can’t speak; when I took the decision about
the Monday silence I did reserve two exceptions, 1i.e., about
speaking to high functionaries on urgent matters or attending
upon sick people. But I know you do not want me to break
my silence.

Have I said one word against you during my speeches?
If you admit that I have not, your warning is superfluous.

There are one or two things I must talk about, but not to-
day. If we meet each other again I shall speak.

Badshah Khan is with me in the Bhangi Colony. He said
“Do ask the Viceroy to remove the Governor’?. We won’t have
peace till he is gone.” I don’t know whether he is right or
wrong. He is truthful. If it can be done decorously, you should
do it.

From a photostat: G. N. 10835

1 The interview took place at 12.30 p. m. In his note marked ‘Secret’
Lord Mountbatten said: ‘I saw Mr. Gandhi immediately after the first session
of the meeting with the seven Indian Leaders. As this was a Monday, he
was observing his day of silence; and he apparently did not consider the
occasion of sufficient importance for him to break this rule, so he satisfied
himself by handing me the attached note. The original of this is in my
possession; it is written on the back of five separate old envelopes and will
be, I feel, a document of some historic importance.” (C. W. 11026, Lord
Mountbatten Papers, Broadlands Archives Trust, Broadlands, Romsey,
Hampshire).

2 Sir Olaf Caroe of North-West Frontier Province



39. SPEECH AT CONGRESS WORKING COMMITTEE
MEETING

New DerLwni,
June 2, 1947

Mahatmaji gave his reactions to the statement! of His Majesty’s Gov-
ernment and to the draft letter.2 He said that though he did not agree with
the decisions of the Working Committee regarding the division of India,
he did not want to take any step which would stand in the way of the
Working Committee in implementing its previous decision. He however point-
ed out that there was still some scope for further clarification, and he sug-
gested that Clause 20 relating to the right of the parts to decide to remain
or not within the British Commonwealth should be clarified and the Gov-
ernment should be informed that the Congress does not want that any dif-
ferential treatment should be meted out to any seceding part of India. He
also wanted that a written and categorical assurance should be forthcoming
from the Muslim League that it accepts the statement as a final settlement
and will not make any further claims beyond what is conceded in this state-
ment.

A. I C. C. File No. 1499-P, 1946-48. Courtesy: Nehru Memorial Museum
and Library

1&2 The statement was officially announced on June 3, but copies of
it were given to the Congress, Muslim League and Sikh leaders, viz., Jawa-
harlal Nehru, Vallabhbhai Patel, J. B. Kripalani, M. A. Jinnah, Liaquat
Ali Khan, Abdul Rab Nishtar and Sardar Baldev Singh, during their con-
ference with the Viceroy in the morning. For the text of the statement and
the letter to the Viceroy, drafted by Jawaharlal Nehru in consultation with
J. B. Kripalani, Vallabhbhai Patel and Govind Ballabh Pant, which was
earlier read out but subsequently redrafted to incorporate Gandhiji’s sugges-
tions, vide Appendices I and II.
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40. SPEECH AT PRAYER MEETING

DeLmi,
Monday, fune 2, 1947

I am unable to tell you what has happened or is happen-
ing on the political plane. But I would like to repeat what I
have been saying these last three or four days, namely, that
the common man should not concern himself with what the
Viceroy has brought from England. We should concern our-
selves with what our duty should be in any situation that may
arise. The one thing the country should make clear is that it
will accept nothing through force.

Continuing, therefore, the thought that I have been deve-
loping these last few days, I should like to ask what our doc-
tors and scientists are doing for the sake of the country. One
finds them readily going to foreign countries to learn new ideas
and the latest treatments for curing diseases. I would suggest
that they should turn their attention to the seven lakhs of
villages of India. They will then find that all medical men and
women can find work to do there. Not in the Western fashion, of
course, but in our own fashion in the villages. They will then also
know many indigenous remedies which they will be able to make
use of. There are so many herbs in India that we have no need
to import drugs at all. But more than through drugs they will
help the people by teaching them the right mode of living.

What shall I say to the scientists? Are they giving their
attention to growing more food? And this not with the aid of
artificial fertilizers but through proper methods of tillage and by
use of organic manure? In Noakhali I saw people using even
the water hyacinth which grows wild and blocks the flow of
river water. This our scientists will do when they learn to live
for the country rather than for themselves.

I spoke yesterday of the invaluable work that Jawaharlal
is doing. I had described him as the uncrowned king of India.
He cannot be replaced today when the Englishmen are with-
drawing their authority from India. He, who was educated at
Harrow and Cambridge and became a barrister, is greatly
needed to carry on the negotiations with the Englishmen.
But the time is fast approaching when India will have to elect
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the first president of the Republic. I would have proposed the
name of Chakrayya, had he been alive. I would wish with all
my heart to have a brave, selfless and pure-hearted scavenger
girl to be our first President. It is no vain dream. We can
certainly come across such Harijan girls if only we make an
effort to find them. Had I not selected little Gulnar, the late
Maulana Mahomed Ali’s daughter? But the silly girl went
and married Shuaib Qureshi. At one time she led the life of
a fakir and had met me when the Ali Brothers were in jail.
Gulnar is now the proud mother of many bright children, but
she cannot now be my successor.

Our future President will have no need to know English.
Of course he will be assisted by men who are proficient in
political matters and who also know foreign languages. These
dreams, however, can be realized only if we devote all our at-
tention to our villages instead of killing each other.

[From Hindi]
Prarthana Pravachan-1, pp. 116-8

41. A LETTER!

[On or after Fune 2, 19471]%

Probably no one is more distressed than I am over the
impending division of India. But I have no desire to launch
a struggle against what promises to be an accomplished fact.
I have considered such a division to be wrong and therefore I
could never be party to it. But when the Congress accepts
such a division, even though reluctantly, I would not carry
on any agitation against that institution. Such a step is not
inconceivable under all circumstances. The Congress associa-
tion with the proposed division is no circumstance warranting
a struggle against it of the kind you have in mind. Nor can I
endorse your attack upon the British. They have not in any
way promoted or encouraged this step.

Mahatma Gandhi—The Last Phase, Vol. II, p. 244

1 The addressee, in his letter, had said: ‘“The British are quitting India

but leaving it divided. ... In case you launch a struggle against the division
of India on communal or Indian States basis ... I respectfully offer about
one lakh ... disciplined volunteers loyally to carry out your orders.”

2 From the reference to the Congress Working Committee decision to
accept the British Government’s proposal, which was on June 2



42. A LETTER!

[On or after Fune 2, 1947]

I feel helpless. I do not know that a parallel between
Ireland and India can be drawn. The Congress and the League
have come to terms, the former, no doubt, unwillingly. That
being the case, one has to do the best that is possible under
the circumstances. This I am trying to do according to my
lights.

Mahatma Gandhi—The Last Phase, Vol. 11, p. 244

43. LETTER TO NARMADA GANDHI

Buancr Niwas, NEw DELHI,
Fune 372 1947

I have your letter.) I have many sons, some of whom
bear the name Gandhi and some bear other names. A man who
has risen above caste or community, who holds Hindus, Mus-
lims, Parsis and Jews in equal regard and who delights in
calling himself a Bhangi —if you can count how many crores
of sons, and therefore daughters-in-law, such a man is likely
to have, please do the total yourself. Your letter was not in
your handwriting. Perhaps you don’t even know how to sign.
The letter, therefore, deserves little attention. Be that as it
may, a wise man should use his ancestral well to swim in,
not to drown in or to commit suicide. That would be lack of
understanding. A man who swims in it is a jnani. You must

1 This was in reply to an Indian in Dublin who had written: ‘“The
Indians in Ireland strongly protest against the present talk of partition in
India. ... Ireland had the same fate when the British Government was leaving
the country and now the result is that the people of the North and
the South Ireland ... are trying ... to abolish this partition. ... India will
have to do the same thing. We Hindus and Muslims in this country have
firm faith that India can’t commit suicide by accepting division under your
able leadership and guidance.”

2 From Bihar Pachhi Dilhi, p. 62

3 The addressee, a member of the Gandhi family, had sought Gandhiji’s
help to resist the proposal to acquire for the nation their ancestral home at
Porbandar.
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give up that place. Be satisfied with what they give as compen-
sation. I shall understand your demanding another house in
exchange. To insist on having this very house is the limit of
ignorant attachment. I don’t care for a memorial. I have seen
a good many memorials turn into ruins. That may happen in
the course of time to this one, too. If, however, it is proposed
to use our ancestral house for a good purpose, you or your advisers
should not stand in the way.

I have spared this time for you under very heavy pressure of
work, thinking that in your heart you would understand. If I
am right in my belief, do not allow yourself to be misled by
anybody but go on doing your dharma. You can show this letter
to your relations and well-wishers.

Blessings from
Bapu

[From Gujarati]
Otabapano Vadalo, p. 9

44. A LETTER
FJune 3, 1947

I do not get a moment free. After the prayer I give some
letters to Manu or Bisen to read out to me and then dictate
replies to them. I think I have done all I could to win you
over. But it seems I have failed. .. .! When we fail to satisfy
somebody, we should assume that there must be something
wrong with us. Dharma requires that we should not find fault
with others but should always be willing to see our own. I
should, therefore, advise you to go forward by vyielding the
way to others.

[From Gujarati]
Bihar Pachhi Dilki, p. 62

I Omission as in the source

88-5



45. SPEECH AT CONGRESS WORKING COMMITTEE
MEETING!

New DerHi,
Fune 3, 1947

I ask the Socialists if they want to capture the Congress
or to serve it. If they want to capture it, it is better that
they should remain out. The Congress is a great organization,
but no organization can live only on its past. It must always
keep abreast of times and attract new blood and justify itself.
If the Socialists come into the Congress as khidmatgars, and
I hope they do want to come as such, they are welcome,
for they cannot always remain a party which always com-
plains and refuses to assume responsibility. When I use the
Congress platform to advocate any views, I do not try to uti-
lize it to damage the institution. Whether I remain in the
Congress or outside I cannot imagine being ever disloyal to it.

A. I C. C. File No. 1499-P, 1946-48. Courtesy: Nehru Memorial Museum
and Library

46. SPEECH AT PRAYER MEETING

New DerHi,
June 3, 1947

BROTHERS AND SISTERS,

If in our view the League has not acted in a praiseworthy
manner, let us say that the League has not acted in a praise-
worthy manner. Similarly, if the Congress has not acted rightly
let us tell the Congressmen too that their action is not right.
Only then will democratic rule be established. One group func-
tioning according to its own will does not constitute demo-
cratic rule.

17. B. Kripalani, who had been holding discussions with the leaders
of the Socialist Party with a view to minimizing the differences existing
within the Congress, had placed before the Committee a memorandum
submitted by them. The Committee were of opinion that the President
should continue the discussions and place before the Committee any agreed
proposal. Gandhiji was requested to express his opinion on the question.
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Democracy is where even the man in the street is heard.
When we are out to establish a democratic order, the Vice-
roy’s House, or even Jawaharlal’s house, is not the seat of
the Government. I have described Jawaharlal as the uncrown-
ed king. And we are a poor nation. We are so poor that we
shall walk rather than ride in a car. Even if somebody offers
us a lift in his car, we shall decline his offer saying that he can
keep his car, we would rather walk. If we are over-hungry, we
shall eat a little more. Thus democracy means the rule of the
man in the street. One who always goes about in a car is
spoilt. One who lives in a palace cannot rule the Government.
That is why I say that we are not going to benefit by what
the British, who have ruled over a world empire, might pro-
pose for us. Even if the rulers of India think something which
does not appear proper to us, we ought to say so.

I said yesterday that the Banias were to blame for the
black market. The difference between an ordinary trader and
me is that I work for the good of the whole country while
other traders fill their own coffers. Like Rajendra Babu I am
also worrying about providing food for the whole country.

I am told that these days not much trade is left in the
hands of the Banias. There are very few traders who can in-
dulge in black market practices and the whole confusion is due
to the Government Departments since the whole thing is man-
aged by the Government. It is up to Rajendra Babu, who is the
king of Bihar, to provide food. And it is in the hands of Ra-
jaji, who has been a popular minister in Madras, to provide
clothing. Still these things do not reach the people because
corruption is rampant among the civil servants. If Rajendra
Babu and Rajaji are surrounded by wicked persons whom
they are not able to control, then they too should be consi-
dered responsible for the rot.

I do not know how far it is right to present the Govern-
ment servants in this light. But I would certainly say that
none from amongst us should resort to black-marketing. If
there are some Government officers who give to their favour-
ites twice or thrice the number of ration cards that their fami-
lies are entitled to, those who receive these cards and those
who give them are both guilty. It is possible that hitherto
things could go on because of the awe of the British. But if
this state of affairs continues even now, God alone can save
India. But such things should not continue now. Today it
is not necessary to act according to the order of the boss,
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regardless of whether it is fair or unfair. We are not under for-
eign bosses any more. Rajendra Babu cannot issue orders in this
way. He does not have under him the police that would force
people to accept orders. Even Rajaji or Nehruji or the Sar-
dar cannot compel people to obey their orders through force.
Sardar Baldev Singh does have the army under him but even
he cannot threaten to have the entire military force cracking
down on the people to subdue them. You could not remove
the British officers, but you can remove these people. They
can rule over you only by pleasing you. I wish to inform
you that your Panchayat Raj has begun from today. It will be
twelve months before we acquire full power. In the meantime,
God alone knows what may or may not happen. But you
must accept the method of democratic rule right from now.
Let no one among us fill his stomach by harming the country.

To all those who are in the Civil Service — be they White
or Black, Hindu or Muslim, in the Secretariat or in the higher
echelons of the police, to all whom my voice can reach I would
say that their duties have now become ten times heavier. You
must all now become clean and straight. Then alone will the whole
task of our independence become easy and each one of us ex-
perience freedom.

[From Hindi]
Prarthana Pravachan—I, pp. 118-20

47. LETTER TO JOHN HAYNES HOLMES

New DELHI,
Fune 4, 1947
DEAR DR. HOLMES!,

This will be presented to you by Dr.B. C. Roy, one of
our foremost physicians. Any country would be proud of him.
I am sure that he needs no introduction from me. But he
insisted. Hence this note. I know you will do all you can to

bring him before America.
Yours sincerely,

M. K. GanpHI

From a photostat: C. W. 10968. Courtesy: Prof. Roger W. Holmes and
Frances L. Brown

1 1879-1964; American clergyman, author of My Gandhi; Chairman,

American Civil Liberties Union; visited India as the Rabindranath Tagore
Memorial Visiting Professor from October 1947 to January 1948



48. LETTER T0 j. C. KUMARAPPA

Buancr Corony, New DeLHI,
June 4, 1947

MY DEAR KU.,

Your letter. I have sent Shoorjibhai! the following wire:
“You can take Kumarappa if he can leave work to proper
substitute.”

If you can conveniently spare yourself without damage to
village work entrusted to you, you can go.? Of this you are
the sole and fittest judge.

You have also to judge how far Shoorjibhai will really
need your services. I have grave doubts about it. In this mat-
ter again, you can judge much better than I can.

You can share this with Shoorjibhai as I am not writing to him.

Love.
Baru

From a photostat: G. N. 10193

49. LETTER TO SURENDRA?
Fune 4, 1947

I have your letter. I like what you say. It was my be-
lief till now that you had adopted Nathji* as your guru. I am
like a father to you all, and I am happy about it. If what I
say appeals to your head and heart then alone should you ac-
cept it. You are free to pick and choose. But that cannot be
said in regard to one whom we regard as our guru. There is
no pick-and-choose there. Whatever the guru says should go
straight home without the aid of reason. .. .> In the absence of
such a guru one should listen to everybody and then act as

1 Shoorji Vallabhdas; one of the founder-members of the All-India Vil-
lage Industries Association

2To London, with a delegation of Indian businessmen; vide also ‘‘Letter
to J. C. Kumarappa’, p. 129.

3 A senior member of the Ashram

4 Kedarnath Kulkarni, Kishorelal Mashruwala’s guru

5 Omission as in the source
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one feels prompted. There is a proverb which says that our
own intuition (such as it is) is a better guide than all the learn-
ing and intellect of another. As you know, I have search-
ed in vain for a guru of the type which I fancied you
had found. I have mentioned this more than once either in
Harijan or Navajivan and I have envied those who have claim-
ed that they had found one. These friends in their turn re-
commended to me the names of Ramana Maharshi, Aurobindo
Ghosh, Sahebji Maharaj of Agra, Upasani Baba, Mehar Baba
and another name in Karnataka which I have forgotten. But
I could adopt none of them and in the end came to the con-
clusion that perhaps, as with ideals, the quest is more than
the attainment. An ideal ceases to be an ideal if it is realized.
One can contemplate it, come ever closer to it, but never reach
it. So much about the guru.

You should also ponder whether my conception of brakma-
charya, on which I have tried to base my life, may not after
all be the result of a delusion on my part, since I cannot make
others see what to me is clear as daylight. The ultimate crite-
rion of the soundness and purity of my theories and conduct
must be whether my life, taken as a whole, has moved in the
direction of greater self-control and renunciation or of self-indul-
gence. I shall regard it as your victory if they restore their
earlier relationship, because I do not consider them lesser vota-
ries of truth, in speech or action, than I. The question here
is not one of absolute Truth. None has perceived it. I am
talking about relative truth. Today I shall stop here. Lilavati
who is here, has seen your letter. Manu has seen it. Sushila
Nayyar has seen it and if more people desire it I shall let them
see it.

I shall remain in this furnace of a place for some more
time.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 67-8



50. LETTER TO PRABHAKAR

New DELHI,
Fune 4, 1947
CHI. PRABHAKAR,

I have your letter. It is your duty to make Anasuya a
genuine worker. It will be good to send Rs. 10 a month to
Chakrayya’s mother. From his belongings whatever belongs to
the Ashram may be retained but the Ashram is bound to return
the rest to his mother. Besides his mother, whom did Chakrayya
leave behind ? What do they do? Where do they live? Do they
have any of Chakrayya’s qualities> We should do for them, in
however small a measure, what Chakrayya would have done if he
had lived longer. It becomes our duty to fully understand it.

Now that Kishorelalbhai is not there, Chimanlal, Balvant-
sinha, Chhaganlal and the others should decide things among
themselves. There is no need to consult me.

By all means write about Chakrayya whatever you think
proper. But it will be good to send it to me before sending it
over to Harigjan. 1 have already written about my impressions,
you must have read it. I have written what I believe.

If what Lilavatibehn! says is true —and I think it is—then
he certainly deserved to be the first President of independent
India. He who is devoted to God and is a brave servant of
the people can become President. I have no doubt about it.
Perhaps I had said something to this effect in Godhra in the
year 1917 or 1918 as President of the Political Conference. I had
said that I would have no peace until and unless a Chamar or
some such [untouchable] became President of India.

Vijayabehn told me everything about her sister. I have
given her the right advice.

Write to Chakrayya’s close relatives on my behalf that they
should all become sevaks or sevikas as Chakrayya was. It will
be good if they resist all temptations.

Blessings from
Baru

From a photostat of the Hindi: G. N. 9038. Also C. W. 9162. Courtesy:
Prabhakar

I Lilavati Asar
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51. DISCUSSION WITH RAJENDRA PRASAD

[ fune 4, 194711

He told Dr. Rajendra Prasad that the first thing for them should be
to lighten the burden of taxation and implement in full the constructive
programme to which Congress had pledged itself. The politics of the
country should be based on it. That did not require much cleverness but
determination and honesty of purpose. For instance, universalization of
khadi was simplicity itself, but if they yielded even by a jot in the matter
of creating new mills, their khadi scheme would come to naught. They
must not succumb to filling the exchequer like the previous Government.

I am also of the opinion that we should introduce fresh
blood into the Congress organization. Because Congressmen
have gone to prison, it does not mean that they should now
hold all administrative jobs as a reward for their past sacri-
fices. On the contrary, shedding all prepossessions and party
prejudices we should freely make use of administrative talent
and experience wherever it is to be found even outside the
Congress ranks.

This particularly applied to the Indian States. There was a vast fund

of experience, knowledge, administrative talent and statesmanship in the
States, which could be put to use with greatest advantage to the country.

I am sure they will be able to give us much that we lack
and need. Congressmen know how to give fight, fill jails, but
they lack the art of government, never having had any ex-
perience of administration. The States can provide us with all
that if we know how to tap and utilize it.

Mahatma Gandhi—The Last Phase, Vol. II, pp. 229-30

1 From Bihar Pachhi Dilhi
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52. SPEECH AT PRAYER MEETING

New DerHI,
Fune 4, 1947

BROTHERS AND SISTERS,

You know that I am coming straight after meeting the
Viceroy. Not that I had gone to get anything out of him.
Nor had he called me in order to give me anything. Actually
the talk between us was not even finished. But I excused my-
self saying to the Viceroy that I would not like to miss the
prayer time so long as it was humanly possible. He appreciated
my point and said that our talk could be resumed later.!

I told you that we would not give even an inch of land
as Pakistan under coercion. In other words, we would not ac-
cept Pakistan under the threat of violence. Only if they can
convince us by peaceful argument and if their proposal ap-
peals to our reason would we concede Pakistan.

I cannot say that this whole question has been treated ra-
tionally. The Congress Working Committee insists that they
have not granted anything under duress. They are not sca-
red because so many people are dying and property is being
destroyed. It is not at all true that they have accepted defeat
in the face of violence. I should not take them to be a timid
lot. They have taken this course because they realized that
it was not possible to get round the Muslim League in any
other way. For, once the Muslim League agrees to at least
some points, our task becomes easy. In short, the Working Com-
mittee claims that they have accepted the vivisection of the
country into Pakistan and Hindustan not out of fear but after
realizing the prevailing situation.

We do not wish to force anyone. We tried hard. We tried
to reason with them, but they refused to come into the Consti-
tuent Assembly. The League supporters kept on arguing that
they were afraid of the Hindu majority in the event of their
joining the Constituent Assembly.

What can the Viceroy do under these circumstances? He
says that whatever happens, he wants to quit by June, 1948.
He would not like to stay beyond that date even if you wanted

1 For the Viceroy’s note on the interview, vide Appendix III.
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him to. He says they must grant full independence to India.
Why he insists on this is another matter. You might say that
the British have now become helpless because they are no long-
er the mighty power they used to be. We would want them
to be a first-class power even now. It is true that they have
tyrannized over us for 150 years. I also know that we have
been fighting against their might for the last 32 years. But I
never make an enemy of my opponent. I would still appeal
to God and pray that He should be good to them. And what-
ever God does would be just.

I shall speak no more now about God’s infallible power.
Let us realize this much that every human being is prone to
commit mistakes. Hindus, Muslims and Sikhs all can say that
the Muslims have committed a great blunder. But on what
ground can we absolve ourselves of the blame? Let us leave
it to God to pass judgment.

I would say this much, that it was wrong on their part to
demand Pakistan. But they can think of nothing else. They say
that they can never live where the Hindus have a majority.
They are harming themselves by making this demand and I
pray to God to save them in time from any harm coming to
them. When my own brother, whether he follows my religion
or some other religion, wants to harm me, I cannot aid him,
even though he may not be aware that he is harming me. If
I do it I am sure to be crushed between the two stones of a
quern. Why should I not keep my own millstone apart?

And now I want to reassure you about the British. I
want to tell you, not in the light of the Viceroy’s speech! but
in the light of my own talks with him, that the Viceroy has
had no hand in this decision. The decision has been taken
jointly by all the leaders in consultation. The leaders say that
for seven years they insisted on the unity of India. The Cabi-
net Mission also gave a reasonable award. But the League
went back on its assurance and now this course has had to
be adopted. They (the Muslims) have got to come back to
India. Even if Pakistan is formed, there will have to be mutual

1'In his broadcast of June 3, 1947, the Viceroy had stated: ‘I am of
course just as much opposed to the partition of Provinces as I am to the
partition of India herself and for the same basic reasons. For just as I feel
there is an Indian consciousness which should transcend communal differ-
ences, so I feel there is a Punjabi and a Bengali consciousness which has evo-
ked a loyalty to their Provinces. And so I felt it was essential that the peo-
ple of India themselves should decide this question of partition.”
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exchange of populations and movements to and fro. Let us hope
that co-operation endures.

But now that this decision has been taken, should I say that
we should all rebel against the Congress? Or, should I ask the
Viceroy to intervene? The Viceroy says that he never wanted
partition. Jawaharlal says on behalf of the Congress that he too
does not approve of it. But they have all been obliged to accept
it, not for fear of violence, but because of the circumstances.
For the Hindus, the Sikhs, all say that they would live in their
own homelands, not in the Muslims’. The Hindus are willing
to be under Sikh rule because they say the Sikhs never compel
them at the point of the sword to bow before the Granth Saheb.

Master Tara Singh came to see me today. I told him that
he should not remain a lone soldier, but become equal to one
and a quarter lakh. The Sikhs should learn to die without
killing and then the history of the Punjab would be completely
changed. With it the history of India would change too. The
Sikhs are few in number, but they are brave. That is why the
British are afraid of them. If the Sikhs became truly brave,
rule of the Khalsa would spread throughout the world.

I told you these things to relieve you of your pain. You
should not feel sorry at heart that India is to be divided into
two. The demand has been granted because you asked for it.
The Congress never asked for it. I was not even present here.
But the Congress can feel the pulse of the people. It realized
that the Khalsa as also the Hindus desired it. You have lost
nothing, nor have the Sikhs, nor the Muslims. The Viceroy
has already stated in his speech and he has also assured me that
when we approach him united this decision would be revoked.
Only our united decision would be accepted. The Vice-
roy says that his task is merely to see that the British carry
on their task honestly till power is transferred and then quit
in peace.! The British people do not wish that chaos should
reign after they quit this country.

I had already said that they should not worry about anar-
chy. I am, after all, a gambler. But who would listen to me?
You do not listen to me. The Muslims have given me up.
Nor can I fully convince the Congress of my point of view.
Actually T am a slave of the Congress, because I belong to

1'Tn his speech the Viceroy had said: ‘“Whichever way the decision of
the Indian people may go, I feel sure any British official who may be asked
to remain for a while will do everything in his power to help implement
that decision.”
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India. I tried my best to bring the Congress round to accept
the proposal of May 16. But now we must accept what is an
accomplished fact. The wonderful thing about it is that we
can undo it any time we want.

In the end, I would only say that you had better forget
the Viceroy. It pains me that instead of having direct talks
we should negotiate through the Viceroy as mediator. It does
us no credit that the League should convey its point to the
Viceroy who in turn conveys it to the Congress and the Con-
gress again conveys its own view to the Viceroy. But what can
be done when the Muslim League does not agree to any-
thing at all? The Congress agrees to something and the Sikhs
have joined the Congress. And the Viceroy then had to re-
quest Jinnah Saheb day and night to climb down a little. Thus
he found this solution. Even while doing all this the Viceroy
says that he is wondering what the League would say and what
the Congress would say. But he goes on doing his work in
the name of God. Let us therefore have trust in his honesty
so long as we have no experience to the contrary.

But I would like to request Jinnah Saheb, implore him, to
have direct talks with us at least now. Whatever has happened
is all right, but now let us sit together and decide about the
future. Let him forget all about the Viceroy now, and let him
invite us to come to any understanding he wishes to have, so
that it is in the interest of all of us.

[From Hindi]
Prarthana Pravachan—1, pp. 120-4

53. A LETTER
Fune 5, 1947

It is very difficult—practically impossible—to achieve real
freedom without self-denial. Nobody had ever dreamt in those
days that our sacrifices would be materially rewarded. But
today we are engaged in a race for positions of power. What a
misfortune! Shall I describe it as my own tragedy, the tragedy
of our soldiers of truth and ahimsa? You may take it either way
you like. That, however, is the state of affairs today.

[From Gujarati]
Bihar Pachhi Dilhi, p. 73



54. TALK WITH COLLEGE STUDENTS!
Fune 5, 1947

caNDHIJI: We do not know the real meaning of freedom at
all. T am not unaware of the fact that while the day of free-
dom is nearing licence also is increasing. Don’t we see frequent
strikes and students in schools and colleges insulting their teachers
and paying no attention to their studies?

STUDENTS: Yes, that is true indeed. But what should we do when

injustice is done to us?

G. You may, while observing perfect self-restraint, investi-
gate whether or not injustice has been done in fact. But you
said that you felt no freedom in the air and I have replied
to that statement. Aren’t you, for example, exercising your
freedom when you attack school or college buildings, force
the authorities to give you a holiday or insult your teachers?
I want your reply to that. We shall have the fragrance of
real freedom only when we learn to observe perfect self-con-
trol. I ask these girls, if they have ever looked after their
homes, whether they are or are not free to throw out left-
overs and dirty water on the street.

As long as every child in the country does not realize that
he must not spit or throw rubbish anywhere it likes, for that
makes his own country unclean and harms the people’s health,
till then this is the kind of education that we most need. A
country whose inhabitants are narrow-minded and undisciplined
can make no progress. Now every man or woman is both
subject and king, and it should, therefore, be everybody’s aim
to see that the country prospers. If that were so, the mutual
slaughter that has started with the [proposal for] partition
and which bodes ill for the future of the country would
not have occurred. If only I could convince the Hindus of
this and if we could learn to face death courageously, I have
no doubt that our country would rise to the greatest height
among the nations of the world. Until we learn forgiveness,

I The students who came from Bombay and Poona wanted to know
about partition and said that they did not feel the glow of independence
anywhere.
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there is no hope of real progress for man. All of you have
come to Delhi. This is a historical city and has been the ca-
pital of India for centuries. From the time of Shri Krishna
down to the coming of the Pathans, the Moguls, the Rajputs,
the Marathas and lastly the British and now our own Govern-
ment, there has been a succession of rulers. But don’t jump
to the conclusion that, having got power in Delhi, we have
won the blessings of freedom. As long as prosperity and educa-
tion do not reach the hundreds of thousands of villages in the
country and make them happy, I will not believe that we have
swaraj. All of you are college students, receive higher education
in your colleges and follow the Western way in every detail
of your daily lives, from your mode of dressing to the food you
eat. It is not your fault that you do so; it is only the result
of the fascination the British Government exercised on us. But
I will continue to believe ourselves slaves as long as all these
things do not disappear completely. For example, every Indian,
whether educated or uneducated, has learnt to have tea and
biscuits the first thing in the morning. It is little wonder to
me that you have not felt the glow of freedom when I see you
hugging to yourselves the symbols of your cultural slavery.! You
are wearing socks in this intolerable heat. (Laughter.) I can go
on citing such instances without end. My point, in brief, is
that till we have eschewed, even in small matters, all Western
things and ways which harm the country, the society and our
family life, we shall remain slaves. Some features of their civili-
zation are admirable indeed. But we hardly see anybody emu-
lating those.

In the circumstances in which we are placed today, it will
be inviting a calamity on us to resort to violence, for it will be
extremely difficult for us to exercise any restraint in the use of
violence. Don’t think that it is only here that political parties
are fighting with one another and that there are no such dis-
putes in Europe and America. But the people in those coun-
tries are so well educated that they do not lose their sense of
proportion but always keep in mind the interest of the coun-
try as a whole in everything they do.

They do not make a mountain out of a molehill as we do.
They never lose their sense of proportion. They have learnt
to subordinate everything to what they regard as national interest.?

1 This sentence is from Mahatma Gandhi—The Last Phase.

2 This and the following paragraph are from Mahatma Gandhi—The Last
Phase.
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Therefore, for India, non-violence was an absolute necessity. And the
need would be even greater, he emphasized, after independence when the
external control, which prevented various parts and parties from flying apart
or at each other, would be removed.

We have fallen so low that there is rivalry even between
Banias and Brahmins, that we never think who our real ene-
mies are but only consider to which community the other per-
son belongs. Instead of working in co-operation with our own
countrymen and living happily with them, we try to seek the
co-operation of foreigners. We had the most telling example of
this the day before yesterday when with the Viceroy’s help we
partitioned the country. I know, and I suppose you also do,
since you hail from Bombay and Poona, that even our reli-
gious observances and calendars differ. There is no uniformity
even in the incidence of the ekadashi or other days of fasting! On
the days on which the Vaishnavas fast, the Shaivas do not.
And people have made their God exclusively their own. There
is but one God, only He is known by different names. This
is made plain in every scripture beyond any shadow of doubt.
The time has now come to banish all ignorance about such
matters. If we do not get rid of it, we shall pay dearly for
the mistake in future.

You are students. The future of the country depends on
you. When you asked me for time, I immediately agreed in
spite of the heavy pressure of work on me, for I look upon
myself as a real friend of students. Whenever I get an oppor-
tunity of meeting students, I look upon it as my good fortune.
And I am now seventy-eight and can, therefore, say from my
long experience that the more deeply you think, while you are
students, over the best way of making progress in life and
follow it, the more you will be able to advance your own wel-
fare and that of the society and the country. Student life is the
best time when you can learn to lead such a fruitful life.!

It is time we shed our inertia and girded up our loin,
to grapple with the challenge of independence.

What the situation demanded, he continued, was work, solid work;
not recriminational or verbal pyrotechnics. Nobody had the right to waste
a single moment in idleness, self-seeking or disgruntled brooding. They had
to be ‘“like a mother to whom no joy is greater than rearing and nourish-
ing her child without a thought of reward for her pains. .. .2 Striving is

1 The following five paragraphs are from Mahatma Gandhi—The Last Phase.
2 Omission as in the source
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everything. But if we strive with an eye to fruit, it hinders our progress.”
For instance, India had adopted the method of truth and non-violence not
as an end but only as a means to the attainment of independence. There-
fore, the moment that goal was reached, they fell away from it.

In the result we are where we are today. If we do not
wake up in time and replenish our depleted reservoir of non-
violence by engaging in constructive work as before, our last state
will be worse than the first.

If he had his way, Gandhiji went on to say, he would begin with a
radical reform of the military and the police. Under a non-violent order,
they might keep a small armed force for defence against external aggression
while the people were being organized for non-violent defence. But in the
meantime and as a preparation for it land armies with pickaxes and spades
should take the place of armed police and engage in growing more food,
building roads, constructing drainage channels and teaching people discipline
and strict observance of the rules of sanitation and cleanliness. Their selfless
service would then enable them to command spontaneous co-operation of the
people so that the anti-social elements would find themselves isolated and
powerless. Such a force could become a means for the realization of a non-
violent social order instead of being an instrument of coercion in the hands
of the State.

As with the army so with the police. In England the police was re-
garded by the people as their best friend and helper, a personification of
the sense of duty, but in India its counterpart was dreaded by the common
people as a bully and an oppressor.

I have not the slightest doubt in my mind that 99 per
cent of the responsibility for the present bloodshed and chaos
rests on the police and the military. Instead of protectors,
they have become the disturbers of peace. The whole thing
ought to be remodelled and the colossal waste of public reve-
nue on these two departments checked immediately. The only
way to cope with the rising tide of violence successfully is to
begin with police reform.

I have never been able to stop anybody who was eager to
go abroad for studies. I could not save even boys brought up
in the Ashram from falling a victim to such a desire. But
hardly anybody who goes abroad shows himself eager to be of
greater service to the country by going abroad. Of course there
is much for us to learn in foreign countries. But I cannot help
wondering why we are eager to go abroad but make no effort
to attract foreigners to our country. If we wish to do so,
then there is only one way, and that is that we should overcome
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fascination foreign countries have for us and start such activities
in our own country. We shall be able to do that and create
something new only if we make experiments. For example,
new drugs are discovered and new surgical instruments are
manufactured in foreign countries. Surely all these things did
not happen without experiments. But we have become so le-
thargic that as long as we get a thing ready-made we don’t
wish to try and make it ourselves. I do not, therefore, feel in-
clined to bless people who wish to go abroad.

Bihar Pachhi Dilhi, pp. 73-6; and Mahatma Gandhi—The Last Phase, Vol.
II, pp. 221-3

55. SPEECH AT PRAYER MEETING

New DeLmi,
Fune 5, 1947

Announcing the death of the Buddhist scholar Shri Kosambi, Gandhiji
said:

Perhaps you have not heard his name, and so cannot feel
grieved. Even otherwise we should not grieve over anyone’s
death. But it is human nature to grieve over the death of one’s
dear or revered ones. We are so made that we raise to the
skies anyone who goes about beating his own drum and indulges
in political acrobatics but fail to appreciate the silent worker.

Kosambiji was one such silent worker. He was born in
a village. He was a Hindu by birth, but he had come to be-
lieve that no other religion, not even the Vedic religion, gave
as much importance to non-violence, piety, etc., as Buddhism
did. So he embraced Buddhism and gave himself up to the
study of Buddhist scriptures. He acquired such proficiency in
the subject that he had no equal in India in scholarship. He
taught Pali at the Gujarat Vidyapith and the Kashi Vidyapith
and freely gave of his profound learning.

He sent to me Rs. 1,000 which somebody had given him.
He wrote to me that I should send someone to Ceylon for the
study of Pali. But I asked him whether anyone would acquire
insight into Buddhism by studying in Ceylon. I have told
the Buddhists the world over that if they want to understand
Buddhism they can do so only in India, its birthplace, that they
must seek it where it first emerged as an offshoot of Vedic
religion. They would grasp the deep significance of Buddhism

88-6
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only when they had also studied the works of Shankaracharya,
that unrivalled scholar who was described as a Buddhist in
disguise.

But in scholarship I cannot compare myself with Kosam-
biji. I am merely a barrister who became one by attending
dinners in England! I have a very meagre knowledge of San-
skrit. If T have become a Mahatma today it is not because I
read for the bar in England, but because I have devoted my-
self to service through truth and non-violence. If I command
any respect today it is due to the little success I have achieved
in my pursuit of truth and non-violence.

When Kosambiji realized that he was no longer physical-
ly fit to carry on any work, he decided to give up his life
through fasting. At Tandonji’s instance I made Kosambiji,
very much against his wishes, give up his fast. But his diges-
tion had been severely affected and he was not able to eat any-
thing at all. So, in Sevagram, he again gave up food and
keeping himself only on water gave up the breath after forty
days. During his illness he refused all nursing and all drugs. He
even abandoned the desire to go to Goa where he was born.
He commanded his son and others not to come to him. He
left instructions that no memorial should be set up after his
death. He also expressed the desire that he should be cremated
or buried according to whichever was cheaper. Thus, with
the name of the Buddha on his lips he passed into that final
sleep which is to be the estate, one day or another, of all who
are born. Death is the friend of everyone. It will visit us as
destined. One may be able to predict the time of birth, but
no one has yet been able to predict the time of death. We saw
the same thing in the case of Chakrayya.

I beg you to forgive me for taking so much of your time
over this.

I received a telegram yesterday saying that I had been
talking so loftily for four or five days about not yielding
even an inch of land for Pakistan under coercion, that they
could take anything by appealing to our hearts. Now that
Pakistan has come to be, why am I not undertaking a fast
against it?

I am asked why I indulged in such talk then and why I
have cooled off now. Why do I not rebel against the Congress?
Why am I slavishly toeing their line? How can I remain a
servant of the Congress? Why do I not undertake a fast and
give up my life?
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They are entitled to say these things. But I have no right
to be angry with the correspondent. Getting angry means losing
one’s balance. There is an English saying: ‘Anger is short
madness.” The Gita also says: ‘Wrath breeds stupefaction,
stupefaction leads to loss of memory.”! Then how can I who
have studied the Gita give way to anger?

How can I go on a fast because somebody wants me to do
so? I believe I have to undergo one more fast in my life. Ever
since my fast in the Aga Khan Palace? I have had a strong feeling
that that was not my last fast, that I shall have to undertake
one more fast. But I will not do it at anyone’s bidding. I will
do it when God commands.

I have said that I have become a witness of Jinnah Saheb.
He wants peace in the country. I too desire peace. But if]
in spite of that, riots continue to rage everywhere throwing the
country into turmoil and God tells me, that is, my own heart
tells me, that now I must depart from the world, I shall do
so. Jinnah Saheb persuaded me to sign the appeal that there
should be no violence in politics. Lord Mountbatten also cast his
spell on me and had me sign the appeal instead of Kripalani or
Nehru. I signed the appeal on Jawaharlal’s advice. Hence, we
are three partners to this deal: the two of us because we have
put our signatures to it, and Lord Mountbatten—not in his
capacity as Viceroy, but as Mountbatten—for he is more than
a mere witness.

In other words, there has to be peace in the whole coun-
try. If there is not, Jinnah Saheb will be guided by his God,
Mountbatten by his and I by mine.

But through you I wish to convey to both of them that
the moment they ask me to, I shall accompany them on foot
or in a vehicle, whichever way they prefer. I cannot go by air.
What shall I be able to see down below from an aeroplane?
Besides I have never travelled by a plane. Of course I have
seen aeroplanes from below and they look like fishes.

Gurgaon is still burning. I have not received any informa-
tion about it today, but the Jats and the Meos are in con-
frontation there. Fortunately they do not wish to indulge in
the mad frenzy of killing women and children and old people.
They are fighting like soldiers. But why should they fight at
all>  That they fight is a matter of shame to me, to Jinnah

111, 63
2 From February 10, 1943 to March 3, 1943
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Saheb and also to Lord Mountbatten. It is similarly a matter
of shame for Sardar Baldev Singh and Jawaharlal. Fortunate-
ly, nothing much happened on June 2 or on June 4.

But one thing has definitely come to pass. Hindustan and
Pakistan have come into being and their separate Constituent
Assemblies have been formed. Should I now die to nullify
them? I am not going to die that way.

I have a very big job to attend to. It is said that
now India is going to be industrialized. But industrialization
of my conception has to be carried out in the villages with the
charkha plying in every home, and cloth being produced in
every village.

I would not approve of their idea of having a thousand
mills in the place of one Birla Mill. I mention Birla’s name
because he is my friend. But I have all mill-owners in
mind. I would not be disturbed if there was an earthquake
or the Birla Mill caught fire, I would shed no sympathetic
tears before the Birla brothers. Of course, if someone deliberate-
ly sets out to destroy his mills, I would take that person to
task.

It seems that now the Congress has decided to set up a
large number of mills all over India and spread a network of
mechanized industries. And it wants to have a large army in
the country. But I have nothing to do with that. Did I have
anything to do with the violence in Bihar? And what is there
now left in India that can gladden my heart? But I am still
here, because the Congress has now grown into a great institu-
tion and I cannot go on a fast in protest against it. But I feel
as if I was thrown into a fire-pit and my heart is burning. God
alone knows why I continue to live in spite of this. Whatever
I am, I am after all a servant of the Congress. If the Congress
is seized with madness, should I also go mad? Should I die in
order to prove that I alone was right? I want to appeal to
the reason of you all, of the Congress, of the Muslims, of my
friend Jinnah Saheb and win their hearts.

I would like to ask Jinnah Saheb, now that his slogan of
Pakistan Jindabad has been realized, why he still goes to Lord
Mountbatten. Why does he not go to the Congress? Why does
he not invite Badshah Khan and Dr. Khan Saheb? Why does
he not show them what a pretty rose Pakistan is?

But I have been receiving complaints about Pakistan. I
have a letter today which says that a British firm will be going
to Lahore to manufacture arms. It is also being said that the
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Muslim League has decided to remain in the Commonwealth,
and that it will confine itself to the Dominion Status.

The Congress has committed no crime in accepting Domi-
nion Status. It has accepted it provisionally, with a view to
putting an end to the British rule immediately. It will opt for
complete independence as soon as the Constitution is ready. Will
the Muslim League still keep to the Dominion Status? Both our
countries should have uniform Constitutions. Both have de-
clared complete independence as their objective. Then it also
becomes Jinnah’s duty to have nothing less than complete
independence. That duty cannot be performed by indulging in
mutual fights.

All the Hindus got tired of persuading him, and they con-
ceded Pakistan in the hope that at last they would have peace.

One may ask why I allowed such a thing to happen.
But should I then insist that the Congress should do every-
thing only after consulting me? I am not so mad. And, if I
rebel against the Congress, it will mean that I am rebelling
against the whole country, because the Congress belongs to the
whole country. I shall do such a thing only when I find the
Congress has gone over to the capitalists.

But so far, I think, the Congress is working for the poor.
It may be following a path different from mine and have its
mind fixed on armaments, an army and factories but I have to
convince them by arguments, not by resorting to a fast.

Even fasting can be devilish. May God also protect me
from such devilish fasting. May He keep me from devilish
actions, devilish speech and devilish thoughts. Better far that
He takes me away before I succumb to any such thing. If I
undertake a fast it will only be a pure and godly fast.

[From Hindi]
Prarthana Pravachan-1, pp. 124-30



56. LETTER TO ANAND T. HINGORANI

DELHI,
Fune 6, 1947

CHI. ANAND,

I have your letter. I had it read out at 4.15 a.m. after the
prayers and now I am dictating this. I cannot answer all the
questions. I can offer no solace to you. One who has lost faith
in oneself has only Ramanama to fall back upon. So great is
the value of repeating God’s name that one may die with it
on one’s lips and yet stand to gain. So my advice to you and
Gangi is that you should do whatever you can reciting His name
all the time.

Everything about me is uncertain.

Blessings from
Baru

SHR1 ANAND HINGORANI
GurprURI BuNncaLows
Deccan GYMKHANA
Poona

From a microfilm of the Hindi. Courtesy: National Archives of India
and Anand T. Hingorani

57. A LETTER
FJune 6, 1947

I am replying to your letter today itself. You are gravely
mistaken in assuming that as soon as swaraj comes prosperity will
flood the country. If, before assuming that, you had used your
imagination a bit to see that after 150 years of slavery, we would
need at least half that much time to cleanse our body-politic of
the virus that has infiltrated every cell and pore of our being
during our subjection, you would not have found it necessary to
ask me. I am sure you will understand what I mean, namely,
that far greater sacrifices will be needed after the attainment of
self-government to establish good government and raise the people
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than were required for the attainment of freedom by means of
satyagraha.

[From Gujarati]
Bihar Pachhi Dilhi, p. 81

58. DISCUSSION WITH RAJENDRA PRASAD

Fune 6, 1947

If all the leaders join the Cabinet, it will be very difficult
to maintain contact with the people at large. The result will
be that opportunists and enemies of the Congress will incite
the people and our poor people will easily fall a prey to their
propaganda. That is why I suggested even in my prayer
speech that a Harijan like Chakrayya or a Harijan girl should
be made the nation’s first President and Jawaharlal should
become the Prime Minister. If similar arrangements are made
in the provinces too, we shall have gained two ends at the
same time. The leaders will be able to keep in touch with
the people and young men and women will get trained.

[From Gujarati]
Bihar Pachhi Dilhi, p. 81

59. NOTES FOR DISCUSSION WITH VICEROY
[ Fune 6, 19471

Frontier =~ Province—postponement of referendum before
Pakistan scheme disclosed otherwise bloodshed is a certainty.
Therefore the Ministry? may make a statement and resign.

2. There must now be no coalition Ministry but only the
Congress. You may have another Pakistan Ministry, provisional.

3. You should ask Ji[nnah] at this stage to talk to Con-
gressmen and settle all other matters and work as friends excel-
ling one another in well doing.

1 Gandhiji met the Viceroy on June 6, 1947 at 4.30. p. m. Presumably,
these were the points discussed at the Working Committee meeting and refer-
red to in ‘Letter to Jawaharlal Nehru”, pp. 94-5. These were conveyed in
detail to Lord Ismay on June 6, 1947; vide the following item.

2 The Congress Ministry in N. W. F. P. headed by Dr. Khan Saheb
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4. Agreement between the States that each will have iden-
tical status and treaty with the British.

From a facsimile: Mahatma Gandhi—The Last Phase, Vol. II, between
pp- 288 and 289

60. TALK WITH LORD ISMAY!

[Fune 6, 19471%

Mr. Gandhi suggests that H. E. should speak to Mr. Jinnah in the
following sense:

I am extremely anxious lest the referendum in N.W. F. P.
should lead to bloodshed and blood-feuds between brother and
brother Pathan, and I have been wondering whether it could
possibly be avoided. Now that you have got your Pakistan, would
it not be wise for you to go to the N. W. F. P. and speak to the
people of the Province, of whatever party they may be, including
the present Ministry and their followers? You could explain
what Pakistan, which has hitherto been a vague expression,
really is and present your case in an attractive manner, in the
hope that you will be able to woo them to become a Province
of Pakistan, with perfect freedom to frame their own Provincial
constitution.

If you are successful in your persuasion, the proposed refer-
endum and all that it involves would be avoided. If you felt
disposed to adopt this suggestion, I could, I think, give you a
positive assurance that the Khan Brothers and their followers
would meet you as friends and give you an attentive hearing.

Mr. Gandhi asked that if this appeal to Mr. Jinnah was unsuccessful,
he (Mr. Gandhi) might be informed of the fact, in order that he might
consider the position again.? Mr. Gandhi added that Abdul Ghaffar Khan
was so anxious about the permanent blood-feuds which would result from the
referendum that he would go to almost any length, consistent with honour,
to avoid it. In the last resort, he would be prepared to advise his brother
and his colleagues in the Ministry to resign, and then to ask the Viceroy
to put the N. W. F. P. under Section 93.

1&2 This was an enclosure to a letter dated June 7 from Lord Ismay,
Chief of Viceroy’s personal staff, to Gandhiji which read: ‘I enclose here-
with a copy of a note that I have sent to the Viceroy, summarizing the
suggestions . . . you put forward in our talk yesterday evening.”

3For M. A. Jinnah’s response, vide ‘‘Letter to M. A. Jinnah”, p. 141.
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Mr. Gandhi emphasized that he had not discussed the above with his
colleagues, and therefore that it should not be mentioned to anyone at this
stage.

Mr. Gandhi suggested that Mr. Jinnah should be advised to try to
win over West Bengal and Eastern Punjab to Pakistan by the same methods.

Mr. Gandhi suggested that H. E. the Viceroy should speak in the fol-
lowing sense to Mr. Jinnah, when he found him in the right mood to listen:

I am here to help both parties to reach an agreement in
any way that I can, and I regard this task not only as a pleas-
ure, but as a duty. You must remember, however, that I cannot
in any event, be here forever. Now, therefore, that the decision
has been made and you have your Pakistan, why do you not go
yourself and talk with the Congress leaders as friends, and try to
get a settlement between yourselves on all the various points
at issue? This would make for a much better atmosphere than
adhering to the practice of only meeting together under my
chairmanship.

Mr. Gandhi said that there was a lot of loose talk going about that
H. M. G. might have different agreements with Hindustan and Pakistan which
would possibly tend to favour one over the other. It was, therefore, impor-
tant that an announcement should be made to the effect that it was
H. M. G.’s wish either to enter into tripartite arrangements with both the
Dominions, or to have identical bilateral agreements with each of them;
and that, in any event, there would be no question of differentiation.!

Gandhiji’s Correspondence with the Government, 1944-47, pp. 254-6. Also from
a copy: India Office Library and Records, London

1'Tn his letter dated June 10, to Gandhiji, Lord Mountbatten said:
“Thank you so much for the admirable suggestions which you had handed
to Lord Ismay.... I will, of course, take the earliest opportunity of men-
tioning to Mr. Jinnah the points you made. I will do my best to convince
him, but I hope you will not count too much on my intervention. I think
the idea in the fourth paragraph of your note is a good one, and I
will follow it up with H. M. G. Perhaps the Prime Minister would give an
assurance in debate in parliament.” Vide also ‘‘Letter to Lord Mountbatten™,
pp- 126-8.



61. DISCUSSION WITH MEMBERS OF HINDU MAHASABHA
[ Fune 6, 19471

Gandhiji explained to them that his whole life was dedicated to God’s
service. His politics was not unrelated to the deepest things in life. It was
only an extension or application of the ideals of truth and non-violence to
the social sphere. He would die in the propagation of those ideals rather
than barter them even for independence. They must, therefore, excuse him for
not taking their advice.

Mahatma Gandhi—The Last Phase, Vol. II, p. 233

62. SPEECH AT PRAYER MEETING

New Dermi,
Fune 6, 1947

I shall not waste time in reading out her long note.? I
was under the impression that people had understood me by
now. But I find that we are not so fortunate. Irreligion is be-
ing practised in the name of religion. But we shall have to put
up with irreligion. If the lady tries to interrupt, let no one
harass her. Now she has gone a step further and writes to me
that I should not even deliver my speech. She may say what
she likes. The prayer will not stop nor will I desist from deliver-
ing my speech. If everyone starts behaving in this manner the
administration of the country cannot function. You will please
remain peaceful.

I see that you are all oppressed by the heat. But you have
got to listen and I have got to speak. But I can speak to
you only when you maintain quiet. This does not mean that
you should not fan yourselves with a piece of paper or a
handkerchief. Even though it is hot, I am getting some air.
This girl is fanning me, how can I then stop you?? If all of

1Tn the source, the discussion precedes an account of Gandhiji’s meet-
ing with ‘‘some missionaries”, who, Pyarelal says, ‘‘came on the following
day” that is, on June 7; vide pp. 95-6.

2 A lady had again objected to the verses from the Koran being recited
at prayer.

3 There was laughter as the person wielding the fan was a man.
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you do the fanning yourselves, I would not say that it is the job
of a woman. You can bring your own fans. A woman can also
act like a man. If she does not become disheartened, woman is
man’s ‘better half’.

In the bhajan, the gopi says that hearing the flute she
wants to go to the forest. But the bhgjan is not meant only
for women. We are all like gopis before God. God by Him-
self is neither male nor female. For Him there is no distinc-
tion of status, no distinction of birth. He can be described
only as ‘not this, not this’. God resides in the forest that is
the heart and His flute is the voice within. We do not have
to go to desolate forests. We have to hear the divine music
that goes on in our own hearts. When each one of us starts
hearing that sweet music, all would be well with India.

We heard this bhgjan at an opportune moment. This lady
tells me that I should retire to the forest for it is I who have
spoilt Jinnah. But who am I to spoil him? If at all, I can
only hope to transform him. I can do it not by force but by
love. One can only destroy by force, by the atom bomb. The
atom bomb has only wrought destruction. It has not drawn
anyone to itself. If there is any real magnet in the world
which can draw man to man, it is only love. I am witness to
it. The lady says I should not read the Koran, should not
speak at all, only retire to the forest. But even if I go to the
forest you will drag me back. Men are created to live together.
If I had learnt the art of living in a forest and drawing people
there, I would not have had to make speeches or to say
anything. I would have lived in solitude and silence and you
would have done what I wanted. But God has not yet qualified
me for that.

You may want to know what I talked! with the Vice-
roy during my long session with him today and what I have
brought from him. What could he give? He is helpless. He
has nothing to take and nothing to give. He tells me that
he is praying to God that every man in India, whether Hindu,
Muslim or Sikh, should realize that he has not come here to
rob the country or cause internal strife. He has come here
only to leave, if possible after seeing peace established, if not,
he will leave in any case. He says that the British would not
remain in the country after August 15. He will stay on as the
Governor-General only if we want him to do so. The Viceroy

1 For Lord Mountbatten’s note of his interview with Gandhiji, vide Ap-
pendix IV.
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says that at present he has nothing more than Dominion Status
to give. It would have been different if we had driven them
out. But this, he says, is the best way if they are to leave as
friends.

The Viceroy also told me that the British were leaving as
friends because India did not try to drive them out by force.
People did sabotage the railways, telegraph service, etc., in
1942. But they were only a few. The masses did not indulge
in such activities. He told me that we behaved decently with
them. We only asked them to quit, because we were pained
that they had spread poison in the country. But, he said, the
Congress did not give them poison. The Congress only resort-
ed to non-co-operation and the British realized that they
could not hold on except with the help of Martial Law, and
so they had decided to leave.

Had our non-co-operation been perfect, the British would
have left long ago and in a much better manner. The Con-
gress had called upon the students, Government servants and
soldiers to come out and join the movement. But they were
weak; they could not leave their positions. But still we did not
threaten to kill them or poison them. The British recognized
this strength in us and so they are going. But the Viceroy says
that the people still do not trust him. A journalist has written
that the British had come here to rule and are now going
away after dividing the country into two so that both the parts
should fight and one or the other should seek the help of the
British, and thus provide them the excuse for staying on.

This would mean betrayal and I hope the British will not
betray us this time. Even if they do we should ourselves be
brave. Why should the brave be afraid of betrayal? When
the Viceroy talks to me with such honesty, why should I doubt
his intentions? The Viceroy asked me if I at least trusted
him. I told him that I would not have gone to him if I did
not trust him. I told him I was truthful and honest.

I talked to the Viceroy in this vein and I also conveyed to
him my pain at the division of the country into India and
Pakistan. He then told me that it was not the doing of the
British, that they had given what the Congress and the League
had unitedly asked for. He said that the British could not
leave at once because even dividing the effects of a small house
took time and here it was the question of dividing a whole
country. But I asked the Viceroy to relax. It would be better
that we should attend to the task of division ourselves.
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For the past two or three days I have been pleading with
them that, now that they had got what they sought, even though
it be a little less than expected, they should show what it is.
Is it a rose in name only or does it also have the fragrance?
Why not let us at least smell it? Tell us if there is place for
the Sikhs and the Hindus in Pakistan. Or are they to be
slaves 7 And do they intend to split up the N. W. F. P. by having
a referendum there? Do they want to split up Baluchistan too?

Would they not show even now by their actions that though
so long the Muslims had considered the Hindus their enemies they
consider them so no longer? That they would not divide the
Pathans, the Baluchis and also the Hindus? Will they not
show that India will remain one even if we must divide the
assets like brothers and that we will carry on our affairs with-
out the British?

I shall not mind it if they abuse me for talking in this
manner. Even yesterday abuse was hurled at me when some-
one exclaimed why I did not die. But let these people at least
explain what is in their mind. Why do they not come to me
even now? Why do they not come to you? Why do they not
invite the Congressmen or the non-Congressmen to meet them?
There was a time when they had forged an agreement between
the Congress and the League. Why do they not forge a strong-
er and lasting agreement now?

Let us all try together to be friends and not enemies. The
Viceroy by himself cannot achieve this. Nor can the Congress
alone do it. We can become friends only by making united
efforts.

[From Hindi]
Prarthana Pravachan—I, pp. 1304



63. LETTER TO FAWAHARLAL NEHRU
Fune 7, 1947

I had a long conversation with His Excellency. .. .! The
more I see His Excellency the more I feel that he is sincere.
But it is quite possible to damage him if the surrounding at-
mosphere of which the Indian element is the author over-
whelms him, as it may well do any of us.

All the points we discussed? at the Working Committee
meeting yesterday were touched upon by me and I carried
with me the impression that he really appreciated them.

To be wholly truthful requires the highest form of bravery
and therefore of non-violence.

Mahatma Gandhi—The Last Phase, Vol. II, p. 220

64. LETTER TO JAWAHARLAL NEHRU
Fune 7, 1947

The oftener we meet the more convinced I am becoming
that the gulf between us in the thought world is deeper than
I had feared. He (the Sardar)® says that you are largely re-
sponsible for the present situation. He is of the opinion that
Badshah Khan’s .. .*influence is on the wane. Badshah Khan
has not left any such impression on me. Whatever he is today,
he was always. There is undoubtedly more steadiness today
than before. I also feel that Dr. Khan Saheb’ and his colleagues
would be nowhere without the Badshah. He alone counts in so
far as the Congress influence is concerned.

If the Qaid-e-Azam does not go to the Frontier and does
not woo the Badshah, his brother and his other colleagues,
the Frontier Ministry should resign and so also the Parliamentary

1 Omission as in the source

2 Vide pp. 87-8.

3 Vallabhbhai Patel had an hour’s talk with Gandhiji on the night
of June 6.

4 Omissions as in the source

5 Prime Minister of N. W. F. P., brother of Abdul Gaffar Khan
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majority on the sole ground that a referendum at this mo-
ment must lead to bloodshed and probably, if not certain-
ly, to a lasting blood-feud, which they should avoid in so far
as it is humanly possible. Amrit (Rajkumari Amrit Kaur)
tells me that you think to the contrary. You think the refer-
endum should take place now.... You are also of opinion
that a referendum will not cause bloodshed, indeed that my
proposal would be more likely to cause it. I do not share this
view. I had told the Badshah that if I do not carry you with
me, I shall retire at least from the Frontier consultation and
let you guide him. I will not and cannot interpose myself
between you and him. After all, was it not you who brought
him to me? You will now decide and tell me.

Mahatma Gandhi—The Last Phase, Vol. II, pp. 268-9

65. DISCUSSION WITH A PHILIPPINO AND
MISSIONARIES!

Fune 7, 1947

I would put my old-fashioned spinning-wheel even against
a modern invention like the atom bomb. If everybody plied it
even for half an hour daily, we should see a miracle in only
five years. Europe is now looked upon as the leader in civili-
zation and has advanced very far, but at one time Asia was
more civilized than Europe. We wish to get rid of the artificial
European civilization, based on machinery, that has invaded
our country. We have no need for it at all. I wish to revive
our ancient culture which is rooted in non-violence and spiritual
values. Our happiness, prosperity and peace lie in doing so. If
we can revive our ancient culture, we shall serve as a beacon-
light in the world’s effort to establish peace.

Every individual and every nation should search their
hearts far more seriously than they do today. Instead of think-
ing of strife and competition and wealth, we should cultivate
family-feeling, strive for self-purification and spread love and a
sense of brotherhood. That alone can be called an ideal state
in which men can lead a really ‘human’ life and get opportunities

1 In Mahatma Gandhi—The Last Phase, Pyarelal explains: ‘“They praised
India’s non-violent revolution which was without a precedent in history.
But they wondered if it was possible to abolish war in the present era of
science and industrialization and realize the ideal of world peace.”
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to cultivate perfection in every sphere. Today even in our
own country anarchy is reigning. The fault is not wholly ours.
We have been suppressed as slaves for a hundred and fifty
years. The British and American missionaries in India have
rendered no real service to the country. Their conception of
service is to do work of compassion and serve the poor. But by
establishing hospitals, schools and such other institutions, they
attracted our children and men and our people left their own
religion and embraced Christianity. Our religion is in no way
inferior to Christianity. I can cite you numerous instances
like these to show how far we have been bled. And when the
blood has disappeared, only the skeleton remains. That is our
plight today, but I am full of hope that we shall regain our
health in a few years and a revitalized India will make mis-
sionary bodies also reorientate their outlook and activities.

This body is not mine, but belongs to God, and I have
this mud-pack regularly, follow a strict routine and take care
of my health in order that I may loyally and with a sense of
responsibility safeguard His gift and use it for the service of
the people.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 93-4; and Mahatma Gandhi—The Last Phase, Vol. 11,

pp. 233-4

66. DISCUSSION WITH SOCIALIST WORKERS
Fune 7, 1947

Today the rulers are not foreigners but our own country-
men. If we do not work in perfect harmony with them, our
newly-won freedom will be in danger. Let all people sit to-
gether and find a proper solution to problems on which there
are differences. But our greatest defect is that, as soon as we
differ from somebody ever so slightly, or a misunderstanding
arises, instead of meeting the person concerned and trying to
find a solution we take him to task publicly. This creates a
great mental gulf between people, leading to antagonism. Parties
and isms are only results of such differences. One fruit of this
poison we have seen in the coming into existence of Pakistan.
Are we not satisfied even with that? You have simply not
understood what socialism means. The Russian type of social-
ism will not suit India at all. Even in Russia their policies
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have not succeeded completely. Why don’t you try to save
the country from the calamity which has befallen it today?
So long as this communal virus has not been eradicated, so-
cialism will never come. Note down and remember, all of you,
these words of an old man. The people will want to see our
work and our sacrifices; they will judge our labour and look for
perfection of character in us. But you wish to pay no atten-
tion to these things. On the one hand, hundreds of thou-
sands of our brothers and sisters have become homeless. If now
you incite the people and exploit these riots to establish new
parties or spread your isms, rest assured God will never forgive
this terrible crime of betrayal of the country.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 4-5

67. SPEECH AT PRAYER MEETING

New DeLmi,
Fune 7, 1947

BROTHERS AND SISTERS,

I am telling you in all humility that it is improper to
obstruct the prayer. I cannot stop the prayer. It will go on.
But I find that every day there is some complaint or other.
It pains me very much.

I want to continue with the same subject. I want to
talk about what is in the air, because great pressure is brought
to bear on me. I am being told that while I kept on opposing
[the idea of Pakistan] till the Viceroy’s declaration and
saying that we would not agree to anything under coercion,
now I have become silent. I am being rightly told so. I
must confess that I am not happy about this decision. But
many things happen in the world that are not to our liking;
and yet we have to put up with them. We have to put up
with this thing in the same manner.

A newspaper has said that even now the All-India Congress
Committee can reject the proposal. I also think that the All-
India Congress Committee is fully entitled not to accept the
proposal. But we should not suddenly oppose the Congress to
which we have been loyal all this time and which has earned
reputation in the world and has also done so much work.

88-7
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A large number of Sanatanists believe in the monster of
untouchability and think they are following their religion by
clinging to this monster. But God alone will judge who is a
true Sanatanist amongst us.  Similarly, if the Congress also
puts a religious garb on irreligious practices, we shall have to
wind up the organization. Who can kill the Congress? We
shall all lay down our lives before it. We will do it not by
committing suicide. But we shall continue to fight it and will
not bow down to it till we bring it on to the correct path or
die ourselves. But we shall do this when we find that the
Congress is deliberately erring. In my view, it is not committing
a deliberate blunder at present. Nor has it committed deliberate
blunders earlier. Had it functioned so far by accepting irreligion
as religion, it would not have risen to the position it has today.

It is not correct to say that the Congress Working Committee
should have consulted the A. I. G. C. before taking this decision.
The Working Committee cannot function if it has to wait
for consultation at every step. Subsequently the A.I. C. C. can
challenge the Working Committee and vote it out to form a
new one.

When I was working regularly for the Congress and enjoy-
ed the right to enforce the constitution of the Congress, I had
said during one of the discussions that we could not collect
300 or 1000 members of the A. I. C. C. every now and again. It
would be impossible for the Working Committee to function in
this manner. Of course, later on, the A. I. C. C. can certainly
call for an explanation from the Working Committee. It can
also remove the Committee by passing a vote of no confidence
so as to make sure that it will not repeat its mistakes, and
form a new Committee.

Supposing the Working Committee issued a hundi of several
lakhs in the name of the A.I. C. C. which the latter did not
approve. The A.I. C. C. would still have to honour the hundi,
but it could certainly dissolve the Working Committee and
elect a new one so that the mistake was not repeated. In fact
in such a situation the A.I. C. C. ought to take such a step.

The same rule applies in the case of its decision regard-
ing the Hindustan-Pakistan affair. The division is now a fait
accompli.  But there is still ample scope for adjustment. We
can make or unmake at will Hindustan and Pakistan or what-
ever else we call it. True, the Congress does not represent the
League. But as I have looked at the Congress I feel that the
Congress represents the entire Indian nation. On that account
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the Congress can never say that because the Muslims have
done great harm to us it will also harm them in return. The
Congress would not remain what it is if it did that. Even
when I went to the Round Table Conference! I had said that
I would do them a good turn even if they harmed us.

The Congress wants to establish democratic rule. It will
not act against the interests of the Princes either. But the
Princes will be able to retain their position only when they
become the trustees of their subjects like the Raja of Oundh?2.
A small principality like Oundh will be long remembered only
because it bowed to the sovereignty of the people. As against
this, the State of Kashmir, although it is worth millions, will be
wiped out if it does not listen to the voice of its people. Hi-
therto these rulers may have behaved arrogantly with the sup-
port of the British authorities; but now they must realize that
their authority issues from the people. I made a special men-
tion of Kashmir because at the moment our eyes are fixed on
it. But this applies to all the native States.

I talked at such length in order that the Congress may
continue to belong to the people and the people may continue in
the Congress fold, i. e., they may follow the Congress discipline. If
we start having internal strife, the Congress is going to perish.
If you do not approve of the decision of the Working Com-
mittee you can frankly say so at the next A.I. C.C. meet-
ing. I have no intention to attend the session. I will attend
if I am invited. But who is going to listen to my solitary
voice? After all you are the people. You can convey it to
the Congress in a civil manner whether or not you approve
of what it has done.

Now it becomes the duty of the Congress to give up
what has been granted as Pakistan and make its best efforts
in the portion that remains with it. Let the people in Pakis-
tan go ahead of the Congress in their efforts to bring progress
to their land. If this happens the two can live in amity and
happiness.

In the end Gandhiji repeated his appeal to Jinnah Saheb and called
upon him to invite the Hindus, Muslims, Parsis and all others to come
to a settlement and spare the Viceroy the trouble and the Congress leaders
the needless running around. He appealed to Jinnah to build a Pakistan
where the Gita could be recited side by side with the Koran, and the

1 In1931; vide Vol. XLVIII.
2 Appasaheb Pant



100 THE COLLECTED WORKS OF MAHATMA GANDHI

temple and the gurudwara would be given the same respect as the mosque,
so that those who had been opposing Pakistan till now would be sorry for
their mistake and would only sing praises of Pakistan.

[From Hindi]
Prarthana Pravachan-1, pp. 134-7

68. A LETTER!

[Before fune 8, 1947]

All rights to be deserved and preserved come from duty
well done. Thus the very right to live accrues to us only
when we do the duty of citizenship of the world. From this
very fundamental statement perhaps it is easy enough to define
the duties of man and woman and correlate every right to some
corresponding duty to be first performed. Every other right can
be shown to be a usurpation hardly worth fighting for.

Harijan, 8-6-1947

69. WALLS OF PROTECTION?

Let us ask ourselves what walls should be erected to pro-
tect brahmacharya of which I wrote3 last week. The answer seems
clear. It is not brahmacharya that needs walls of protection. To
say that is easy enough and sounds sweet, but it is difficult to
understand the import of the statement and more so to act
accordingly.

It is true that he who has attained perfect brahmacharya
does not stand in need of protecting walls. But the aspirant
undoubtedly needs them, even as a young mango plant has
need of a strong fence round it. A child goes from its mo-
ther’s lap to the cradle and from the cradle to the push-cart
till he becomes a man who has learnt to walk without aid.
To cling to the aid when it is needless is surely harmful.

I made it clear last week that brahmacharya is one out of
the eleven observances. It follows, therefore, that the real aid to
brahmacharya are the remaining ten observances. The difference

1 Extracted from ‘Gleanings’

2 The Gujarati original of this appeared in Harijanbandhu, which was
published simultaneously with the source.

3 Vide pp. 57-9.
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between them and the walls of protection is that the latter
are temporary, the former permanent. They are an integral
part of brahmacharya.

Brahmacharya is a mental condition. The outward behaviour
of a man is at once the sign and proof of the inner state.
He who has killed the sexual urge in him will never be guilty
of it in any shape or form. However attractive a woman may
be, her attraction will produce no effect on the man without
the urge. The same rule applies to women. But he or she
who has not conquered lust should not turn the eyes even to-
wards a sister or a brother or a daughter or a son. This advice
I have given to friends who have profited by it.

As for myself I have to admit with great shame that
while the sight of women had ceased to rouse any sexual urge
in me in South Africa, in the early days of my return to India
past recollections roused the wurge against which I had to
battle fairly hard. The same is true of the vague fear which is
so unbecoming in man.

I was cowardly by nature. I was frightened to sleep in
the dark. To sleep alone in a room was an act of bravery
for me. I hope I have lost that cowardliness. Yet I do not
know what would be my state if I lost my way and had to
wander alone in a thick forest on a dark night and if I were
to forget that God was ever with me. If this childhood fear
has not completely gone from me, it would be certainly more
difficult for me to be fearless in a lonely jungle than to con-
trol the sex urge.

There are certain rules laid down in India for the would-
be brahmachari. Thus he may not live among women, animals and
eunuchs, he may not teach a woman alone or even in a group,
he may not sit on the same mat with a woman, he may not
look at any part of a woman’s body, he may not take milk,
curds, ghee or any fatty substance nor indulge in baths and
oil massage. I read about these when I was in South Africa.
There I came in touch with some men and women who,
while they observed brahmacharya, never knew that any of the
above-named restraints were necessary. Nor did I observe
them and I was none the worse for the non-observance. I did
give up milk, ghee and other animal substances but for differ-
ent reasons. I gave up the attempt two or three years after
my return to India. But if today I could find any effective
vegetable substitute for milk and ghee, I would gladly renounce
all animal products. But this is another story.
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A perfect brahmachar: never loses his vital fluid. On the
contrary, he is able to increase it day by day and, what is
more, he conserves it; he will, therefore, never become old in
the accepted sense and his intellect will never be dimmed.

It appears to me that even the true aspirant does not
need the above-mentioned restraints. Brahmacharya is not a vir-
tue that can be cultivated by outward restraints. He who
runs away from a necessary contact with a woman does not
understand the full meaning of brakmacharya.

Let not the reader imagine for one moment that what I
have written is to serve as the slightest encouragement to life
without the law of real restraint. Nor is there room in any
honest attempt for hypocrisy.

Self-indulgence and hypocrisy are sins to be avoided.

The true brahmachar: will shun false restraints. He must
create his own fences according to his limitations, breaking them
down when he feels that they are unnecessary. The first thing
is to know what true brahmacharya is, then to realize its value
and lastly to try to cultivate this priceless virtue. I hold that
true service of the country demands this observance.

New Ders1, June 8, 1947
Harijan, 15-6-1947

70. LETTER TO P. K. ELAYADAM

New DEeLHI,
Fune 8, 1947

MY DEAR ELAYADAM,

I have received your letter of 3rd instant informing me
that Rs. 500 have been received by Khadi Pratishthan. I have
before me also your letter of 12th May describing your condi-
tion. I fear that what you say leads me to think that your
mind is not sound and that you are unnecessarily afraid of be-
ing murdered. I am sure that nobody is after you. Imagining
the worst happened to you, why should there be any fear?
You see in the papers that innocent persons are daily murdered
throughout the world. From that you should derive the lesson
that since death is the inevitable lot of every creature born,
it should be welcomed as a faithful friend whether it comes
out of illness or accident, even though it may be named murder.
Therefore I would advise you to lead a useful life of service
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wherever you are and on hearing from you I shall instruct
Khadi Pratishthan to refund the money received by them.

Yours sincerely,

M. K. GanpuI

P. K. Eravapam, Esg.

Clo SHrRee KasHI VISHWANATH SEVA SAMITY
50, BurTOLA STREET

CarLcuTTa

From a photostat: C. W. 10566

71. LETTER TO SARAT CHANDRA BOSE
Fune 8, 1947

I had gone through your draft.! I have now discussed
the scheme roughly with Pandit Nehru and the Sardar. Both
of them are dead against the proposal and they are of
opinion that it is merely a trick for dividing Hindus and the
Scheduled Caste leaders. With them it is not merely a suspi-
cion but almost a conviction. They feel also that money is
being lavishly expended in order to secure the Scheduled Caste
votes. If such is the case, you should give up the struggle at
least at present. For the unity purchased by corrupt practi-
ces would be worse than a frank partition, it being a recogni-
tion of the established division of hearts and the unfortunate
experiences of the Hindus. I see also that there is no pros-
pect of transfer of power outside the two parts of India. There-
fore, whatever arrangement is come to, has to be arrived at
by a previous agreement between the Congress and the Lea-
gue. This, as far as I can see, you can’t obtain. Nevertheless,
I would not shake your faith, unless it is founded on shifting
sand consisting of corrupt practices and trickery alluded to
above. If you are absolutely sure that there is no warrant
whatever for the suspicion and unless you get the written as-
surance of the local Muslim League supported by the centre,
you should give up the struggle for unity of Bengal and cease
to disturb the atmosphere that has been created for the parti-
tion of Bengal.

Mahatma Gandhi—The Last Phase, Vol. 11, pp. 187-8

1 Vide Vol. LXXXVII, p. 526.



72. A LETTER!
Fune 8, 1947

Hinduism has denied to women the right to remarry.
Therefore, to be fair, men too ought not to remarry, much less
expect or ask for my blessings. But if they must remarry, let
them select as their partner a widow who is desirous of re-
marrying. If widowers stopped marrying maidens they would
be highly obliging the country.

[From Gujarati]
Bihar Pachhi Dilhi, p. 101

73. NOTE TO AMRIT KAUR
Fune 8, 1947

The work you are doing in the Constituent Assembly is
also service done to me. Personal service, when it merges in-
to universal service, is the only service worth doing. All else is

rubbish.
Mahatma Gandhi—The Last Phase, Vol. II, p. 241

1 A widower wanting to remarry had asked for Gandhiji’s blessings.
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74. TALK TO A WOMAN RELATIVE!

Fune 8, 1947

Women at any rate should think of God and His infinite
power and know that His is the only real support. While
cultivating self-confidence and courage, they should also exer-
cise wisely their natural qualities of humility, simplicity and
kindness with which God has endowed them. India’s women
were never weak, are not so even today and will not be so in
future. If we think over the matter, we shall see that from
the times of the Ramayana and the Mahabharata their courage
has been wunrivalled, and that courage has been the result of
strength of character. Revive that strength of character. If the
women do not remind themselves of the examples of Draupadi
and Sita and display the same strength of virtue, they will
never be able to serve the country well no matter how many of
them get educated. If the atrocities one hears of are perpetrated
on women, the fault does not lie with men alone. Women
also are responsible. I know that today women have taken the
downward path. In their craze for equality with men, they
have forgotten their duty. Ba was in no way weaker than I;
in fact she was stronger. If I had not had her co-operation I
would have been sunk. It was that illiterate woman who help-
ed me to observe all my vows with the utmost strictness and
kept me ever vigilant. Similarly in politics also she displayed
great courage and took part in all the campaigns. From the
worldly point of view she may have been illiterate, but she was
an ideal woman who had received what I regard as true edu-
cation. She was a devout Vaishnava, used to worship the fulsi,
religiously observed sacred days and continued to wear the
necklace of holy beads right up to her death. I have given
that necklace to this girl2. But she loved the Harijan girl as
much as she loved Manu or Devdas’s Tara. She was a living
image of the virtues of a Vaishnava described by Narasinha
Mehta in his bhajan. It is because of her that I am today
what I am. She never spared herself, no matter how ill she
herself was, in serving me. And often I have been in danger

1 She was one of a group from South Africa on a visit to India.
2 Lakshmi
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of my life. In the fast of 1943! I may say I was nearly at
death’s door, but she never cried or lost courage but on the
contrary kept up other people’s courage and prayed to God.
I can see her face vividly even today.

[From Gujarati]
Bihar Pachhi Dilhi, p. 98

75. TALK WITH COMMUNIST WORKERS

Fune 8, 1947

I will tell you the same thing that I told? those Socialist
friends on two days. All of you should think first of the in-
terest of the country as a whole. Instead of doing that, you
are wasting your time over minor grievances. The moment
you come upon some error by somebody, real or imaginary,
without any investigation you Communists start making in-
flammatory speeches, denounce the Government and incite the
people. Is there not a single act of Government deserving your
co-operation? Just think for a moment. If you were in the place
of Nehru, what would you do? You should, therefore, either
take the places of Nehru or Sardar — I stand guarantee that
they will step down the moment you ask them to do so—or
co-operate with them. That will be for your own good. In
any case you should stop making speeches full of baseless al-
legations. Your principles are fine indeed. But you do not
seem to follow them in practice, for you do not seem to know
the difference between truth and falsehood or justice and in-
justice.  What is more saddening about you is that, instead of
having faith in India and drawing inspiration from its unrival-
led culture, you wish to introduce Russian civilization here as
if Russia was your motherland. 1 disapprove of relying on
any outside power, however much that may materially benefit
us, for I believe in the principle that your eating is not going
to satisfy my hunger, that I can satisfy my hunger only by eating
myself. I tell Rajendra Babu the same thing every day, that
in the matter of food we should not depend upon any foreign
country. It would be more honourable for us to share among
ourselves the food that we have than to live on other people’s

1 The source has ‘1942, a misprint.
2 On May 27 and June 7; vide pp. 14-8 and 96-7.
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charity. Let us be worthy of our freedom. We may certainly
accept useful and beneficial ideas from foreign countries, but
this does not mean that we should uncritically admire every-
thing foreign. There are good and bad things in every coun-
try. It is a grave error to believe that everything in our
country is bad and in other countries good. Some things in
foreign countries are good while some features of our culture
are unrivalled. You also use the word ‘satyagraha’ as part of
your jargon. But anybody who uses this word should realize
that by doing so he accepts a great responsibility. A satya-
grahi should rely wholly on truth. He cannot then afford to
be ambiguous in his attitudes. He cannot jump on to a band-
wagon. In brief, he cannot depart from his principles in the
smallest degree. A satyagrahi cares for nothing but truth. He
will give no pain or do no injustice whatever to anybody either
in thought, word or deed. And he must always have perfect
clarity in his thoughts.

All of you are servants of the country and are eager to
serve it. Such as we are, we are brothers and sisters born in
the same country. As such, we should supplement one another’s
work, give up slandering one another and stop fruitless argu-
ments, be generous and mutually forgiving. Let us give up
our narrow-mindedness, cultivate generosity of heart and raise
the good name of the country to the highest point in the whole
world. In that lies everybody’s happiness, peace and prosperity.!

All of you are like my own children. Since you heard me
patiently, I poured out my heart to you. You can come to
me whenever you wish. I want your help. I can do something
only if I have it. What can I do by myself ? One cannot clap
with only one hand, as the saying is.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 102-4

1 What follows is in Hindi.



76. SPEECH AT PRAYER MEETING

New DerHi,
Fune 8, 1947

BROTHERS AND SISTERS,

Our peace during the prayer should not be disturbed even
if bombs are showered from the sky and there is an upheaval.
As the gopi hears the notes of the flute in the wilderness, the
devotee of God hears the voice in the recesses of his own heart.
It has been described as ‘the voice of silence’ in English. In
other words, we can hear that voice only when we are quiet.

I have already informed you that Prof. Kosambiji who was
an erudite scholar and was considered a leading authority in Pali
recently died at the Sevagram Ashram. Balvantsinha, Manager of
the Ashram, writes that he had not witnessed such a death so
far. It was exactly as Kabir described in the following couplet:

The servant Kabir says: Although we wear this sheet with ever so
much care, it has to be given up even as it is.

If we can all befriend Death in this manner, it would
be to the good of India.

I am told that I should act as an arbitrator in the dis-
pute between the Meos and the Jats. But how can I act as
an arbitrator? In the first place I do not know any of them.
And then, only a person who has the authority to have his
judgment accepted can act as an arbitrator. I possess no
arms nor would I seek the help of a court of law. But I think
they should now restrain themselves. Whether what has hap-
pened is good or bad, now the Congress and the League have
also come to a settlement. They should not go on fighting till
either side accepts defeat. The Meos are a brave community
and the Jats and Ahirs too would not give a chance to any-
one to say that they had been defeated. Fortunately, they are
not killing the aged, infants and women. Both the sides have
amassed enough arms. They are fighting bravely, but anyway
it leads to destruction. A poor man is as much pained when
his hut is burnt down as a king when his palace is burnt down.
Fighting is going on so close to us and yet we are able to do
nothing about it. Darkness has descended over the region.
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Even so those of you who know them should carry my voice
to them if they can and try to stop the fighting.!

I am accused of spoiling the situation in Bengal. It is my
claim that nothing is spoilt at my hands. Whether it is in
Bengal, Bihar or Noakhali, nothing has ever been spoilt at
my hands. I can only improve things and I have done so.
Now, like the Punjab, Bengal too is going to be divided. In
one part of Bengal the Muslims are in a majority and in the
other the Hindus. A large number of Hindus desire partition,
for, how long can one put up with turbulence? They say once
there is partition they can at least live in peace in their homeland.
The Muslim League in Bengal has rejected this proposal. But
who takes the Bengal Muslim League seriously ? Division of Bengal
is certain under the new proposal.

Now I am being blamed for not letting Bengal be divided.
It is true that I do not want the division. But then I also
totally disapprove of the whole country being divided into
Hindustan and Pakistan. Even if I was the only Hindu re-
maining, I would still have the courage to go and live in the
midst of the Muslim majority. What is the worst they could
do? Kill me; could they do anything worse? But they would
not kill me. They would protect one solitary individual. God
would protect me. God always protects one who has no one to
protect him. That is why the poet says, “God is the strength of the
weak.” I do not at all like the division of Bengal. But I will
say that the Hindus should let themselves be subdued and give
up their desire in order to save their life and property. If
they feel that they will be able to live in peace in their part
of the province, let no one imagine that I shall come in the way.

Sarat Babu came to me the other day. He does not want
Bengal to be partitioned. He says that the whole Province has
one culture, and the same food habits. Why then should it be
divided in the name of religion? Sarat Babu has his view, I
have mine. The people however have the right to act as they
desire. My individual opinion cannot thwart the opinion of many.

I always co-operate in good things. If a bad man recites
Ramanama, shall I not join him? I shall certainly join him in
reciting Ramanama. And if a man considered good indulges in
wicked acts, shall I join hands with him? If I do so, I shall
not be Gandhi for Gandhi can never worship Satan. Whoever
acts out of good intention, out of love, will have my support.

1 Vide also pp. 38 and 83.
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I have come to know that money is being squandered to
stall the partition of Bengal. Nothing enduring can be achieved
with the help of money. Votes purchased with money have no
force. I can never be party to such an act. I can never support
an act of goondaism, even if committed by my own kith and kin.!

Hence, I would like to tell Sarat Babu that even though he
and I would like to stop the partition of Bengal we should forget
about it for the time being. It cannot be achieved by impure means.
God cannot be realized by impure means and no means for ob-
taining anything dishonourable can ever be pure.

[From Hindi]
Prarthana Pravachan-1, pp. 137-40

77. TELEGRAM TO SARAT CHANDRA BOSE?
[After Fune 8, 194713

HOW CAN BRIBE-GIVERS AND BRIBE-TAKERS BE
PUNISHED BY PRIVATE PERSONS EXCEPT AT THE BAR
OF PUBLIC OPINION? BE CALM AND STEADFAST.

Mahatma Gandhi—The Last Phase, Vol. II, p. 188

78. MESSAGE FOR ANNIE BESANT’S BIRTH CENTENARY*

New DeLwi,
Fune 9, 1947

When I was studying in London in 1888 and after I had
become, like many, an admirer of Bradlaugh® and Besant®, ima-
gine my excitement when one fine morning I read in the Lon-
don Press that Annie Besant had become a Theosophist under
Blavatsky’s’ inspiration. I was a mere boy practically unknown

1 Vide also the following item.

2 & 3 The telegram was in reply to that of the addressee which read:
“If information false, punish informants, if information true, punish bribe-
givers and bribe-takers.” The addressee was referring to Gandhiji’s allega-
tion regarding ‘‘votes purchased’; vide the preceding item.

4 Which was to be on October 1, 1947

5 Charles Bradlaugh (1833-91), English free-thinker and radical, promi-
nent for his championship of individual liberty; was close associate of Annie
Besant till 1885.

6 1847-1933, British Theosophist; founded Indian Home Rule League
in 1916; and was President of Indian National Congress in 1917

T Helena Blavatsky (1831-91) founder of Theosophical Society
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to anybody. I would have been more than satisfied if I could
have touched the hem of the garments of the massive Blavatsky
and her distinguished disciple. But I could not though some
friends had kindly taken me to Blavatsky Lodge. When Dr.
Besant came to India and captivated the country I came in
close touch with her and though we had political differences
my veneration for her did not suffer abatement. I hope there-
fore the centenary celebrations will be worthy of the great
woman.

M. K. GaNDHI
Bihar Pachhi Dilhi, pp. 109-10

79. A LETTER

New DeLwi,
Fune 9, 1947

MY DEAR. . .,!

I am ashamed to have kept you long in suspense. This
is my day of silence. Rajkumari reminds me of yours of 20th
May and I wrote out the enclosed? which I hope you can deci-
pher. Now that I tax my memory, I fancy that the Williams
Brothers* whom you would not have known took me to Madam
Blavatsky. This is of no consequence. I have written this for
the sake of accuracy.

Yours,
M. K. GanpHI
Bihar Pachhi Dilhi, p. 109

1 The name is omitted in the source. Presumably the addressee was
Marjorie Sykes.

2 Vide the preceding item.

3 Vide Vol. XXXIX, p. 60.



80. FOREWORD TO “CHARLES FREER ANDREWS DRAFT?

Charlie Andrews though a very great scholar was simple
like a child, straight as die and shy like an Indian woman.
With the biographers the record was a labour of love. I am
sorry I have not read it.

M. K. GanpHI

New DeraI, June 9, 1947

Bihar Pachhi Dilhi, p. 108

81. LETTER TO MARYORIE SYKES

New DEeLHI,
Fune 9, 1947

MY DEAR MARJORIE,
Yours received just now. Here are a few words of foreword.3
I have no time to look at your chapter. I have handed it to
Rajkumari who is sitting near me.
Love.
Bapu

Bihar Pachhi Dilhi, p. 108

82. DRAFT OF LETTER T0 ABDUL GHAFFAR KHAN
Fune 9, 19474

DEAR BADSHAH,’

Here is a note from Jawaharlal.® It is the result of a dif-
ference of opinion between him and me. In the circumstances
I must not guide you. He has put forth his argument as usual
in his very able manner. Now you have to act as you think
best. His suggestion that you should come to Delhi and discuss

1 By Benarsidas Chaturvedi and Marjorie Sykes

2 For the Foreword as published, vide Vol. XC.

3 Vide the preceding item.

4 From p. 828 of the source

5 The superscription is not in Gandhiji’s hand.

6 For extracts from Jawaharlal Nehru’s note, vide Appendix V.
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the situation before taking any final decision is worthy of consi-
deration. I am planning to go away to Bihar, if I can, before

the meeting of the A.I. C. C.

I hope you were none the worse for your journey to Pesha-
war.

Yours  sincerely,

M. K. GanpHI
From a facsimile: Mahatma Gandhi—The Last Phase, Vol. 11, facing p. 289

83. DRAFT OF LETTER TO JFAWAHARLAL NEHRU

Fune 9, 19471
CHI. JAWAHARLAL,?

I have your note which I have read most carefully. If I
shared your premises, I should whole-heartedly agree with you.

I am sending your note by messenger to the Badshah with
my covering letter® of which I enclose a copy herewith.

The more I contemplate the differences in outlook and
opinion between the members of the W. C. and me, I feel that
my presence is unnecessary even if it is not detrimental to the
cause we all have at heart. May I not go back to Bihar in two
or three days?

Would it be wrong if you insisted that referendum would
be wrong without the presentation of the picture of Pakistan?*

From a facsimile: Mahatma Gandhi—The Last Phase, Vol. 1I, facing p. 289

I From the source, p. 828

2 The superscription in Devanagari is not in Gandhiji’s hand.
3 Vide the preceding item.

4 This sentence is not in Gandhiji’s hand.
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84. A LETTER
June 9, 1947

CHL . . .,!

Bhai . .. has gone to you. I had a long talk with him at
the end of which it was decided that both of them would leave
the Ashram. ... The step will pain both Bhai... and me.

But, having regard to his health and his mental suffering, I
have advised him that since it is quite uncertain when I shall
come there it is best that he should not continue in the
Ashram. I have...’s letter. I cannot reply today. . ..

[From Gujarati]
Bihar Pachhi Dilhi, pp. 106-7

85. A LETTER
Fune 9, 1947

CHL .. .2

Kosambiji has passed away. We should send to Ceylon as
quickly as we can some Indians who follow Buddhism and are
desirous of learning Pali. Do you have any such students in mind?
Try to think over what rules we should frame for selecting such
students and give me some suggestions. For instance, what
would be the expense for each student, etc. . . .

I got your article on Anandshankarbhai.? If you had written
in Gujarati instead of in English, Gujaratis would have benefited
by your article. Whom will this benefit? I could read only the

first paragraph.
Blessings from

M. K. Ganbur

[From Gujarati]
Bihar Pachhi Dilhi, p. 107

1 & 2 Omissions as in the source
3 Anandshankar Dhruva died on April 7, 1942.
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86. LETTER TO MADALASA
Fune 9, 1947

CHI. MADALASA,

I have your letter.

Shriman is coming here on the 12th. Since I have started
writing in Harijan, you may get your problems solved through it.
I have not been able to understand your question properly.
Do not try to explain away to yourself any writing or action of
mine. Whenever you feel perplexed by something, you must
try to get your doubt resolved. My writing can never warrant
indulgence. My life is dedicated to the cause of self-control. It
is possible that I might not succeed in reaching my ideal. But
I am sure that I will never give people excuses for self-
indulgence.

Blessings from

Baru
[From Gujarati]
Panchven Putrako Bapuke Ashirvad, p. 333
87. LETTER TO PRABHAKAR
DEevLHI,

Fune 9, 1947

CHI. PRABHAKAR,
I am enclosing Sankaran’s letter. How far is this true? He
also writes about Bhai Ranade. What is all this? However much
we may work, if our minds are not pure or if our conduct is
not sincere, we are good for nothing.
Blessings from
Baru

From a photostat of the Hindi: G.N. 9037. Also C. W. 9161. Courtesy:
Prabhakar
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88. TALK WITH VISITORS!

June 9, 1947

This fight between brother and brother is not going to stop
so long as the masses do not get work as well as bread. Order
in the society, in fact in the country, cannot possibly be re-
stored unless the indigenous crafts are developed. This is the sole
remedy for banishing starvation from the country. The affluent in
India can be counted on one’s fingers, whereas there are millions
who are starving.

I fought for India’s independence. There were satyagraha
movements and as a result we have achieved what the world
would consider success (not the kind I would have wished). The
partition has come in spite of me. It has hurt me. But it is the
way in which the partition has come that has hurt me more.
And it is difficult to say what the result of the constant tension
will be. I have pledged myself to do or die in the attempt to
put down the present conflagration. I love all mankind as I
love my own countrymen, because my God dwells in the heart
of every human being and I aspire to realize the highest in life
through the service of humanity. It is true that the non-violence
that we practised was the non-violence of the weak, i. e., no non-
violence at all. But I maintain that this was not what I pre-
sented to my countrymen. Nor did I present to them the weapon
of non-violence because they were weak or disarmed or without
military training, but because my study of history has taught
me that hatred and violence used in howsoever noble a cause
only breed their kind and instead of ensuring peace endanger
it. There is no miracle except love and non-violence which can
drive out the poison of hatred. Thanks to the tradition of our
ancient seers, sages and saints, if there is a heritage that India
can share with the world, it is this gospel of forgiveness and faith
which is her proud possession. I have faith that in time to
come India will pit that against the threat of destruction which
the world has invited upon itself by the invention of the atom
bomb. The weapon of truth and love is infallible, but there is
something wrong in us, its votaries, which has plunged us into

1 The source does not identify them except as foreigners.
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the present internecine strife. I am, therefore, trying to exa-
mine myself because it must be owing to some shortcoming in
me which it has been my fate to see reflected in the present
outburst of violence.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 111-2

89. SPEECH AT PRAYER MEETING

New DeLmi,
Fune 9, 1947

I have received some letters saying that Allopanishad about
which I had talked to you some days ago is not to be found in
any collection of religious writings. I had mentioned this work from
memory so I consulted a friend! and he has written to say that
the collection I have in mind does mention Allopanishad, saying it
has seven mantras. These Upanishads date back to the time of the
Atharva Veda. He has said much else which would be of greater
interest to students. Hence I shall not quote that part of the letter.

Then I have a letter from Jayachandra Vidyalankar. Jaya-
chandraji says:

Maharana Kumbha, grandfather of Rana Sanga, was the first
to offer organized resistance to the Muslim aggressors. He conquered
the territories occupied by the Muslims in Gujarat and Malwa and
erected the victory pillar at Chittor. On the pillar side by side with
the many representations of Hindu gods and goddesses and next to
those of Brahma, Vishnu and Mahesh the name of Allah is also in-
scribed. It is well known how the Hindu leaders like Maharana Ranjit
Singh and Chhatrapati Shivaji respected Islam. Why do these cham-
pions of Hinduism who resent the recitation from the Koran at your
prayers not object to Allah’s name inscribed on this victory pillar?

After pointing out that the cause of Hindu-Muslim animosity
lies in faulty writing of history, Vidyalankarji requests me to see
to it that the teaching of history is done in the right spirit,
without which all attempts to bring about Hindu-Muslim unity
must fail.

Lately I have been receiving a large number of letters at-
tacking me. A friend points out how ineffective were my words
when I said that vivisection of the country would be the

I Mathuradas Trikumji; vide the following item.
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vivisection of my own body and calls upon me strongly to oppose
the partition of the country. But I do not think I am in any
way to blame in this matter. When I said that the country
should not be divided I was confident that I had the support
of the masses. But when the popular view is contrary to
mine, should I force my own view on the people? I have re-
peatedly said that we should never compromise with falsehood
and wickedness. And today I can say with confidence that if
all the non-Muslims were with me, I would not let India be
divided. But I must admit that today the general opinion is
not with me, and so I must step aside and stay back. The
lesson which we have been trying to learn for the past 30 years
and which we now tend to forget is that only through truth and
non-violence can we triumph over untruth and violence. Im-
patience can be overcome only with patience and excitement
with calm. Today we cringe before our own shadow. There is
nothing in common between me and those who want me to op-
pose Pakistan except that we are both opposed to the division
of the country. There is a fundamental difference between their
opposition and mine. How can love and enmity go together?

Another friend writes that this Viceroy is even more danger-
ous than the other Viceroys; that whereas the others crushed us
at the point of the sword this one trapped the Congress with his
smooth talk. I can never agree with this opinion. The corres-
pondent has unwittingly and unknowingly praised the Viceroy
and has debunked the intelligence and efficiency of the Con-
gress Ministers. Why can he not understand the simple thing
that the general opinion, that is, the opinion of those who are
fit to hold any opinion, is supporting the Congress leaders ? The
leaders are not fools. They too find the partition repugnant, but
as representatives of the country they cannot go against public
opinion. They derive their power from the people. The situa-
tion would have been different if the correspondent had the
power. And under no circumstances would it be proper to criti-
cize the Viceroy when the leaders are elected representatives of
the people or when our own people betray the country. The
saying ‘“‘as the king so the subjects’ is not so apt as its reverse:
“As the subjects so the king.”

[From Hindi]
Prarthana Pravachan-1, pp. 140-2



90. LETTER TO MATHURADAS TRIKUM7FI
Fune 10, 1947

CHL ...,
I am writing this at 4.30 in the morning after the prayer.
I got your letter yesterday. You are as persevering as ever.
I even used yesterday the information you sent.? Do you read
reports of my speeches these days? I was somehow under the
impression that  Allopanishad was included in Nathuramji’s
collection. I see now that it is referred to in his notes. Your
other discovery also does you credit. So you have regained suffi-
cient strength to write all that! You have been a close student
of my life. Even so, I wrote something in order to save your
time and mine. I do feel unhappy that I have not been able
to convince people that I am perfectly pure. But time always
does its work, and it will do so in this case, too. I am being
tested. The task here is a very difficult one. I think I shall
be here up to the 15th at any rate. How I wish you would
recover completely !
Blessings from
Baru

[From Gujarati]
Bapuni Prasadi, p. 215; also Bihar Pachhi Dilhi, p. 107

1 The name is omitted in the source.

2 The addressee had sent to Gandhiji copies of Allopanishad from a
manuscript as well as from the Adyar collection of Unpublished Upanishads
found at the Royal Asiatic Library. What follows is from Bihar Pachhi Dilhi,
which, however, places this under June 9, 1947.
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91. A LETTER

Fune 10, 1947

If we examine all that we say we shall find that we
indulge in exaggeration so much that it has almost become a
habit with us. We do not care to examine the truth or otherwise
of our idle talk. If we appreciated the value of silence we would
be rendering a great service to the nation. The present time
particularly is not for making speeches. Deeds, not words, are
what is demanded of us. ‘Silence is everything.’! He who wants
to see truth and take shelter in God must observe at least one day

of weekly silence. I say it on the strength of my own experience
of silence on Mondays.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 112-3

92. A LETTER
Fune 10, 1947

This is a time of trial. I have passed through many an
ordeal in my life. But perhaps this is to be the hardest. I like
it. The fiercer it becomes, the closer is the communion with
God that I experience and the deeper grows my faith in His
abundant grace. So long as it persists, I know it is well with
me. I am dictating these letters early in the morning. I woke
up but lay reciting Ramanama. However, since attending to
one’s duty is as good as reciting Ramanama, I woke up Chi.
Manudi. I send the girl to sleep whenever it suits me and wake
her up when I wish. And whenever I wake her up she promptly
gets up and can prepare herself to take down with an alert
mind what I dictate. She falls ill now and then. No doubt
I am overtaxing her. I know I make her work beyond her
capacity. But God seems to sustain her in spite of it all as if
to help me in my hour of trial. Hence she can sit upright at
any hour whether it be midnight or very early in the morning.
This too is Divine help in my time of trial. Still another sign

I Gandhiji quotes the saying, Jﬁ-‘-ﬁ{ gatd gra<dd. |
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of His grace is the way in which He is keeping up my physical
strength enabling me to maintain my serenity in the midst of
daily shocks and turmoil. I remain happy and cheerful. It may
be said that it is for this reason that I have been constantly
realizing that “Adversity so-called is not adversity, nor is pros-
perity what we know by that name; the only adversity is to
forget God, the only prosperity His ceaseless remembrance”.! For
sixty years we have been in the thick of the fight, and now we
have ushered the goddess of liberty into our courtyard. Yet
many big tasks remain to be fulfilled. For the situation is much
like having a sumptuous meal all ready and someone pouring dal
into the pot of rice pudding. Thus, having worked so hard and
for so long we now need most to cultivate humility and capacity
for hard work.

[From Gujarati]
Bihar Pachhi Dilhi, p. 113

93. A LETTER

Fune 10, 1947

The spinning-wheel is the key to swaraj. It helps us to
identify ourselves with the poor millions. But we should not on
that account succumb to a feeling of pride. If one spins with
the egoistic feeling that one is thereby helping the poor, one’s
spinning would be futile. Helping the poor is, however, one’s
duty; it is a Divine obligation. If God has granted a man
inexhaustible means of wealth to sustain himself, he needs must
do this much for the sake of his countrymen. One who spins
with the realization that it is one’s dharma is the true sevak.

[From Gujarati]
Bihar Pachhi Dilhi, pp. 113-4

1 Gandhiji quotes from Ashram Bhajanavali; vide Vol. XLIV, p. 390.



94. A LETTER
Fune 10, 1947

To seek God one need not go on a pilgrimage or light
lamps fed with ghee and burn incense before the image of the
deity or anoint it or paint it with vermilion. For He resides in
our hearts. If we could humbly obliterate in us the conscious-
ness of our physical body, we would see Him face to face.

[From Gujarati]
Bihar Pachhi Dilhi, p. 114

95. ADVICE TO HINDU MAHASABHA YOUTHS!

Fune 10, 1947

You do not know I repudiated the title of Mahatma long
before you questioned it. But maybe out of your concern for
me, you feel it necessary to put me on my guard lest I should
fall into the dotage of old age.

He repeated to them that if people did not know how to face death
non-violently, they could by all means die fighting valiantly. But even if
they wanted to avenge wrong-doing in Pakistan, the right way was to go to
Pakistan and fight with those who were the authors of it. There could be
no bravery in taking cowardly reprisals on the Muslims residing in India.

I say the same thing to Pakistan, too. In England they
managed to survive when odds seemed all against any chance
of survival. The secret of it was their wonderful unity, na-
tional discipline and organization. For betrayal of the country,
father did not hesitate to send his son to the gallows. But
in India, even after partition, Hindus and Sikhs are quarrel-
ling among themselves. Each wants to go his own way. Nobody
listens. Where will it all end? We, old leaders, are like au-
tumn leaves. Tomorrow you shall have to shoulder the whole
burden. It is up to you, the youth, therefore, to shed your

1 The two youths had come during Gandhiji’s morning walk. They
said Gandhiji was no mahatma and that he was misleading the Hindus.

122



SPEECH AT PRAYER MEETING 123

indifference, inertia and sloth and throw yourselves into construc-
tive work with all your heart and soul.

Mahatma Gandhi—The Last Phase, Vol. 11, pp. 247-8

96. TALKE WITH RAJENDRA PRASAD

June 10, 19471

We ought to take warning from this.2 If I could free my-
self from here, I would like to tour all over the country and
launch a new movement among the youth to throw themselves
into constructive work. I can see their enthusiasm to do some-
thing for the country. But it is getting no sustenance and there
is every danger of its running into a wrong channel. I sensed
the malady from which our country is suffering long ago. We,
top leaders, are getting old. Before we pass away, we should
devote whatever strength God has given us to train younger peo-
ple to shoulder the responsibility of building up the India of
our dreams just as we trained them before as non-violent soldiers
for the freedom struggle. People cannot be trained for the seri-
ous tasks ahead unless at least a portion of the top-ranking leaders
remain outside the Government to work among the people.

Mahatma Gandhi—The Last Phase, Volume II, p. 248

97. SPEECH AT PRAYER MEETING

New DerHi,
Fune 10, 1947

BROTHERS AND SISTERS,

Whatever I have said in connection with the decision of
Bengal, I have not levelled allegations against any party. I
have only repeated what I have heard. Who would not be happy
if Bengal was spared partition and could remain one undivided
whole? But I cannot join hands with anyone who talks of
preserving unity through falsehood, fraud and bribery. Nothing
need be said if no Bengali—either Hindu or Muslim — has
done it. Why should anyone wear the cap if it does not fit?

But people do entertain suspicion that something wrong is
being perpetrated in Bengal. Those who told me this also gave

1 Inferred from Pyarelal’s introductory remarks in the source

2 The reference is to the remarks of Hindu Mahasabha youths who
had met Gandhiji the same day; vide the preceding item.
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me their names and addresses. But I do not think it proper to
disclose those here. If they have been telling me falsehoods, it
is bad and they should be punished. But who am I to punish
anybody? I have not the power to punish anyone.

But I have one great thing with me and that is public
opinion. Public opinion has tremendous power. In our country
the significance of this expression has not yet been fully realized.
In the English language, however, the expression has a forceful
connotation. Even the king is helpless in the face of what the
English call ‘public opinion’. Even the redoubtable Mr. Churchill,
scion of a great family, a powerful orator and erudite scholar
—certainly not an ignoramus like me—could not save his office
in spite of all his achievements. It only means that public
opinion in England is highly awake, no one can do anything in
opposition to it.

In India public opinion is not as vigilant as in England. Had
it been so a worthless fellow like me would not have presumed
to become a mahatma. And even after I became a Mahatma
everything that I did would not have been put up with. As itis,
in India anyone who is called a mahatma ceases to be answerable
to the public, whatever—right or wrong—he might do.

Tolstoy had been a great warrior, but when he realized
that war was not a good thing he gave up his life in trying
to put an end to war. He has said that the greatest power on
earth is public opinion and it is generated by truth and non-
violence.

That is what I am trying to do. But nothing is going
to come of my efforts unless public opinion in India is informed
with courage and truthfulness.

But that is not the case today. The impression I have is
that we do not want the Dominion Status that is to be granted
to us on August 15. The reason is the public opinion that has
been forming over the years in favour of complete indepen-
dence. This talk of Dominion Status pricks the country. The
feeling is justified and yet not quite right. It is not right
because we are not aware of the potentialities of Dominion
Status.  First, with the coming of Dominion Status the British
will quit India in two months. Secondly, we can shake off the
Dominion Status whenever we want. Of course if we persist
in our madness others are hardly to blame. Anyway, to return
to the subject of public opinion, if it stays vigilant all will be well.
If through public opinion, without any bribery, without any
corrupt methods being adopted, Bengal decides to remain one,
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then it is well and good. But we have been cowards and slaves so
long that we are unable to resist the temptation to do ignoble acts.

But if one has not acted wickedly and still people level
charges against one, why should one feel unhappy? For in-
stance, there are many high-placed officers who do not become
corrupt, who remain clean; and yet allegations of corruption
are made against them. This does not perturb them. If some-
one calls me a wicked and corrupt man, do I have to weep?
Do I become wicked merely because someone calls me so? I do
admit that false allegations are sometimes made against people
out of malice and cowardice. We should not talk ill of anyone.

We should see good points of people. If we want to be
free let us not find fault with others, let us look at their bet-
ter side and try to encourage them.

I now assume that the division of India is a fact and the
Congress has been forced to accept it. But if the partition can-
not make us happy, why should it make us unhappy? Only
we should not let our hearts be sundered. We must save our
hearts from being fragmented. Otherwise Jinnah Saheb’s claim
that we are two nations will stand vindicated. I have never
believed in it. When we are descended from the same ancestors,
can our nationality change simply from our changing our reli-
gion? When Sind, the Punjab and maybe the Frontier Pro-
vince too go to Pakistan will they no more belong to us? I
for one do not regard even Britain as an alien country, why
should I then regard Pakistan as another nation?

It may be said that I belong to India and in India to
the Bombay Presidency, there again to Gujarat, in Gujarat, par-
ticularly to Kathiawar, where again to a small town of Por-
bandar. But because I belong to Porbandar I also belong to
the whole of India, that is, I am also a Punjabi and if I go
to the Punjab I shall live there regarding it as my home and
if I am killed I shall accept death.

I am happy that Jinnah Saheb has said that Pakistan
will not belong to an emperor, but that it will belong to the
people and the minorities too will get a square deal there. I
would only like to add that he should put into practice what
he says. He should also impress this upon his followers and tell
them to forget all talk of war.

We too will not think of suppressing the minorities in our
part of the land. Even the handful of Parsis in India shall be
our co-sharers. It would be bad if the Hindus and Muslims
joined hands and threatened to annihilate the Parsis saying
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they were drink-addicts. The Parsis are my friends and I tell
them that if they do not give up drinking they will kill them-
selves. But we shall not kill them. In the same manner Hin-
dus and Sikhs should be protected in the Punjab. The Mus-
lims should treat them kindly and in a brotherly way and re-
assure them. If the Muslims start tyrannizing over them, the
Hindus and Sikhs should tell them, without fear of death,
that they will not accept Islam under duress nor partake of
[beef]!. The Hindus should not think that they have become
a new community which cannot accommodate Muslims. We
are in a majority in this part of India. We must enlighten
the majority and work with courage. Courage does not reside
in the sword. We will become truthful, we will become ser-
vants of God and, if need be, we will lay down our lives.
When we do this India and Pakistan will not be two separate
entities and the artificial partition would become meaningless.
If we fight among ourselves the charge of our being two na-
tions will be proved. Let us all therefore pray to God that
although India and Pakistan have become separate nations
our hearts may not be divided.

[From Hindi]
Prarthana Pravachan—1, pp. 142-6

98. LETTER TO LORD MOUNTBATTEN

New DeLni,
Fune 10]11, 1947

DEAR FRIEND,

The Rajkumari has given me the purport of your con-
versation with her.

Though you have been good enough to tell me that I
could see you at any time I wanted to, I must not avail my-
self of the kindness. I would like, however, to reduce to writing
some of the things I hold to be necessary for the proper
and swift working of the scheme.

I. As to the referendum in the Frontier Province I must
confess that my idea does not commend itself to Pandit Nehru
and his colleagues. As I told you, if my proposal did not com-
mend itself to them, I would not have the heart to go any
further with it.

1 The source has ‘meat’.
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2. This, however, does not in any way affect my proposal
that before proceeding with the referendum, you should invite
Qaid-e-Azam Jinnah to proceed to the Frontier Province and to
woo the Ministers including Badshah Khan and his Khudai
Khidmatgars who have made the province what it is—better or
worse. Before he goes, no doubt, he should be assured of a
courteous hearing from them.

3. Whether he favours the idea or not, Qaid-e-Azam should
be asked to give a fair picture of the Pakistan scheme before the
simple Pathan mind is asked to make its choice of Hindustan
or Pakistan. I fancy that the Pathan knows his position in
Hindustan. If he does not, the Congress or the Constituent
Assembly now at work should be called upon to complete the
picture. It will be unfair, I apprehend, to choose between
Hindustan or Pakistan without knowing what each is. He should
at least know where his entity will be fully protected.

4. There is as yet no peace in the Frontier Province. Can
there be a true referendum when strife has not completely
abated? Minds are too heated to think coherently. Neither the
Congress nor the League can disown liability for disturbances
by their followers. If peace does not reign in the land, the
whole superstructure will come to pieces and you will, in spite of
division, leave behind a legacy of which you will not be proud.

5. The sooner you have a homogeneous ministry the better.
In no case can the League nominees work independently of the
whole Cabinet. It is a vicious thing that there is no joint
responsibility for every act of individual members.

6. The only way to keep the wonderful time-table made
by you is to anticipate the future and ask your special staff to
work out all the items presented by you, without reference to
the Cabinet and then when the time comes, the report should be
presented to the respective parties for acceptance, amendment
or rejection.

7. The more I see things the more firmly I believe that the
States’ problem presents a variety of difficulties which demand
very serious and fearless treatment on your part.

8. The problem of the civil and military services, though
in a way not equally difficult, demands the same firm handling
as the States. Gurgaon strife is an instance in point. So far as
I know one single officer is responsible for the continuance of
the mischief.

9. Lastly may I suggest that the attempt to please all
parties is a fruitless and thankless task. In the course of our



128 THE COLLECTED WORKS OF MAHATMA GANDHI

conversation I suggested that equal praise bestowed on both the
parties was not meant. No praise would have been the right
thing. ‘Duty will be merit when debt becomes a donation.” It
is not too late to mend. Your undoubted skill as a warrior was
never more in demand than today. Fancy a sailor without his
fleet, save his mother wit!

10. I have tried to be as succinct as possible. I could not
be briefer. If any of the points raised herein demand a personal
talk, you have but to appoint the suitable time. Please do not
think of calling me for the sake of courtesy.!

11. I received your kind note of 10th instant whilst I had
almost finished this note. It does not call for a separate reply.

This was finished at 9.25 p. m. It will be typed tomorrow.

Yours sincerely,
M. K. Ganbur
H. E. Tue Viceroy
New DeruI

From the original: India Office Library and Records, London; also
Gandhiji’s Correspondence with the Government, 1944-47, pp. 256-8

99. LETTER TO CHAMPA R. MEHTA

New DEeLmI,
4.15 a.m., Fune 11, 1947
CHI. CHAMPAZ,

I have your letter. My advice is that, as the girls are there,
you should stay on there and return to Sevagram when it is
cooler. Let the girls study whatever they can there. You do the
same. Nothing is definite about me. Your place is ultimately
in Sevagram. More in my next letter.

Blessings from
Baru
Cui. CHAMPABEHN MEHTA
SATISHKUN]
PancHGANI, DisT. SATARA

From a photostat of the Gujarati: G. N. 8761. Also C. W. 1053. Cour-
tesy: Champa Mehta

1 The addressee in his reply of June 12, said that he doubted ‘‘whether
it would be practicable to make any special staff work out all the details of
splitting up of the Departments of the Government of India”.

2 Daughter-in-law of Dr. Pranjivandas Mehta



100. LETTER TO PARASURAM

New Dermi,
Fune 11, 1947

CHI. PARASURAM!,

Shri J. P. Narayan tells me that you would like to serve the
Socialist Party if I agreed. I could have no objection what-
ever to your bettering your prospects. I was told that you
were in the Harijan office till you felt you could join me. You
know that I have not filled your place and I have no intention
of doing so. You will return when you like.

Yours,
Baru
From a photostat: G. N. 5858. Also C. W. 3072

101. LETTER T0 7. C. KUMARAPPA?

New Derwi,
Fune 11, 1947

MY DEAR KU.,

The Bania fingers seem to be paralysed. May your departure
be as distant as possible!
Love.

Baru
Pror. KuMARrRAPPA
A . I. V. 1. A.
MAGANWADI
WAaRDHA

From a photostat: G. N. 10196

1 Hailing from Malabar, he was Gandhiji’s stenographer for two years
and left the service in the beginning of January, 1947; vide Vol. LXXXVI,
pp. 299-300.

2 This was in reply to the addressee’s letter of June 9, in which he had
discussed his going to London with a delegation of Indian businessmen.
Referring to the British Government’s plan to scale down their war debts he
had expressed the hope that Gandhiji would not let the sterling credits slip
through his Bania fingers.
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102. LETTER TO MUNNALAL G. SHAH

DELHI,

Fune 11, 1947

CHI. MUNNALAL,

I have your letter. I get no free time at all, and so you
should not worry if I do not reply or am late in replying.

Kosambiji has passed away. We shall be honouring his
memory by sending out scholars of Pali.

We may take it that physical division of the country is now
certain. Since the Congress has accepted the plan, we must
now look for another way. That way I have been showing.
Just as land or other property can be partitioned, so also can
men’s hearts. If, therefore, our hearts are true we can behave
as if they had not been partitioned.

I hope Kanchan and the baby girl are doing well. Kan-
chan must be delighted beyond measure.

Find out where I am in July. You will also have to con-
sider whether you will be able to free yourself from your work
at the time. I shall be here up to the 15th at any rate. After
that, Rama alone knows.

Blessings from
Baru

[PS.]
I got your long letter just now. I understand your unhappi-
ness. We shall talk over the matter when we meet.

Blessings from
Baru

From a photostat of the Gujarati: G.N. 8410. Also C. W. 5622. Cour-
tesy: Munnalal G. Shah
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103. ADVICE TO SADHUS!
June 11, 1947

Those who live carefree lives at the expense of other peo-
ple’s sweat can never achieve spiritual progress. Today religion
has become fossilized. . . . The corruption that is evident to-
day in all religious orders and the mental, physical and moral
deterioration of our society are all traceable to the fact that
we have looked down upon physical labour.... You should,
therefore, map out a programme which will enable you, besides
spreading the knowledge of Ramanama, to serve society by
performing bread labour and getting the masses to do the same.

Mahatma Gandhi—The Last Phase, Vol. 1I, p. 238

104. TALK WITH MANU GANDHI

New Derni,
Fune 11, 1947

But I do not at all believe in such violent activities.2 They
have only one occupation: to incite people wherever possible.
There is a saying in Kathiawad, now current in Gujarat, that
one may look for insects in water but some look for them
even in milk. These people thus have no such thing as princi-
ples. They make no distinction between truth and untruth, vio-
lence and non-violence. What is even more pitiable is that
they receive their guidance from Russia. We certainly want
to adopt what good things or good ideas we find in others but
at the same time we should be practical. The Communists in
Bengal and other places are indulging in destructive activities.
They must see who will ultimately suffer by that. The country
has not even become fully independent. Will it bring equality
if people surreptitiously set fire to Government buildings or de-
stroy post offices and telegraph wires? And whatever is de-
stroyed belongs to the people ultimately. That is why I do not
believe in this ideology. My communism will be full of dignity

I Two of them had joined Gandhiji on his morning walk.
2 Manu had asked Gandhiji why he was so critical of the Communists.
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and courage. To cause harm clandestinely is unmanly and bar-
barous. It suggests cowardice. If we examine our history we
shall find that when the Rajputs fought they fought bravely
in the field and at sunset they stopped combat and men of both
sides met each other as friends. What does the legend of the
Mahabharata show? There may be differences of opinion about
the truth of the actual events narrated in this epic created by
our ancestors but the idea behind it and its moral are won-
derful. Besides, socialism or communism is in our very blood.
Our prayers, our Vedas and Shastras provide innumerable in-
stances of it. What do we say in our morning prayers ?—

I desire not a kingdom nor paradise, nor even release
from birth and death. I desire only an end to the pain
of the anguished.

What can Lenin, the Communist leader, add to this? Why
are we so much infatuated by him?

[From Gujarati]
Bihar Pachhi Dilhi, pp. 121-2

105. SPEECH AT PRAYER MEETING

New DEevrHI,
Fune 11, 1947

BROTHERS AND SISTERS,

Although I have spoken to you about the impending
division of Bengal, nevertheless I wish to speak to you about it
again a third time. I have just received a letter.! It is full of
anger. As I have told you, anger is a kind of madness. The
man who is a prey to anger loses all discrimination. The Ietter
I received shows such anger.

The writer says that I have caused great harm to Benga-
lis. In what way have I caused harm to Bengalis? I have said
that I do not want that Bengal should be vivisected. It is true
that I do not want that. If a just scheme were offered to us
I would say that a Bengali is above all a Bengali, be he Hindu
or Muslim or Christian. If he wants to uphold his mother
tongue, uphold his country, who can interfere ? I wish to tell you
that even the Congress cannot interfere, nor can the League. It
is very clear that if Bengal could remain united it would be a

I From H. S. Suhrawardy; ovide the following item.
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very good thing. But how is that to be? That is the ques-
tion. If we wish to achieve something good but choose a method
which is crooked we shall not reach our goal. If you adopt a
wrong path and want to go east you will end up by arriving
in the west. We must therefore not choose a wrong path. We
should take the right path. That is what I have been saying.
But people get angry. I want to tell you that I stick to what
I have been saying. I stand by what is right. If someone
does not have right on his side, whether he is my brother or
my son, I do not care. I therefore tell the Bengalis that if Ben-
gal is to be divided it will be through their own decision and
if Bengal is to remain united it will also be through them. So
far nothing has happened. This much for Bengal.

But I have other matters brought to my attention, too. To-
day some friends from Campbellpur came to see me. They said
that they were so far living happily there. They did not run
away. But what were they to do? They are scared about what
their plight would be in Pakistan and Campbellpur certainly
would be included in Pakistan. I told them that whatever the
situation might be in Pakistan they were after all living in
India. If the map of India is divided in two, how can it affect
them? I said, “You are brave people. You don’t fear any-
one except God. Anyone who fears God need fear no one
else in the world. I therefore cannot advise you to leave Camp-
bellpur.”” They wanted to know how they could defend them-
selves if they remained there. I said I had told the Hindus in
Noakhali that they were not to move out from where they
were. They wanted weapons. But what could they be doing
with the weapons? The Government had the weapons and if
the Government could not protect them, they being in a mino-
rity, then the Government was incompetent. Such a Govern-
ment should go and I told them to force such a Government
to go. If a few Muslims are left behind here, are they to be
slaughtered and would the Government merely watch? Then
the Government no longer remains a Government. It becomes
a tyranny. And why should we live under a tyranny? We
have been fighting the British for so many years. Must we
now fall from the frying pan into the fire? Is it for this that we
have undergone so much suffering, made so much noise and
resorted to satyagraha and non-co-operation?

That will not be right. I said the same thing to the Mus-
lims of Bihar. They said that I could talk in that way because
I was a Mahatma, but they were traders and had businesses
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and families and children to look after. I must show them a way.
I said I was helpless. I could not change now in my old age.

What were they to say? They were good people and I
was busy. I told them to go saying I could only advise them
to be brave. I do not indulge in tall talk. Man is born to be
brave. Man is not born to become cowardly or to become scared.
Man is a part of God. He has in him the divine spark. I
have not heard that a cow or a bullock or a horse partakes
of the divine spark. It is true that as all creatures are creatures
of God we are more or less alike. But the difference between
man and other creatures is that we do not say of the latter, as
we can about men, that they have in them the divine spark.
Then if we have the divine spark, is it so that we may become
frightened of each other or is it so that we may love each other?
So I tried to explain things to them. But how were they to
understand?

Mr. Jinnah is doing something very big. Nobody had ever
dreamt that in this day and age Pakistan would become a
possibility. But today Pakistan is a reality. True, it has not yet
come into being. But surely by the 15th of August it will be
formed. When I think over the matter I tell myself that I should
not grieve over it. The Congress says there was no alternative
to division. Jinnah says that he will not rest till India is divided.
So let there be division. But shall I throw up my hands and
accept this division? I say that nobody can cut me into pieces.
Therefore nobody can cut India into pieces. This is mere talk.
I tell you that if you become truthful, then whether it is
Pakistan or India or whatever other name you may choose, the
task will be the same. Who can tear asunder that which God
has created one? But I can ask Mr. Jinnah what he intends to
do with regard to those people. It is already agreed what parts
are to be included in Pakistan. Campbellpur is so included. It
cannot be shifted. What are the people there to do? Should
they flee? Does he want that they should continue to live
there? He says that all will get justice; that in Pakistan the
same standard will apply to all and no one will be discriminated
against merely on the ground that he is a Hindu or a Christian.
He says that all will get the same justice.

Today my tongue, my words, have lost their power. But he
still has that power. He is the ruler of Pakistan and nobody
can deny it. So I ask the ruler of Pakistan, what he intends
doing. He should make his intentions public. Let me now go
a little further. Badshah Khan is a friend. Badshah Khan can
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go somewhere else. He can stay with Maulana Azad. He has
a beautiful bungalow. He can eat there what he wants. He
can put up with Jawaharlal. He has a huge mansion. It is
not like my poor hut. And what would I offer him to eat?
I cannot even provide meat. He agrees to take whatever I eat,
cereals, a little fruit, and that is all. But he is happy with it
and thus he is my friend. He is a fakir. Dr. Khan Saheb is
his brother. Dr. Khan Saheb can do nothing without Badshah
Khan’s help. Badshah Khan is a fakir. That is why he is
“Badshah’ or king. He has become a king not through the
sword but through love, through service. When I go there I
never hear him called by any other name. It is here that he
is called the Frontier Gandhi. There they do not even know
Gandhi, to say nothing of Frontier Gandhi.

So Badshah Khan and others decided that there ought to
be a referendum. Tempers have not yet cooled, for Pathans
are hot-blooded. What will be gained by a referendum? They
will not all of them say that they want Pakistan or that they
want Hindustan. Then there will be division among the Pathans.
I should like to ask the leader of Pakistan if he wants a division
among the Pathans. And will he compel one of the parts?
Would it not be better for him instead to explain what
Pakistan is?

Pakistan has been granted. The Congress has agreed, willingly
or unwillingly. Now Punjab is to be divided, Bengal is to be
divided. I tell you that it is in the hands of the leader of
Pakistan to stop the division of the Punjab and Bengal. Why does
he not say ‘I now have Pakistan. Why do you fear? We have
fought. Let us forget who has been or has not been at fault.
I have just signed that declaration with Gandhi that we shall
not resort to the sword to gain political ends. We shall try to
gain those ends by argument. Let us then argue. I will not
resort to a referendum.” If Jinnah says that he will welcome
all the Pathans, those who consider him their enemy and those
whom he considers his enemies —the Khudai Khidmatgars, the
Khan Brothers, the Hindus, the Sikhs, the Parsis and Christians
—he will welcome all; then I will say that you lose nothing by
remaining in Pakistan. Why should he not say this much? Why
should he not say what shape Pakistan is going to take? If he
says this everyone will be happy.

Pakistan is not something imaginary. India is not some-
thing imaginary. I should ask the Congress also to explain. No
poison must be spread. If poison continues to be spread, what
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will be the result? Then the Pakistan that has been formed will
be a bad thing. The English will have gone, leaving the Indians,
both Hindus and Muslims, to abuse them.

Pakistan was not inevitable. But when they saw that Hin-
dus and Muslims could not make up their minds to work to-
gether in the Constituent Assembly, what could they do? Then
they talked with both the parties and both agreed on Hindu-
stan and Pakistan being separate entities. I am not concerned
with what name you give it. But it should be done properly. If
it is not done properly the poison will remain. I am sorry that
Mountbatten has come today. He has not come with any wick-
ed intention. But I have a fear that through him harm will
come. Unless of course he stops doing what he must do, un-
less he pleads with me, pleads with the Congress, pleads with
Mr. Jinnah, pleads with you and tries to satisfy everyone. But
in this world nobody can please everybody. He who tries to
please everybody always fails. This is the law of God. It is the
experience of the whole world. So he cannot expect to please
all. T would say that if the Congress is erring he should take
it to task. He should say, ‘I have come here. I am an officer
of the Navy and I like to talk frankly.” He should say that
what we do is not right, what the Congress does is not right.
But why should we bother him? After all his dharma is differ-
ent from ours. But why should brother fight against brother?
Why now? When there was time we fought. We shed blood.
What we were fighting for, we got.

I notice that Ibn Saud has sent a telegram to the Qaid-
e-Azam. He says in it that he is not happy over what has hap-
pened. But he hopes that there will be peace in the world.
The Qaid-e-Azam has said in reply that he also wants peace.
But where is peace to come from? There is no peace in India
today and if Hindus and Muslims continue to fight as enemies,
how can there be peace? I shall say that all the telegrams
addressed to me, all the anger directed at me, are futile.
I say simply, where there is truth there is God. Where there
is non-violence, there is God. Where these are not, there is
nothing.

I shall only say that Mr. Jinnah carries a great responsi-
bility. He has to reassure the world. At any rate, he has to
reassure those who are in Pakistan and those whom he wants
to be in Pakistan. He has to draw them to him. If he
cannot do so it is bad for India and it is bad for Pakistan.
It is bad for the Hindus and for the Muslims. I cannot wish
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anyone ill. My sole prayer is that we may do only what is
right.

[From Hindi]
Courtesy: All-India Radio

106. LETTER TO H. S. SUHRAWARDY
Fune 12, 1947

I have your long, angry letter!. Instead of being angry
you should be thankful to me that I have dispelled all suspi-
cion, if there was no ground for any.... Do you not realize
that the unity of Bengal is as dear to me as it is to you? The
partition agreed to by the Congress and the Muslim League,
however reluctantly it may be, can still be undone by you if
you have the Muslim opinion behind you and if you would, as
I suggested to you when we met, stoop to conquer the Hindus.

Mahatma Gandhi—The Last Phase, Vol. II, p. 190

107. TALK TO ARMY MEN

New Derwi,
June 12, 1947

I know that this is a transitional period and going through
the pages of history we find that whenever there has been a
revolution such inhuman things have happened. But I wanted
to change history. For example we fought the battles of satya-
graha on the strength of ahimsa and truth for sixty years and
achieved something which is beyond imagination. In the same
way I want to put army men to good use and see how they
can serve the country in a different way. But I want one thing

1 Dated June 10, it read: ‘I am sorry that by this statement of yours
the issues also have become confused. Newspapers have been only too glad to
jump on the statement that the United Bengal plan is dishonest. I do not
expect any answer from you ... or even that this letter will have the slight-
est effect upon you but I consider it my duty to convey to you my reac-
tions in view of the irreparable—pardon me, Mr. Gandhi, for using this
expression—mischief that your statement might cause. Not being able to spe-
cify whom you mean, you have slandered all persons who believed in a Uni-
ted Bengal.” Vide also the preceding item and ‘“‘Telegram to Sarat Chandra
Bose”, p. 110.
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and people want something different. What is to be done about
that? Only His will truly prevails. It is no exaggeration if I
say that science is being misused these days, that it is being
put to diabolical use. Nothing can stand up to it except ahimsa.
I have no doubt about it.

[From Gujarati]
Bihar Pachhi Dilhi, p. 127

108. SPEECH AT PRAYER MEETING

New DeLrni,
June 12, 1947

BROTHERS AND SISTERS,

You see Khwaja Saheb! sitting to my right. I told you
earlier how I once went to his house with Swami Satyadev.
At that time Swami Satyadev would not even drink water offer-
ed by a Muslim. But Khwaja Saheb was not offended and
warmly welcomed him. He was then a trustee of the Aligarh
University. Later he resigned the trusteeship to join the non-
co-operation movement. I seem to remember that at the time
I went to his house a meeting of the League was in progress there.
Was there any satyagrahi in that assembly?—I asked. The
Maulanas Mohammed Ali and Shaukat Ali were in jail and
everyone was feeling discouraged. Khwaja Saheb told me that
I could have two satyagrahis and a half. One was Shuaib
Qureshi, who was a well-known and courageous young man.
Then there was another gentleman, present there, who was a
staunch satyagrahi. He had once been assaulted by a mob and
injured in two places on his arm. But though he was strong he
remained calm and did not offer physical resistance. Lastly,
Khwaja Saheb said, he himself was half a satyagrahi. From then
on he has been like a brother to me.

He did not want the country to be divided. Nevertheless it
has happened and he has come to me to lament it. I told him
that we would not weep and I made him laugh.

Sapru Saheb too has felt hurt by what has happened. Well,
the League wanted it, but the Congress did not like it. How
long can a thing over which the two are not agreed last? Geo-
graphically we may have been divided. But so long as hearts
too have not been divided, we must not weep. For all will be

1 Khwaja Abdul Majid, President, All-India Nationalist Muslim Majlis
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well so long as our hearts remain whole. The country may
well be divided today into Pakistan and Hindustan. In the end
we have to become one. Not that they will come and join us
through vexation. Our behaviour will be such that even if they
want to they will not be able to keep themselves away from us.

It irks Jawaharlal that the rest of the country should be called
Hindustan. When one part is now Pakistan, how can the other
part be Hindustan, he asks. He is right. For it will mean that
it belongs to the Hindus. What then would the Christians, the
Jews and the Muslims left here do? Must they leave? Must
Pantji ask Khwaja Saheb, who belongs to U.P. and is a friend
of his, to leave U.P.? If this happens, Mr. Jinnah will have
been proved right in his assertion that the hearts were already
divided.

But this is not what history says. I told you about the
letter I had from the <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>